Abstracts
The Reception of Euro-American Scholarship on the Qur’an
and tafsir: An Overview
Andrew Rippin
University of Victoria
A forthcoming issue of Journal of Qur’anic Studies will present a series of papers on the ‘reception
of Euro-American scholarship on the Qur’an and tafsir’ in various countries of the Muslim-majority
world. This paper will serve as an introduction to the topic by sketching some of the historical
background and contemporary context.
The general impression regarding Muslim reception of ‘Orientalist’ attempts to explain the Qur’an
and tafsir appears to be based around certain negative occurrences in the past: Jacques
Waardenburgh (in EI2 art. ‘Mustashriḳun’), for example, cites ‘A.J. Wensinck’s official
appointment (1933) by King Fuʾad to the Royal Academy of the Arabic Language in Cairo had to
be revoked in 1934 under pressure from Muslim activists in Cairo, since his article on Ibrahim in
the EI (1st edition) spoke of the Ḳurʾan as relating the ‘legend’ of Ibrahim, not his historical
reality’. The Arabic translations of Goldziher and Nöldeke are often invoked as examples as well.
Contemporary treatment of the subject, especially in the popular press, seems to wish to emphasise
these ‘difficulties’ and speak of academic studies of the Qur’an as ‘dangerous’ to one’s health,
employing typical Islamophobic idiom.
In the globalised world of academia, however, things have shifted, although it is not always clear in
which way. Perhaps it would be more accurate to say matters have become more polarised.
Communications have improved, education has become more available, and study abroad is far
from uncommon. The reception of Euro-American scholarship is both inevitable and varied in
sentiment.

Contemporary Qur’anic Studies in Iran and its Relationship with
Qur’anic Studies in the West
Morteza Karimi-Nia
Encyclopaedia Islamica Foundation
This paper, while offering an overview of the state of Qur’anic studies in Iran today, aims to
examine the impact of studies by Western scholars on Iranian academic circles during the last three

decades and the reception of these. Although it may not realistically be possible to advance a full
and accurate assessment of the contemporary situation, this paper attempts to present a clear picture
of the past and present state of tafsir and Qur’anic studies in Iran.
Tafsir and Qur’anic studies in contemporary Iran have been influenced by three different traditions:
the Shi’i exegetical tradition; the (mainly Sunni) classical heritage of Qur’an sciences and exegesis;
and modern studies about Islam and the Qur’an, some of which are by Western scholars. As in most
Islamic countries, the major bulk of academic activity in Iran in this field has traditionally been
undertaken by the ‘ulama; however, since the beginning of the twentieth century and changes in the
educational system, there has been an increasing diversity in the field as linguists, engineers,
physicians and political activists joined the debate and advanced their views on the Qur’an and its
exegesis.
During the 40’s and the 50’s, familiarity with Western Qur’anic studies in Iranian academic circles
was mostly confined to the popular writings of such authors as Carlyle, Davenport and Cragg, but
acquaintance with other Western works such as those of Goldziher increased over time, mostly on
the basis of their Arabic translations. Following the Islamic Revolution, changes in the structure and
approach of centres of religious learning and universities, in conjunction with advances in science
and communications, have meant that institutions engaged in the study of human sciences have
been confronted by new conditions. As a result, the traditional Shi‘i centers of learning, which until
50 years ago devoted themselves exclusively to the study of Islamic law and jurisprudence (and
refrained not only from dealing with the sciences of the modern world and but also denied official
recognition to even such disciplines as tafsir and kalam), today teach foreign languages, and
Qur’anic sciences and exegesis, including Western studies about the Qur’an to a certain extent, and
recognise the importance of almost all human sciences of the West.

The Reception of Euro-American Scholarship on
the Qur’an and Tafsir in Turkey
Mehmet Akif Koc
Ankara University
There is an explicit academic interaction between Turkish and Western scholarship in terms of
Qur’anic studies, which began when Professor Muhammad Tayyib Okiç (1902–77) was appointed
to establish a department of the major Islamic disciplines (tafsir, hadith and fiqh) for the divinity
faculties of Turkish universities. Currently approximately 70 works on Qur’an and tafsir have been
translated from various Western languages into Turkish. And, more than 50 works also were written
to evaluate the literature relating to Euro-American Scholarship on the Qur’an and tafsir. In
addition, Fazlurrahman (1919–88) and Arab scholars such as Muhammad Arkoun (1928–2010),
Hasan Hanafi (b. 1935), Muhammad ‘Abid al-Jabiri (1936–2010) and Nasr Hamid Abu Zayd
(1943–2010) have been influential conduits through which Qur’anic studies have been carried from
the West to Turkey. Of course, Turkish academicians and intellectuals were, and are still, being sent
to the West to conduct PhD research on tafsir, and this has also played an important role.
It is difficult to say if Western literature on the Qur’an and tafsir has been assessed in Turkish
academic circles as it should be. Western scholarship, especially in the last 60 years, has produced

some very valuable works on the exegesis of the Qur’an. However, many Turkish scholars have not
always approached these with objective and scientific criteria. This has resulted in a lack of
attention being paid to even the ‘diversity’ in Western scholarship on the Qur’an. In addition, many
Turkish scholars have focused only on countering those studies that demonstrate Western
scepticism on the Qur’an. Therefore, these scholars have either missed or not dealt attentively with
much of the exegetical literatures that have been produced by Western scholarship.

The One God and the Final Day in Sura 19:
An Exploration into the Method of Semitic Rhetoric
A.H. Mathias Zahniser
Greenville College
It has long been the conviction of especially Western Qur’an scholarship that the longer Medinan
suras of the Qur’an lack coherent compositional architecture. Assuming that they do, I have
attempted in several publications to support that assumption, using both the work of Angelika
Neuwirth and the inductive approach of discourse analysis. Recently Michel Cuypers, using the
discipline of Semitic rhetoric, has supported my assumption, going beyond my work with
impressive results. Semitic rhetoric seems to have uncovered a significant underlying set of cultural
patterns and traditions prominent in Arabic and other Semitic discourse. It has been developed
inductively, mostly in Biblical studies; but now Cuypers has shown its relevance for Qur’anic
studies. I have been applying it to Sura 19 while learning the method under the guidance of Cuypers
himself. I will show the results of my analysis, particularly in relation to the issue of the Day of
Resurrection and Judgment as revealed in this Meccan sura of the middle period. I chose this sura
because the middle period features an intensity of material on Resurrection and Judgment and
because its compositional structure has already been laid out by Angelika Neuwirth, using another
method. I will highlight what Semitic rhetoric contributes.

Frye’s Qur’an
Todd Lawson
University of Toronto
Northrop Frye, one of the preeminent literary critics of the second half of the twentieth century,
changed the way the world thought about literature, primarily with his Anatomy of Criticism, but
also in many other books and essays. In his later years, he turned almost his full attention to
scripture, primarily the Bible, on which he wrote two important books and a third smaller summary.
In all three, the insights he developed gave a new understanding of the coherence and integrity of
the Bible in which the workings of Biblical typological figuration, time and apocalypse combined to
form a coherent whole. In these works he also made scattered and frequently very perceptive
remarks about the Qur’an, its form and contents. Research into his private papers and archives at the
University of Toronto, where he taught all his life, reveals that his relationship with Qur’an started
long before his study of the Bible. This paper will discuss this relationship, his various critical

views on the Qur’an and offer a summary assessment for future research.

ﺇﻳﺰﻭﺗﺴﻮ ﻧﻤﻮﺫﺟﺎ ﺍﻟﺪﺭﺍﺳﺔ ﺍﻟﺪﻻﻟﻴﺔ ﺍﻟﺘﻄﺒﻴﻘﻴﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﺪﺧﻼ ﻟﻠﺘﺄﻭﻳﻞ:
ﺻﻼﺡ ﺍﻟﺪﻳﻦ ﺯﺭﺍﻝ
ﻓﺮﺣﺎﺕ ﻋﺒﺎﺱ ﺳﻄﻴﻒ ﺟﺎﻣﻌﺔ
ﻟﻘﺪ ﺻﺎﺭ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ ﻓﻲ ﻋﺼﺮﻧﺎ ﺍﻟﺤﺎﻟﻲ ﻫﻢّ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺍﻟﺒﺎﺣﺜﻴﻦ ؛ ﻭﺫﻟﻚ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ
ﺍﻟﻌﺠﺎﺋﺐ ﻭﺍﻟﻠﻄﺎﺋﻒ ﺍﻟﻠﻐﻮﻳﺔ ﻭ ﺍﻟﺒﻼﻏﻴﺔ ﻭ ﺍﻟﻔﻠﺴﻔﻴﺔ ﻭﻣﺎ ﺇﻟﻰ ﺫﻟﻚ  ،ﻭﻟﺬﻟﻚ ﻋﻜﻒ ﺟﺒﻞّ ﻣﻨﻬﻢ ﻋﻠﻰ ﺍﻟﺒﺤﺚ ﻋﻦ
ﻛﻨﻮﺯﻩ ﺍﻟﺘﻲ ﻻ ﺗﻔﻨﻰ ﻟﻠﺘﻌﺒﻴﺮ ﺑﻤﻮﺿﻮﻋﻴﺔ ﻋﻦ ﻣﻘﺼﺪﻳﺘﻪ ؛ ﻋﻠﻰ ﺍﻋﺘﺒﺎﺭ ﺃﻥ ﺍﻟﺨﻄﺎﺏ ﺍﻟﻘﺮﺁﻧﻲ ﺧﻄﺎﺏ ﻗﺼﺪﻱ
ﻛﻤﺎ ﻋﺒﺮ ﻋﻨﻪ ﻋﻠﻤﺎء ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﻘﺪﺍﻣﻰ.
ﻭﻟﻘﺪ ﺍﻛﺪ ﺍﻟﻠﺴﺎﻧﻴﻮﻥ ﺍﻟﻐﺮﺑﻴﻮﻥ ﻓﻲ ﺑﺪﺍﻳﺔ ﺍﻟﻘﺮﻥ ﺍﻟﻌﺸﺮﻳﻦ ﺃﻥ ﺍﻟﻤﺪﺧﻞ ﺍﻟﻠﻐﻮﻱ ﺍﻟﺒﻨﻴﻮﻱ ﺿﺮﻭﺭﻱ ﻟﺘﻔﺴﻴﺮ
ﻭﺗﺄﻭﻳﻞ ﺍﻟﺨﻄﺎﺏ.
ﻭﻟﻌﻞ ﺃﻫﻢ ﺍﻟﻤﺪﺍﺧﻞ ﺍﻟﻠﻐﻮﻳﺔ ﻫﻮ ﺍﻟﻤﺪﺧﻞ ﺍﻟﺪﻻﻟﻲ ﺍﻟﺬﻱ ﻳﺮﻛﺰ ﺍﻫﺘﻤﺎﻣﻪ ﻋﻠﻰ ﺗﻮﺯﻳﻊ ﺍﻟﻤﻔﺎﻫﻴﻢ ﺩﺍﺧﻞ ﺍﻟﺤﻘﻮﻝ
ﺍﻟﺘﺼﻮﺭﻳﺔ ﺃﻭ ﻛﻤﺎ ﻋﺒﺮ ﻋﻨﻪ ﺍﻟﻔﻼﺳﻔﺔ ﻭﻓﻖ ﺭﺅﻳﺔ ﺍﻟﻌﺎﻟﻢ  ،ﺫﻟﻚ ﺃﻥّ ﻛﻞّ ﻟﻐﺔٍ ﺗﻨﺘﻈﻢ ﻓﻲ ﺣﻘﻮﻝٍ ﺩﻻﻟﻴﺔٍ ،ﻭﻛﻞّ
ﺣﻘﻞٍ ﺩﻻﻟﻲٍ ﻟـﻪ ﺟﺎﻧﺒﺎﻥ :ﺣﻘﻞ ﺗﺼﻮّﺭﻱ  Conceptual fieldﻭﺣﻘﻞ ﻣﻌﺠﻤﻲ  .Lexical fieldﻭﻣﺪﻟﻮﻝ
ﺍﻟﻜﻠﻤﺔ ﻣﺮﺗﺒﻂٌ ﺑﺎﻟﻜﻴﻔﻴﺔ ﺍﻟﺘﻲ ﺗﻌﻤﻞ ﺑﻬﺎ ﻣﻊ ﻛﻠﻤﺎﺕٍ ﺃﺧﺮﻯ ﻓﻲ ﻧﻔﺲ ﺍﻟﺤﻘﻞ ﺍﻟﻤﻌﺠﻤﻲ ﻟﺘﻐﻄﻴﺔ ﺃﻭ ﺗﻤﺜﻴﻞ ﺍﻟﺤﻘﻞ
ﺍﻟﺪّﻻﻟﻲ .ﻭﺗﻜﻮﻥ ﻛﻠﻤﺘﺎﻥ ﻓﻲ ﻧﻔﺲ ﺍﻟﺤﻘﻞ ﺍﻟﺪّﻻﻟﻲ ﺇﺫﺍ ﺃﺩّﻯ ﺗﺤﻠﻴﻠﻬﺎ ﺇﻟﻰ ﻋﻨﺎﺻﺮ ﺗﺼﻮّﺭﻳﺔ ﻣﺸﺘﺮﻛﺔ ،ﻛﻤﺎ ﻳﺒﺪﻭ
ﺃﻧّﻪ ﻳﺠﺐ ﺍﻟﺘّﻔﺮﻳﻖ ﺑﻴﻦ ﻧﻮﻋﻴﻦ ﻣﻦ ﺍﻟﻤﻔﺎﻫﻴﻢ :ﻣﻔﺎﻫﻴﻢ ﻣﺮﻛﺰﻳﺔ ﺑﺎﻟﻨّﺴﺒﺔ ﻟﻠﺤﻘﻮﻝ ﺍﻟﺪّﻻﻟﻴﺔ ،ﻣﻔﺎﻫﻴﻢ ﻣﺜﻞ ﺍﻟﻠّﻮﻥ ،
ﻭﻣﻔﺎﻫﻴﻢ ﺗﺰﻭّﺩﻧﺎ ﺑﺎﻟﺒﻨﻴﺔ ﺍﻟﺪّﺍﺧﻠﻴﺔ ﻟﻬﺬﻩ ﺍﻟﺤﻘﻮﻝ ،ﻛﺎﻟﻔﻀﺎء.
ﻭﺗﺄﺳﻴﺴﺎ ﻋﻠﻰ ﻣﺎ ﺳﺒﻖ ﺭﺃﻳﺖ ﺃﻥ ﺃﺗﻨﺎﻭﻝ ﺍﻟﺪﺭﺍﺳﺔ ﺍﻟﺪﻻﻟﻴﺔ ﺍﻟﺘﻄﺒﻴﻘﻴﺔ ﻣﺪﺧﻼ ﻟﻠﺘﺄﻭﻳﻞ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ؛ ﺫﻟﻚ
ﺃﻧﻬﺎ ﺗﻌﻴﻦ ﺍﻟﺘﺄﻭﻳﻠﻴﺔ ﻓﻲ ﺗﻨﻈﻴﻢ ﺍﻟﻤﻔﺎﻫﻴﻢ ﺩﺍﺧﻞ ﺍﻟﺤﻘﻮﻝ ﻭﺗﺒﻴﻦ ﺭﺅﻯ ﺍﻟﺜﻘﺎﻓﺎﺕ ﺍﻟﻤﺨﺘﻠﻔﺔ ﻟﻌﺎﻟﻤﻬﺎ  ،ﻭﻟﻘﺪ ﺍﺳﺘﻌﻨﺖ
ﺑﺪﺭﺍﺳﺔ ﺍﻟﺒﺎﺣﺚ ﺍﻟﻴﺎﺑﺎﻧﻲ ﺗﻮﺷﻴﻬﻴﻜﻮ ﺇﻳﺰﻭﺗﺴﻮ ﺍﻟﻤﻮﺳﻮﻣﺔ ﺑـ  :ﺍﷲ ﻭﺍﻹﻧﺴﺎﻥ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ) ﻋﻠﻢ ﺩﻻﻟﺔ ﺍﻟﺮﺅﻳﺔ
ﺍﻟﻘﺮﺁﻧﻴﺔ ﻟﻠﻌﺎﻟﻢ ( ﻭﻫﻲ ﺩﺭﺍﺳﺔ ﺩﻻﻟﻴﺔ ﺗﺄﻭﻟﻴﺔ ﺗﻄﺒﻴﻘﻴﺔ ﻟﻠﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﺗﻮﺳﻢ ﻓﻴﻬﺎ ﺻﺎﺣﺒﻬﺎ ﺑﺎﻟﻤﻨﻬﺠﻴﻦ ﺍﻟﻮﺻﻔﻲ
ﺃﺣﻴﺎﻧﺎ ﻟﺘﻔﺴﻴﺮ ﺍﻟﻈﺎﻫﺮﺓ ﺍﻟﻘﺮﺁﻧﻴﺔ ﻓﻲ ﻋﺼﺮﻫﺎ ﻛﻤﺎ ﺧﺼﺺ ﺍﻟﻤﻨﻬﺞ ﺍﻟﺘﺎﺭﻳﺨﻲ ﻟﻴﻔﺴﺮ ﺑﻪ ﺗﻄﻮﺭ ﺍﻟﻨﻈﺎﻡ
ﺍﻟﻤﻔﻬﻮﻣﻲ ﺑﻴﻦ ﻣﺎ ﻗﺒﻞ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻭﻭﻗﺖ ﻧﺰﻭﻟﻪ.
ﻭﻋﻠﻰ ﻫﺬﺍ ﺍﻷﺳﺎﺱ ﻓﺈﻥ ﺍﻟﻮﺭﻗﺔ ﻣﻘﺴﻤﺔ ﻣﻨﻬﺠﻴﺎ ﺇﻟﻰ ﻣﺎ ﻳﻠﻲ :
ﻣﺪﺧﻞ  :ﺃﺗﺤﺪﺙ ﻓﻴﻪ ﻋﻦ ﻭﺍﻗﻊ ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﺪﻻﻟﻴﺔ ﻧﻈﺮﻳﺎ ) ﺃﻱ ﺍﻟﻨﻈﺮﻳﺎﺕ ﺍﻟﺪﻻﻟﻴﺔ ﺍﻟﺤﺪﻳﺜﺔ(.ﺍﻟﻤﺒﺤﺚ ﺍﻷﻭﻝ  :ﻳﺘﻨﺎﻭﻝ ﺍﻟﺪﺭﺍﺳﺔ ﺍﻟﺪﻻﻟﻴﺔ ﺍﻟﺘﻄﺒﻴﻘﻴﺔ ﻭﻣﺪﻯ ﺍﻧﺴﺠﺎﻣﻬﺎ ﻣﻊ ﺗﺤﻠﻴﻞ ﺍﻟﺨﻄﺎﺏ  ،ﻭﻛﻴﻒ ﺗﻜﻮﻥﻣﺨﻼ ﻟﻠﺘﺄﻭﻳﻞ.
ﺍﻟﻤﺒﺤﺚ ﺍﻟﺜﺎﻧﻲ  :ﺳﻴﻜﻮﻥ ﻣﺨﺼﺼﺎ ﻟﻤﺪﻭﻧﺔ ﺇﻳﺰﻭﺗﺴﻮ ﻭﻣﺪﻯ ﻣﺴﺎﻫﻤﺘﻪ ﻓﻲ ﺗﺤﻠﻴﻞ ﺍﻟﺨﻄﺎﺏ ﺍﻟﻘﺮﺁﻧﻲ ﺩﻻﻟﻴﺎﻭﺗﺄﻭﻳﻠﻴﺎ ﻭﺫﻟﻚ ﻣﻦ ﺧﻼﻝ ﻋﺮﺽ ﺍﻟﻤﻨﻬﺞ ﺍﻟﻤﻼﺋﻢ ﻟﺘﻔﺴﻴﺮ ﻣﻔﺮﺩﺍﺕ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺣﻴﺚ ﺩﻻﻟﺘﻬﺎ.

The Corpus Coranicum Project: Problems and Possibilities
Oliver Leaman
University of Kentucky
There have been a number of approaches to the Qur’an which treat sceptically the Islamic tradition
as a way of approaching an accurate understanding of the Book and its original context. The latest
and very impressive research project is that overseen by Angelika Neuwirth and presented in the
recent volume Der Koran als Text der Spätantike: Ein europäischer Zugang. The hermeneutics of
central religious texts is often a controversial topic, and practitioners of a religion generally resent
outsiders, or even insiders, telling them how they should understand those texts, where such
explanations do not accord with the traditional understandings that have developed of the text. Is
there a way, though, of approaching religious texts scientifically and objectively, despite the
problems that exist in the understanding of those terms, and not appearing to be critical of the
normal internal approaches to such texts? It is not a huge step from a critique of traditional
approaches to an implied critique of what the tradition actually deals with, the Qur’an itself.
It might seem that this is a general issue that affects all religions, at least all religions that to a
degree rest on historical facts. There has been in contemporary scholarship a general
demythological strategy in the analysis of religion, and it would be interesting to examine whether
there are any particular reasons why such an approach is likely to be more, or less, effective when
dealing with Islam as compared with other religions. I propose to isolate certain principles which
are frequently found in most of these scientific approaches to the Qur’an and examine how
challenging they are to the central claims of Islam. The main focus will be the recent Corpus
Coranicum project, which basically argues in favour of the creation of a Wissenschaft des Islams in
line with previous attempts by theologians to distinguish sharply between the claims that religions
make about themselves, and what they are entitled to say. At the same time, the project suggests
that we do not have to accept the idea of a dichotomy between aligning with a tradition and
accepting a scientific approach.

The Qur’an in Space: Text and Experience in
the Contemporary Urban Landscape
Ann Shafer
American University in Cairo
In traditional Muslim cultures as well as in the new Muslim West, the Qur’an plays a role in the
visual appearance and physical experience of architectural space. Qur’anic passages might appear
as monumental embellishments of the mihrabs and domes of mosques, or as quiet, vernacular
reminders in storefront prayer rooms. While the role of the Qur’an in shaping the space of prayer is
an interesting topic on its own terms, this paper explores the Qur’an as it enters into and enlivens
the everyday space of the urban landscape. Attempting to reconcile our experience of the Qur’an
with academic discourses on the phenomenology of architecture and sacred space, this study
analyses the urban culture of Cairo as an example of how layered visual and aural perceptions of the
Qur’an can and do shape our ever changing experience. In turn, it reflects on how these
observations might lead to a more conscious integration of the Qur’an in contemporary non-

traditional environments.

Islamic Visuality between the Qur’an and Poststructuralism:
Reconceptualising the Boundaries from Religious to Cultural
Interpretation
Wendy M.K. Shaw
Universität Bern
Discussions of Islamic art nearly always mention that while not mentioned in the Qur’an, figural
representation is restricted in Islamic art due to later interpretations of the hadith. The premise to
this statement is that art is rooted in figural representation, and that its absence must indicate a lack:
it is a statement based on the normative values of the Western tradition. As such, the absence of any
mention of representation in the Qur’an comes to indicate an absence of ideas that pertain to the
arts. On the contrary, if we consider art as emerging not from the field of representation, but from
the broader realm mediating materiality and perception, the Qur’an is replete with references to the
senses and sight that have had a profound effect on how Islamic arts, including poetry, visual arts,
and music produce meaning in relation to the sensory world – not through figural or mimetic
representation so much as through the relationship between faith and form established in the Qur’an
and woven through many Islamic artistic expressions. The received wisdom of Islamic art history is
that art is a part of the secular world: not only does the religion restrict figural representation, but
the Qur’an has no direct relevance for artistic production. However, one might wonder how the
sensory expression of societies informed by a religion designated through a particular text would
not reflect that text. This talk provides a preliminary exploration of how a post-structuralist
approach to the Qur’an, emphasising ambiguity over clarity, might provide insight into religious
meanings within artistic expression. Rather than conceiving of art as a cultural product to be
organised through its history, it is considered as the confluence of visuality and materiality. Thus a
reading of the Qur’an with respect to art seeks guidance not in relation to the parameters of the art
object, but the parameters of the human relationship with its perception.

Rhyme’s Reason: Performing and Hearing the Qur’an in English
Bruce Lawrence
Duke University
In this paper, I will look at the performative and auditory dimensions of Qur’an translation. Can
meaning be cleaved from sound? I will argue that it cannot, and I will begin by elaborating a theory
of Qur’an translation which requires that equal attention be paid to two soundscapes: (1) the
soundscape of the primary language, culture and audience (in this case, seventh century Arabic),
and then (2) the soundscape of the target language, culture and audience (in this case, twenty-first
century English). I hope to demonstrate that one cannot reproduce essential features – at once
auditory and perfomative – that are integral to the original text without reference to saj‘, the
Qur’an’s cadenced rhyming prose. Mindful of longstanding critiques directed at every effort to

translate the ‘meaning’ of the Qur’an, I will evaluate the professional efforts of six major translators
– Sale, Arberry and Jones (non-Muslims) and Yusuf Ali, Pickthall and Shawkat Toorawa (Muslims)
– in light of their attention to cadenced rhyming prose. In order to sharpen the comparison between
these translators, and also to evaluate their competing arguments re saj‘, I will restrict myself to two
suras: Surat Maryam and Surat al-Duha. I will also rely on my own earlier published work
(Lawrence 2005, 2007) and that of Toorawa (Toorawa 2005–6, 2011), with further reference to
Muller 1969, Hasnawi 2006, Sells 1993, 2000, and Stewart 2010.

Qur’anic Manuscripts From Late Muslim Spain (XVIth–XVIIth
Centuries)
Nuria Martínez-de-Castilla
Universidad Complutense, Madrid
In spite of a widespread ignorance of Arabic among the Moriscos (the last Muslims of the Iberian
peninsula), and the prohibition of the possession of books in Arabic script, the Moriscos kept
transcribing and transmitting the Qur’an. To this day, about 150 such copies have been found.
These copies exhibit various peculiarities related either to their physical presentation, or to their
cultural meaning. In the majority of the cases, the Qur’anic text is found along with other religious
or didactical tracts within miscellanies or factitious volumes. In other cases, the manuscripts contain
only Qur’anic material, followed by an amulet or a prayer. In 25% of the cases analysed, there is
translation, either interlinear or paragraph by paragraph, in Spanish language written in Arabic
script (aljamia). The translation is sometimes a word for word rendering, sometimes it includes
explanations, with tafsir elements. In the remaining 75% of the cases, there is only the Arabic text
of the Qur’an. However, all these copies, with a single exception, share a common feature: they are
organised selections of suras of the Qur’an, not always complete ones, sometimes transcribed in a
continuous manner (i.e. without any indication when passing from one sura or verse to another).
These kind of Qur’anic copies can help us in understanding the creed of the Morisco communities
of sixteenth and seventeenth-century Spain from a socio-cultural point of view.

Camb. MS Or. Ii.6.45: The Oldest Surviving Commentary
on the Qur’an in Southeast Asia
Peter G. Riddell
Melbourne School of Theology
In 1600 the Islamic Sultanate of Aceh, already a significant regional power in Southeast Asia,
entered its golden age under Sultan Iskandar Muda (r. 1607–36). Yet few documentary records
remain from early seventeenth-century Aceh. Given the Sultanate’s significance to regional history,
it is essential that surviving records from that early period be subjected to dedicated research.
One manuscript held in Cambridge University Library offers a rare window into that period of

Acehnese history, and raises a myriad of questions. Cambridge MS OR. Ii.6.45 contains the earliest
substantial portion of exegesis on the Qur’an in the Malay language, presenting extended
commentary upon Sura 18 (al-Kahf). It can be dated to around 1600 AD, and was most likely
collected by one of the earliest Dutch maritime expeditions to Aceh.
Apart from its historical significance as an early document, Camb. MS Or. Ii.6.45 is important for
other reasons. It provides information on the theological concerns of Malays at a crucial period of
Islamisation of the Malay world. Furthermore, it includes material considered by some as
Isra’iliyyat, which had become controversial in centres of learning in the Arab world at the time of
the production of the MS. This raises questions about convergence and divergence between
theological directions in Arabia and the Malay world at the time.
This paper will consider the history of MS Ii.6.45 within its Acehnese context, its sources and
theological orientation. It summarises a major project I am undertaking in preparing a detailed study
of this manuscript for publication.

The Symbolic Repertoire of the Qur’anic Board in West Africa
and the Maghreb
Anastasia Grib
The State Hermitage Museum, St Petersburg
The Qur’anic board is a central object in the material culture of the Qur’an in the local centers of
West Africa and the Maghreb. The board features ornaments and calligraphy: a symbolic language
which one needs to learn and interpret. This paper provides a transcription of the symbolic code of
the Qur’anic board based on the study of 124 samples from the following collections: Brooklyn
Museum, Sam Fogg, Musee du quai Branly, and Nasser D. Khalili. The boards are dated to the end
of the nineteenth and twentieth centuries and represent several regions: Algeria, Morocco, Northern
Nigeria, Mauritania, Sudan, Ethiopia, Somalia and Guinea; 16 boards are analysed in detail. A
functional typology of the boards is discussed, i.e., festive, training, magical, and healing boards; to
this a classification is added that proceeds from the consideration of material, form, ornamentation
and script. Four different types of ornamentation are identified: architectural, geometric (cosmic
symbols), carpet and figurative. Some ornamental motives can be described as an ex libris
connecting the board to an important local centre or shrine; among such motives are those with preIslamic origin. The two boards which I localise to the Ceremony Mountains in Northern Nigeria
feature anthropomorphic and zoomorphic images, their iconography traces back to Neolithic rock
graffiti. Playing a crucial role in initiation, the Qur’anic board is a symbol of masculinity, as in the
example of the mba wedding ceremony and saukar fari (graduation from the Qur’anic school) in
the Hausa region.

The Non-linearity of the Qur’an in Sufi Commentaries
from Classical to Ottoman Times
Jamal Elias
University of Pennsylvania
This paper analyses Sufi approaches to tafsir through a close examination of a variety of types of
commentary on the Qur’an, most importantly traditionally framed commentaries on the entire text
of the Qur’an, stand-alone works that comment on an individual chapter or a collection of chapters,
and conscious occasions of Qur’an commentary that appear in texts of types that are not normally
regarded as tafsir works. The historical range of materials spans the writings of so-called ‘classical’
commentators such as al-Sulami (d. 1021), major figures of the Persianate and Arab cultural spheres
of the Islamic Middle Period, down to the influential Ottoman Sufi scholar Isma’il Hakki Bursevi
(d. 1725). By analysing the disparity in the structure and content of these works as well as the
specific ways in which they treat the Qur’an, I argue that many Sufi commentators on the Qur’anic
text do not participate in the literary activity of writing tafsir, where the term tafsir is understood as
referring to a genre of writing. Rather, Sufi writers treat the Qur’an as a ‘colony text’ (as distinct
from a ‘mainstream’ text), in the sense that, for them, the Qur’an does not impart its meaning (or its
‘best’ meaning) through a sequential or linear progression through the entirety of the scripture. On
the contrary, the Qur’an is equally meaningful regardless of the order in which its component verses
(and even subsections of verses) appear. As such, the acts of Qur’anic commentary in which many
Sufi writers engage not only fall outside the genre definition of tafsir as it has normally been
understood by scholars of the Qur’an. Instead, in seeing components of the Qur’an as eternally valid
independent of context, such forms of Sufi commentary are more in keeping with widespread pious
understandings of the nature of the Qur’an, to which one can juxtapose traditional tafsir writing as a
primarily scholastic enterprise. By focusing on Sufi commentaries on the Qur’an in this way, I also
hope to raise questions concerning other genres of tafsir as well as the role memorisation of
scripture plays in the practice and teaching of commentaries.

Women’s Testimony and the Re-interpretability of the Qur’an
Karen Bauer
The Institute of Ismaili Studies
Q. 2:282 seems, at first glance, to be an unequivocal statement that two women should testify in the
place of one man, and therefore that women’s testimony is not equal to men’s. This paper explores
the discourse on women’s testimony in classical and modern commentaries, and draws on
interviews conducted in Iran and in Syria, and the texts of modern Egyptian thinkers, to speak about
the modern discourse on whether women’s testimony equals men’s. The central question for
modern interpreters is whether this verse had to do with the social circumstances at the time of the
advent of the Qur’an, or whether it has to do with something intrinsic to women’s nature that makes
them unable to testify in certain circumstances. Those interpreters who take the latter stance
maintain that women’s testimony is unequal to men’s in certain circumstances, but those advocating
the former stance, that the verse was revealed due to the social circumstances at the time of the
Qur’an’s advent, are open to reinterpreting the verse in light of today’s societal norms. This paper
touches on two of the central questions for today’s interpreters: the extent to which culture dictates

interpretation, and how one determines the limits of reinterpretation.

The Expendable Qur’an in Modern Shi‘i Messianism
Robert Gleave
University of Exeter
That the available Qur’anic text is not the ‘true’ Qur’anic text is a recurrent notion in Shi‘i thought.
This extends beyond the well-known notions of qira’at and the missing and Satanic verses,
reaching to whole suras and explicit references to the designation of ‘Ali. For some Shi‘i
movements, the Qur’an, in its entirety, is redundant as a source of guidance, either on account of its
corruption, or because of its incomprehensibility. There is, then, a trend within the Shi‘i tradition
which views the Qur’an as, religiously speaking, expendable. The popularity of the view that the
Qur’an, for religious knowledge, is expendable has had mixed fortunes in Shi‘i history, but the view
has invariably been associated with the so-called ‘extremist’ (ghali) and ‘messianic’ (mahdawi)
intellectual trends. Since the invasion of Iraq in 2003, there have been outbreaks, often violent, of
messianism amongst the Iraqi Shi‘a, and amongst the views proposed by the ideologues of these
movements are a range of ‘heterodox’ views concerning the status of the Qur’anic text. In this paper
I delineate these various opinions, relate them to the so-called Shi‘i mainstream, and examine why
Shi‘i belief in the expendability of the Qur’anic text is so often associated with messianic violence.
One possibility, which I explore in the paper, is that the audacity required to dismiss the Qur’anic
text reveals a certain fetish for chaos amongst messianic movements through which revelation (in
this case the Qur’an, real or imagined) is re-employed as a legitimising element in the movements’
justifications for violence.

Al-Maturidi (d. 333/944) and the History of Early Tafsir
Walid Saleh
University of Toronto
The recent publication of the Qur’an commentary of al-Maturidi, Ta’wilat ahl al-sunna has made
available a major early Qur’an commentary for study and analysis. The author stems from the same
historical period as al-Tabari (d. 310/923) and Ta’wilat ahl al-sunna is as voluminous as that of alTabari’s Jami‘ al-bayan. The introduction of Ta’wilat is unfortunately hardly illuminating,
consisting of barely a few paragraphs – compared to the sprawling introduction to al-Tabari it
hardly allows for an insight into the theoretical conceptions of its author. However, the situation is
not as hopeless as might first appear. For reasons that are unexplained, the most detailed theoretical
musings on the hermeneutic principles governing al-Maturidi are to be found in his interpretation
for Surat al-Mulk (Q. 67). This paper will analyse these statements in light of the actual practice of
al-Maturidi.
This is a straightforward affair. The more intriguing issue is historical: what does the existence of
this early Sunni Qur’an commentary which is contemporaneous with al-Tabari – with its radically
different approach to that of al-Tabari – mean for our understanding of the history of early tafsir.

More importantly, can a close reading of the methodology of al-Maturidi inform our understanding
of what al-Tabari was attempting to do in his own commentary. My contention is that a close
analysis of the material points to the radical nature of al-Tabari, and demonstrates that he was
attempting to haul Sunni hermeneutics onto a different path than was usual. In this light, al-Tabari is
not the conservative that he appears to be, if conservatism is to be understood as non-innovation,
but rather a great innovator in the field of tafsir in a manner that is totally different from our usual
understanding of his role.

The Exegetes of Nishapur: A Preliminary Survey
of Previously Unexamined Qur’anic Works
Martin Nguyen
Fairfield University
This paper surveys several previously unstudied works on the Qur’an, each of which has been
ascribed to an important fifth/eleventh century member of the Shafi‘i elite of Nishapur. Previous
studies have documented the importance of the city in the formation of the classical tafsir tradition.
Scholarly attention has been drawn to the Sufi tafasir of al-Sulami (d. 412/1021) and al-Qushayri
(d. 465/1072) and the encyclopaedic commentaries of al-Tha‘labi (d. 427/1035) and his student alWahidi (d. 468/1076). Nevertheless, other important Nishapuri personalities demonstrating a wide
range of interests have yet to receive proper coverage. By examining the bio-bibliographical records
and the surviving manuscript evidence, I will introduce these overlooked Nishapuri scholars of the
Qur’an and outline the nature of the exegetical works in question in order to nuance and expand our
appreciation of how the period and region shaped the development of Sunni tafsir more broadly.
The first work is a Qur’an commentary composed by the important Ash‘ari theologian Ibn Furak (d.
406/1015), the second is another commentary attributed to his colleague Abu Muhammad alJuwayni (d. 438/1047), the father of Imam al-Haramayn al-Juwayni (d. 478/1085), and the final text
is an ‘ulum al-Qur’an treatise ascribed to Abu al-Qasim Ibn Habib (d. 406/1016) the famed Qur’an
scholar who marks the beginning of the Tha‘labi-Wahidi lineage of exegetical development.

Qur’an Hermeneutics in the Islamic 19th Century:
Reform, Reformation, Modernity
Johanna Pink
Freie Universität
It is often assumed that modernisation in the exegesis of the Qur’an started in the late nineteenth
century AD, a period in which, after centuries of near stagnation, traditional methods and contents
were challenged by new ways of thinking and attempts to redefine the place of the Islamic cultural
heritage vis-à-vis a Western counterpart. The intense debate around the role of the Islamic
eighteenth (and, in fact, early nineteenth) century, however, has up to now not been taken into
account with respect to the study of tafsir. This debate has highlighted the sustained presence of
indigenous reform attempts in the Muslim world before the influence of Western modernity that

were characterised by a critical attitude towards much of the intellectual heritage of Islam,
especially the schools of law, and by the declared intention to go back to the sources of Islam.
In this context, the long-neglected study of Qur’anic exegesis in the first half of the nineteenth
century can reveal much about the prevalence of reformist hermeneutics in this period and about the
degree to which these have influenced later modernists. Specifically, the question of an Islamic sola
scriptura approach and its influence on different brands of the Salafiyya will be of interest.
In order to shed light on these issues, this paper proposes to examine two important exegetes of the
first half of the nineteenth century whose tafasir have rarely been the object of serious study,
namely al-Shawkani (1760–1835) and al-Alusi (1802–54). It will analyse their hermeneutics and
situate their exegesis in the larger framework of Islamic reform, both against the background of
eighteenth-century Sunni reform movements and as potential forerunners of modernism in late
nineteenth-century Qur’anic exegesis.

What Is Mu’tazila Tafsir?
Toward a Definition of a sub-Genre in Qur’anic Exegesis
Suleiman A. Mourad
Smith College
The Mu‘tazila tradition of Qur’anic exegesis has not yet received proper scholarly attention, and,
except for a few recent studies, our knowledge of the Mu‘tazila tafsir tradition is still rudimentary.
This paper will focus on two major tafasir from the late Mu‘tazila period: al-Tahdhib fi tafsir alQur’an by al-Hakim al-Jishumi (d. 494/1101) and Tafsir al-Kashshaf by al-Zamakhshari (d.
538/1144). Both works are depositories of earlier Mu‘tazila tafasir and, equally important, have had
tremendous impact on influential tafasir by Shi‘i and Sunni scholars; such as Majmaʿ al-bayan by
al-Tabrisi (d. 548/1154) and Mafatih al-ghayb by al-Razi (d. 606/1210). This paper will investigate
three issues. First, it analyses the approach, methodology, exegetical and hermeneutic principles
employed by al-Jishumi and al-Zamakhshari. Second, it identifies the criteria that allow us to
determine whether or not a tafsir is a Mu‘tazili tafsir and if kalam/theology is the key factor, which
will further help us assess the challenges later Sunni and Shi‘i scholars faced when they
incorporated Mu‘tazila exegetical glosses into their own works. And third, it investigates the issue
of al-Zamakhshari’s Kashshaf dependance, as generally believed, on al-Jishumi’s Tahdhib in an
effort to establish if the Mu‘tazila tafsir tradition is uniform or if there are distinct trends within it.

The Qur’an as Sign-enthymeme: Legal-political Implications
Ulrika Mårtensson
The Norwegian University of Science and Technology
This paper draws on a publication (Mårtensson 2008) as well as recent explorations of al-Tabari’s

ta’rikh and ta’wil. Aristotle’s rhetorical concept sign-enthymeme will be employed heuristically to
explore the Qur’anic concept al-hujja al-baligha, ‘the convincing demonstration’ (Q. 6:139).
Aristotle’s rhetoric was developed out of the conviction that public speakers should convince the
audience through rational argumentation rather than playing on emotions, and that the
demonstration must be adapted to the audience’s knowledge. Sign-enthymeme is a way of
demonstrating the truth of the argument by using ‘signs’ rather than abstract propositions when the
audience are the general public rather than philosophers. Signs are references to events which are
known to the audience and which serve to convince them of the truth of the speaker’s argument.
The main argument here is that the Qur’an’s form is that of a sign-enthymeme seeking to
demonstrate the necessity for legal justice of maintaining the divine covenant (meaning-content). In
support of this interpretation al-Tabari’s concept of divine revelation and prophecy will be used, as
expressed in his ta’rikh and ta’wil. Lastly it will be explored how reference to Aristotle’s rhetoric
can further our understanding of the Qur’an’s legal-political significance. If read as signenthymeme is becomes clear that the Qur’an insists on ‘rule of law’; on addressing the public on
terms they can understand; and on the public’s agreement in order for its message to become
effective. In Habermasian terms these are essential traits of liberal democracy and rational public
discourse.

Adam and the Fall Between History and Tafsir: An Initial Exploration
into al-Tabari’s Methodological Strategies
Marianna Klar
SOAS, University of London
This paper seeks to establish how thoughts of genre and projected audience influenced the material
chosen for citation and elucidation in al-Tabari’s (d. 310/923) Tafsir and historiographical works.
Although there is a certain amount of overlap between the two sources, al-Tabari includes
significantly more material in the version of the Adam and Eve story provided in his Commentary
than he does in his History; the vast majority of the anecdotes he apparently had at his disposal are
omitted from the History, while the History in turn includes among its pages an amount of unique
material that relates, directly or indirectly, to the Fall. This paper seeks to argue that the differences
we perceive between the two sources are deliberate ones, in which material was consciously edited
in order to suit its new environment in the History.

Mu‘tazilism in a 20th Century Zaydi Qur’an Commentary: ‘Ali b.
Muhammad al-‘Ajri’s Miftah al-sa‘ada
Gregor Schwarb
Freie Universität Berlin
The Zaydis in Yemen are the only current within Islam that fostered the continuous transmission
and study of Mu‘tazili kalam up to the present time. Since the bulk of previous scholarship
assessing the legacy of Mu‘tazili kalam among the Zaydis has focused on the pre-modern period, its

preservation and transformation in Zaydi compositions of modern and contemporary times, which
as a rule have been associated with a gradual decline of Zaydi-Shi‘i Islam, has attracted far less
attention and remains largely unexplored. This paper aims to examine the presence and quality of
Mu‘tazili kalam in a major Zaydi composition of the 20th century, namely the K. Miftah al-sa‘ada
by ‘Ali b. Muhammad al-‘Ajri (1320/1902–1407/1987). This commentary on the Isti‘adha and Q.
1:1–2:106 was completed in May 1952, incidentally only two months after the renowned delegation
of Egyptian scholars had left Yemen with images of a few hundred ‘old manuscripts’ – a mission
that stimulated a noticeable surge in editions of and studies on Mu‘tazili texts – and only ten years
before the Republican revolution of 1962 dismantled the Zaydi-Shi‘i imamate and completely
changed the face of traditional Zaydi scholarship, leaving the system of thought on which it was
based in suspension.

Natural Theology and the Qur’an
Robert Morrison
Bowdoin College
While the Qur’an’s doctrine of naskh means that the particulars of a revealed text were significant,
the Qur’an’s discussion of humans’ fitra and hanifs, along with its evocation of the wonders of
creation as evidence of God’s existence and power, meant that at least some of the Qur’an’s
message might not have to depend on a specific revealed text. Modern Muslims, such as Tariq
Ramadan, have spoken of the universe being a revealed book like the Qur’an.
The import of the Qur’an’s references to order in nature has long been a question probed by
commentators. This presentation will examine the responses of the mufassir and mutakallim alBaydawi (c. 1300). I have chosen to focus on al-Baydawi because al-Baydawi wrote a tafsir
informed by kalam at a time when kalam texts, including al-Baydawi’s, began to incorporate the
approach and findings of falsafa and natural science. This presentation examines comments of alBaydawi in which he navigated the tension between acknowledging Ash‘ari kalam’s arguments that
scientists’ conclusions were contingent and the Qur’an’s insinuations that the human intellect could
detect a meaningful order in nature.
Al-Baydawi’s comments on Q. 21:32 held that one could learn more about these signs (ayat) in
physics and astronomy. But if astronomy could provide independently certain truth about God,
might astronomy be on a par with kalam? Al-Baydawi rebutted such a possibility in his comments
on Q. 2:29 in which he noted that observational astronomers disagreed about the number of orbs.
Then, in his interpretation of Q. 2:164, al-Baydawi referred to the technical terminology of
astronomy in order to argue that while there was order in nature, astronomy could not, on its own,
provide an explanation for the existing order, as opposed to another possible order. Astronomy was
necessary in order to appreciate and explain its own limitations, limitations that necessitated a
recourse to God’s omnipotence as an explanation.

Forgetting Rhyme: Ibn al-Athir’s Criticism of al-Zamakhshari
Devin Stewart
Emory University
Diya’ al-Din Ibn al-Athir (d. 637/1239) is one of a handful of scholars of the Qur’an, along with
Abu Hilal al-‘Askari (d. 395/1005), Ibn al-Sa’igh al-Hanafi (d. 776/1375), and others, who saw the
influence of rhyme as quite pervasive. In his view, recognition of the exigencies of end-rhyme
could explain many unusual constructions in the text that puzzled other commentators or led them
to propose quite different alternative explanations. A particular problem of interpretation where a
clear conflict exists between those who insist that rhyme has a crucial effect and those who ignore
the influence of rhyme in favour of other rhetorical and stylistic considerations is the figure of
hysteron proteron or taqdim wa-ta’khir. In his rhetorical manual al-Mathal al-sa’ir, Ibn al-Athir
takes al-Zamakhshari (d. 538/1144) to task for what he sees as an egregious error: al-Zamakhshari
claims that hysteron proteron regularly serves to convey ikhtisas or ‘exclusivity’. In Ibn al-Athir’s
view, hysteron proteron instead often occurs in order to facilitate end-rhyme, a feature of the text
that al-Zamakhshari seems to ignore completely. The best-known example of this is iyyaka na‘budu
wa-iyyaka nasta‘in: for al-Zamakhshari and many other commentators, the inverted word order –
‘You we worship …’ – means ‘We worship you exclusively or in particular’, while in Ibn alAthir’s view the verse means simply ‘We worship you’ and the unusual word order is caused by the
need to maintain an end-rhyme of –in, which would be ruined in the ordinary word order na‘buduka
wa-nasta‘inuk. This study examines Ibn al-Athir’s reasoning and the examples he cites in detail,
drawing on earlier and later commentaries, in order to assess the validity of his interpretations and
his criticism of al-Zamakhshari on this point.

Unveiling the Qur’an: The Contribution of al-Suyuti to Tafsir al-Jalalayn
Anthony Johns
Australian National University
Tafsir al-Jalalayn is one of the most popular tafasir in the Muslim world, and is a basic text in
madrasa curricula from Morocco to the Moros. Many scholars regard it as a lightweight single
volume work. According to the literature it was begun by Jalal al-Din al-Mahalli (d. 1459), and
completed by Jalal al-Din al-Suyuti (1445–1505). ‘Completed’ however understates the input of alSuyuti. He contributed to it the tafsir of Suras 2–17 almost 15 juz’, and thus half the Qur’an.
This paper is based on his exegesis of a pericope of al-Baqara, vv. 40–152, a pericope that opens
with God’s reproach to the Jews for their ingratitude to Him and closes with an injunction to all
humankind to think on Him, and be thankful. It has a significant role in identifying Islam as the
primal religion revealed to a new prophet, reifying the covenant God had made with the Jews, and
ending the nexus between religion and ethnicity. Drawing on the repertory of well-established
exegetic techniques, al-Suyuti bears the reader fluently through the pericope, treating it as a frame
within which he highlights the continuities and underlying themes that contour its coherence, and
marks its closure with a hadith qudsi. He gives a sense of reality and lived experience to the debates
between the Prophet, and the Jews confronting him in the pre-Badr period at Medina, without losing
sight of historical distance between events in the remote past – that of Moses and Abraham, those
taking place in the Prophet’s present, as he faced his opponents in Medina, and the circumstances of

his own time.
The paper suggests that in al-Suyuti’s contribution at least – without prejudice to al-Mahalli – the
work is more than a brief introduction to the meaning of the Qur’an. It is the fruit of a skilful
distillation of vast learning in ‘ulum al-Qur’an and the other core Islamic sciences, designed to
bring readers of the mushaf to share his experience of the wonders of a ‘text transformed into
discourse’. The succinctness of the work is testimony to a consummate literary skill.

The Structure of Surat al-Baqara According to Amin Ahsan Islahi
Mustansir Mir
Youngstown State University
Amin Ahsan (d. 1997), following the exegetical principles enunciated by his teacher Hamid ad-Din
al-Farahi (d. 1930), seeks to discover and establish nazm (‘coherence’) in the Qur’anic suras.
Central to the Farahi-Islahi nazm theory is the idea of the ‘amud – the central theme or axis – of a
sura: every sura revolves around its particular ‘amud, and a sura’s verses, taken together, represent a
systematic unfolding of that ‘amud. The ‘amud of the second and longest Qur’anic sura, al-Baqara,
is affirmation of the prophecy of Muhammad and election of a new religious community – the
Islamic community – which, furnished with a new Shari‘a, will be tasked with presenting scripturebased guidance to humankind. It is in light of this understanding that Islahi explains the sura’s
critique of the historical practice of the Jewish religious community, the sura’s reference to
Abraham’s building of the Ka‘ba in Mecca, and the sura’s description of major elements of the
Islamic Shari‘a. I will present Islahi’s division of sura’s verses into pericopes and summarise his
explanation of the interconnection of the periscopes, showing how, on Islahi’s analysis, it is seen to
have organic unity, and how this organic unity, in turn, alters, exegetically, the significance of a
number of statements made and incidents narrated in the sura.

(ﺍﻟﻘﺮﺍءﺓ ﺍﻟﺼﻮﻓﻴﺔ ﻟﻠﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ )ﺍﻟﻐﺰﺍﻟﻲ ﻧﻤﻮﺫﺟﺎ
ﻭﻟﻴﺪ ﺑﻦ ﻣﺤﻨﻮﺱ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﺰﻫﺮﺍﻧﻲ
ﺟﺎﻣﻌﺔ ﺍﻟﺒﺎﺣﺔ

 ﻭﻟﻪ، ﻭﻭﺳﺎﺋﻠﻪ، ﻭﺃﺳﺎﻟﻴﺒﻪ، ﻟﻪ ﻃﺮﻗﻪ،ﻓﺈﻥ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﺼﻮﻓﻲ ﺧﻄﻮﺓ ﻣﻦ ﺧﻄﻮﺍﺕ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ
 ﻭﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻠﻰ ﻭﺟﻪ، ﻭﺇﻥ ﺍﻟﻮﻗﻮﻑ ﻋﻠﻰ ﺟﻬﻮﺩ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻤُﺒﺮﺯﻳﻦ ﻓﻲ ﻋﻠﻮﻡ ﺍﻟﺸﺮﻳﻌﺔ ﻋﻤﻮﻣًﺎ،ﺿﻮﺍﺑﻄﻪ
 ﻭﺇﺷﺎﺭﺍﺗﻬﻢ ﺗﻜﺸﻒ ﻋﻦ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺃﺳﺮﺍﺭ ﻫﺬﺍ ﺍﻟﻌﻠﻢ ﺍﻟﻮﺳﻴﻌﺔ، ﻭﺗﺤﺮﻳﺮﻫﻢ،ﺍﻟﺨﺼﻮﺹ؛ ﺇﺫ ﺇﻥ ﺩﺭﺍﺳﺘﻬﻢ
. ﺍﻟﺒﻌﻴﺪﺓ ﺃﻃﺮﺍﻓﻪ،ﺃﻋﻤﺎﻗﻪ
 ﻓﻬﻮ،ﻩ( ﺭﺣﻤﻪ ﺍﷲ505)  ﺍﻟﻤﺘﻮﻓﻰ ﺳﻨﺔ، ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻐﺰﺍﻟﻲ،ﻭﻣﻦ ﻫﺆﻻء ﺍﻟﻌﻠﻤﺎء ﺍﻹﻣﺎﻡ ﺃﺑﻲ ﺣﺎﻣﺪ
 ﻓﺄﺣﺒﺒﺖ ﺃﻥ ﺃﻟﺞ ﻓﻴﻤﺎ ﻧﺴﺠﻪ ﻣﻦ ﺇﺷﺎﺭﺍﺕٍ ﻷﺳﺮﺍﺭ ﺍﻟﻜﺘﺎﺏ، ﻭﺗﻠﻤﻴﺤﺎﺕ ﻣﻔﻴﺪﺓ،ﺻﺎﺣﺐ ﺇﺷﺎﺭﺍﺕٍ ﻋﺰﻳﺰﺓ

 ﻭﻛﻠﻤﺎﺕ ﻣﻦ، ﻭﺣﺮﱠﺭﻩ ﻓﺄﺑﺪﻉ ﺣﺘﻰ ﻳُﻈﻦ ﺃﻥ ﻻ ﻣﺰﻳﺪ! ﻓﻜﺎﻥ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﻏﻴﺾٌ ﻣﻦ ﺑﺤﺮ ﻓﻴﻮﺿﻪ،ﺍﻟﻌﺰﻳﺰ
.ﻭﻓﻴﺮ ﻋﺮﻭﺿﻪ
 ﻭﻃﺮﻳﻘﺔ ﻗﺮﺍءﺍﺗﻬﻢ ﻟﻠﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ ﻣﺘﻤﺜﻞ ﺑﺈﺑﺮﺍﺯ ﺟﻬﻮﺩ، ﺇﺑﺮﺍﺯ ﻣﻨﻬﺞ ﻣﻦ ﻣﻨﺎﻫﺞ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ:ﺃﻫﻤﻴﺔ ﺍﻟﺒﺤﺚ
.ﺍﻟﻐﺰﺍﻟﻲ ﻓﻲ ﻓﻬﻢ ﻭﺗﺪﺑﺮ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﺍﻟﻤﻨﻬﺞ ﺍﻟﻌﺮﻓﺎﻧﻲ
. ﻭﺧﺎﺗﻤﺔ، ﻭﺛﻼﺛﺔ ﻣﺒﺎﺣﺚ، ﻗُﺴﱢﻢ ﺍﻟﺒﺤﺚ ﻋﻠﻰ ﻣﻘﺪﻣﺔ:ﺧﻄﺔ ﺍﻟﺒﺤﺚ
 ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺍﻟﻤﺎﺣﺔ ﻟﻌﻠﻮ ﻛﻌﺐ ﺍﻹﻣﺎﻡ ﺍﻟﻐﺰﺍﻟﻲ ﻓﻲ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ:ﺍﻟﻤﻘﺪﻣﺔ
 ﻭﺃﺛﺮﻫﺎ ﻓﻲ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ، ﺍﻷﻋﻤﺎﻝ ﺍﻟﻘﻠﺒﻴﺔ:ﺍﻟﻤﺒﺤﺚ ﺍﻷﻭﻝ
: ﻭﻓﻴﻪ ﻣﺒﺤﺜﺎﻥ، ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻈﺎﻫﺮ ﻭﺃﻫﻤﻴﺘﻪ ﻓﻲ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ:ﺍﻟﻤﺒﺤﺚ ﺍﻟﺜﺎﻧﻲ
: ﻭﻓﻴﻪ ﺃﺭﺑﻌﺔ ﻣﺒﺎﺣﺚ، ﺍﻻﺳﺘﻨﺒﺎﻁ ﻭﻓﻬﻢ ﺩﻻﻻﺕ ﺍﻟﻘﺮﺁﻥ:ﺍﻟﻤﺒﺤﺚ ﺍﻟﺜﺎﻟﺚ
 ﻭﺇﻋﻤﺎﻝ ﺍﻟﻌﻘﻞ ﻓﻲ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ، ﺟﻮﺍﺯ ﺍﻻﺳﺘﻨﺒﺎﻁ:ﺍﻟﻤﻄﻠﺐ ﺍﻷﻭﻝ
 ﺃﺛﺮ ﻣﻌﺮﻓﺔ ﻓﻀﺎﺋﻞ ﺍﻟﺴﻮﺭ ﻓﻲ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ:ﺍﻟﻤﻄﻠﺐ ﺍﻟﺜﺎﻧﻲ
. ﻣﻘﺎﺻﺪ ﺍﻟﻘﺮﺁﻥ ﻭﺃﺛﺮﻫﺎ ﻓﻲ ﻓﻬﻢ ﻣﻌﺎﻧﻴﻪ:ﺍﻟﻤﻄﻠﺐ ﺍﻟﺜﺎﻟﺚ
. ﻭﻃُﺮُﻕ ﺗﺤﺼﻴﻞ ﻓﻬﻤﻬﺎ، ﺭﻣﻮﺯ ﺍﻟﻘﺮﺁﻥ ﻭﺇﺷﺎﺭﺍﺗﻪ:ﺍﻟﻤﻄﻠﺐ ﺍﻟﺮﺍﺑﻊ
. ﻓﻲ ﻋﺮﺽ ﺃﻫﻢ ﻧﺘﺎﺋﺞ ﺍﻟﺒﺤﺚ:ﺛﻢ ﺧﺎﺗﻤﺔ

Reiteration and Representation: Asbab al-nuzul and the Discursive
Formation of the Qur’anic Narrative
Ahmed Ragab
Harvard University
Asbab al-nuzul literature has been read in conjunction with exegeses as a source of Haggadic and
Halakhic accounts, which serve to clarify and to deepen the Qur’anic and the exegetical narrative.
Utilising tools of intellectual history, this paper proposes to read the asbab literature in their original
anecdotal nature through re-linking them with their genealogical extensions in sira. In this view,
asbab serves as a source of anecdotal historiography of the revelatory process situating the Qur’anic
narrative within the hagiographies of sira and re-emphasising the nuzul and tanazzul processes as
distinct and complementary. In this reading, the multiplicity of reports attached to any given verse
could imply a process of reiteration/re-revelation of these verses in various situations, which leads
to a construction of a multilayered entendre and forms a discursive space surrounding each verse. In
these discursive spaces, additional meanings are created with additional anecdotal evidence,
different legal, Haggadic, Halakhic or hagiographic symbols or categories are distinguished and/or
amalgamated through the layered nature of reiteration, and other symbols and/or meanings are
obliterated.
This reading of the asbab literature allows for exploring three important intellectual phenomena of
medieval Islamic scripture: (1) the nature of the revelatory process as a reiterative repetitive
construction rather than linear single layered series of emanations; (2) the different connotative
layers of exegesis, which are built on the layered nature of asbab; (3) and, finally, a better
understanding of the complex nature of Qur’anic quotations and of the integration of Qur’anic text
within ‘secular’ writing (as in adab or diwan writings) recalling the narrativistic symbolism and the

discursive identity of texts through their connotative associations as built in their anecdotal identity.
In brief, this paper proposes a reading of asbab multiple anecdotes as incidents of multiple
revelations or reiterations of the verse, that work complementarily to construct a discursive space
around the verse giving it different meanings and identities. This reading will be rooted in a case
study of the verses on Bani Isra’il and how the dynamics of reiteration allowed for the creation of a
unified other with Christians and with the Meccan polytheists at times and for the appropriation of
the Exodus story by the early Muslim community in the making of a trans-historical believer self.

ﺍﻟﻬﻴﺮﻣﻨﻮﻃﻴﻘﺎ ﻭﻋﺒﻮﺭ ﺍﻟﻔﺠﻮﺓ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﻓﻲ ﻓﻬـﻢ ﺍﻟﻨـﺺ ﺍﻟﻘﺮﺁﻧــــﻲ
ﺃﺣﻤـﺪ ﺑﻮﻋـﻮﺩ
ﺍﻷﻛﺎﺩﻳﻤﻴﺔ ﺍﻟﺠﻬﻮﻳﺔ ﻟﻠﺘﺮﺑﻴﺔ ﻭﺍﻟﺘﻜﻮﻳﻦ ﺗﻄﻮﺍﻥ

ﺇﺫﺍ ﻛﺎﻧﺖ ﻭﻇﻴﻔﺔ ﻗﺎﺭﺉ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻴﻮﻡ ﻫﻲ ﺍﻟﺒﺤﺚ ﻓﻲ ﻣﻌﺎﻧﻲ ﺍﻟﺴﺎﺑﻘﻴﻦ ﻭﺗﻔﺴﻴﺮﺍﺗﻬﻢ ﻭﺃﻓﻬﺎﻣﻬﻢ ﻭﻣﺪﻯ
 ﺗﺤﻘﻖ ﻟﻠﻨﺺ ﺧﻠﻮﺩﻩ ﻣﻦ ﻏﻴﺮ ﻣﺴﺎﺱ، ﺗﺘﺠﺎﻭﺯ ﺃﻓﻬﺎﻡ ﺍﻟﺴﺎﺑﻘﻴﻦ، ﻭﺍﻟﺒﺤﺚ ﻋﻦ ﻣﻌﺎﻥ ﺟﺪﻳﺪﺓ،ﺻﻼﺣﻴﺘﻬﺎ ﺍﻟﻴﻮﻡ
 ﻓﻤﺎ ﻫﻲ ﻣﻘﺘﻀﻴﺎﺕ ﺫﻟﻚ ؟،ﺑﻘﺪﺳﻴﺘﻪ
:ﻭﻟﻺﺟﺎﺑﺔ ﻋﻦ ﻫﺬﺍ ﺍﻹﺷﻜﺎﻝ ﺳﻴﺘﻄﺮﻕ ﺍﻟﺒﺤﺚ ﺇﻟﻰ
 ﻭﻗﺎﻝ، ﺷﻼﻳﺮﻣﺎﺧﺮ ﺍﻟﺬﻱ ﺟﻌﻞ ﺍﻟﻬﻴﺮﻣﻴﻨﻮﻃﻴﻘﺎ ﻓﻲ ﺗﺄﻭﻳﻞ ﻟﻐﻮﻱ ﻗﻮﺍﻋﺪﻱ ﺟﻨﺒﺎ ﺇﻟﻰ ﺟﻨﺐ ﻣﻊ ﺗﺄﻭﻳﻞ ﻧﻔﺴﻲ- 1
. ﺃﻭ ﻓﻬﻢ ﺍﻟﺠﺰﺋﻲ ﻓﻲ ﺿﻮء ﺍﻟﻜﻠﻲ،ﺑﻀﺮﻭﺭﺓ ﻓﻬﻢ ﺍﻟﻨﺺ ﻓﻲ ﺿﻮء ﻣﻌﻨﺎﻩ ﺍﻟﻌﺎﻡ ﻭﺳﻴﺎﻗﻪ ﺍﻟﻜﻠﻲ
. ﻭﻋﺮﺽ ﺗﺼﻮﺭ ﺩﻟﺘﺎﻱ ﺣﻮﻝ ﺍﻟﻔﻬﻢ ﺑﺎﻋﺘﺒﺎﺭﻩ ﺗﺠﺮﺑﺔ- 2
 ﻭﺃﻥ ﻛﻞ ﺗﻔﺴﻴﺮ ﻟﻠﻨﺺ ﻫﻮ ﺗﻔﺴﻴﺮ، ﻭﺍﻟﻮﺻﻮﻝ ﺇﻟﻰ ﺟﺎﺩﻣﻴﺮ ﺍﻟﺬﻱ ﻳﺮﻯ ﺃﻥ ﺍﻷﺣﻜﺎﻡ ﺍﻟﻤﺴﺒﻘﺔ ﺷﺮﻁ ﻟﻠﻔﻬﻢ- 3
. ﺃﻭ ﻛﻞ ﻗﺮﺍءﺓ ﻟﻪ ﺗﻌﺘﺒﺮ ﺻﺤﻴﺤﺔ،ﺻﺤﻴﺢ
 ﺍﻟﺘﻲ ﺗﺴﻌﻰ ﺇﻟﻰ ﺗﺤﻄﻴﻢ ﺍﻷﺳﻄﻮﺭﺓ ﻭﺍﻷﺻﻨﺎﻡ، ﺛﻢ ﻣﺎ ﺍﻟﺬﻱ ﻳﻤﻜﻦ ﺍﺳﺘﻨﺘﺎﺟﻪ ﻣﻦ ﻫﻴﺮﻣﻴﻨﻮﻃﻴﻘﺎ ﺍﻻﺭﺗﻴﺎﺏ- 4
ﻭﺗﺠﺎﻭﺯ ﻛﻞ ﻓﻬﻢ ﺳﺎﺫﺝ ﺑﻐﻴﺔ ﺍﻟﻮﺻﻮﻝ ﺇﻟﻰ ﺍﻟﻤﻌﻨﻰ ﺍﻟﺤﻘﻴﻘﻲ ﻟﻠﻌﻘﻴﺪﺓ ؟
. ﻭﻛﻴﻔﻴﺔ ﺍﻻﺳﺘﻔﺎﺩﺓ ﻣﻨﻬﺎ ﻓﻲ ﻋﺒﻮﺭ ﺍﻟﻔﺠﻮﺓ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﻓﻲ ﻓﻬﻢ ﺍﻟﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ، ﻛﻞ ﻧﻘﻄﺔ،ﻛﻞ ﻫﺬﺍ ﻣﻊ ﺑﻴﺎﻥ

Accuracy and Correctness in the Consonantal Qur’an:
Aspects of Oral and Written Renditions in the Context of lahn in
Medieval Discourse
Amidu Sanni
Lagos State University
At the instance of ‘Uthman the third caliph, an official, documentary text of the Qur’an was
commissioned with the ultimate aim of putting an end to variations in the oral and written forms of

the Book among the faithful. But on the submission of this official version, textus receptus,
‘Uthman is reported to have said: ‘inna fi’l-mushaf lahn fa-satuqimuhu’l-‘Arab bi-alsinatiha’
(‘There is indeed lahn in the scripture, but the Arabs will put this in order through their idiolects (lit.
tongues)’). The only occurrence of the word lahn in the Qur’an is in Q. 47:30. Its exact meaning has
been the subject of some serious debate in medieval exegetical and philological scholarship, and
some aspects of this have been dealt with in some of my recent publications. The consignment of
the Qur’an into writing, which craft, according to Abdel Haleem (1994), was by no means perfect at
the time of ‘Uthman, and the contentious issue of appropriateness and correctness in the various
reading patterns, became fundamental issues. The multiplicity of the Arabic dialects and the near
absence of a definitive orthographical schema highlighted the problematic of correctness of reading
and orthographical traditions. This led to the characterisation of particular models as ‘error’ or
‘fault’. But the comment by ‘Uthman related above provoked an enduring discussion in the
hermeneutical and interpretive traditions as to the exact referent of the term lahn in regard to the
holy Text. The involvement of ‘Uthman and ‘A’isha, the wife of the Prophet Muhammad, in the
controversy, provided materials for scholars in their discourse on the language, form, and structure
of the Qur’an. It also highlighted the gap between the oral and the written forms of the Book, which
gap was of theological, philological, and hermeneutical value. The issue has attracted some passing
attention in studies by some Western scholars, notably Gilliot and Larcher, Burton, Bellamy and
Leehmuis, but none of these can be said to have examined in any analytical fashion the text and
context of the ‘Uthmanic pronouncement in the framework of the linguistic and hermeneutical
paradigm of the language of the Qur’an and its associated literature. Al-Baqillani (d. 403/1013)
dedicates a whole work, namely, al-Intisar li’l-Qur’an, to issues such as this, and I also intend to
examine his discussion on the subject among other medieval sources.

Tempting God With A Hapax
Orhan Elmaz
University of Vienna
The proposed paper will enquire into the possibility of an intratextual relationship between two
words in the Qur’an, qitt and hitta. Qitt, a hapax legomenon which is the only word of its root,
occurs only once in the ending of a passage of comfort to the Prophet, and more specifically in Q.
38:16 (They say, ‘Our Lord! Advance us our share of punishment (qittana) before the Day of
Reckoning!). Hitta, however, occurs twice, in Q. 2:58f. and Q. 7:161f., in both of which forgiveness
is offered to wrong-doers but made dependent on saying ‘hitta’ the etymology of which has been
repeatedly stated to be unclear. As words on C1itt- seem to be not of genuine Arabic origin, we will
try to name cognates of these Arabic terms first. Subsequently, we will deal with the main question,
namely whether the mentioned substitution in Q. 2:59 and Q. 7:162 (But the wrongdoers substituted
a different word from the one they had been given) is the one of qitt for hitta. This would allow the
interpretation of the supplication in Q. 38:16 as a cynic invocation for retaliation based on a
substitution. In fact, this intrinsic substitution alludes to a narrative of divine chastisement – a
narrative, in which forgiveness was well offered indeed. Therefore, the single word qitt, which
occurs nowhere else in the Qur’an, can be seen as a placeholder for a whole narrative and as a
single word through which non-believers challenged the Qur’anic prophecy of retaliation.

Moses and the Sorcerers: The Qur’anic Use of the ‘Point of View’ as a
Device of Thematic and Stylistic Unity
Sarah Bin Tyeer
SOAS, University of London
The confrontation between Moses and the sorcerers at Pharaoh’s court is related in four accounts in
the Qur’an: Q. 7:113–22; Q. 10:79–82; Q. 20:60–9 and Q. 26:38–48. The four accounts all describe
the same event: the challenge between Moses and the sorcerers; each account though offers a
different point of view in describing the incident. Thus, while difference in length, form, content
and tone in recounting the prophets’ accounts occur throughout the Qur’an in varying contexts to
serve a thematic purpose; repetition of details is also related from a perspective that serves a
purpose within their contexts. This article aims to offer a novel prospect on the employment of the
stories of the prophets. It focuses on one detail of the story of Moses, namely, the sorcerers’
challenge incident to put forward a close examination of this quadruple–repeated account of the
incident in the context of their respective suras. An analysis of the ‘points of views’ of each account
in relation to the themes of the suras centres around the thematic and stylistic coherence as well as
the language of the Qur’an.

ﺗﻔﺴﻴﺮ "ﻳﺎ ﺃﺧﺖ ﻫﺎﺭﻭﻥ" ﻋﻠﻰ ﺿﻮء ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻤﻘﺎﺭﻧﺔ ﻓﻲ ﻋﻠﻢ ﺍﻷﺩﻳﺎﻥ
ﻧﺎﺩﻳﺔ ﺍﻟﺸﺮﻗﺎﻭﻱ
ﺍﻟﺮﺍﺑﻄﺔ ﺍﻟﻤﺤﻤﺪﻳﺔ ﻟﻠﻌﻠﻤﺎء
ﺗﻌﺪﺩﺕ ﻛﺘﺐ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻭﺗﻌﺪﺩﺕ ﻣﻮﺍﺿﻴﻌﻬﺎ ﺣﺴﺐ ﺍﻟﻤﺠﺎﻝ ﺍﻟﺬﻱ ﻳﻬﺘﻢ ﺑﻪ ﺍﻟﻤﻔﺴﺮ ﻭﺍﻟﻤﻨﻬﺞ ﺍﻟﺬﻱ
، ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻠﻐﻮﻱ، ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﺮﺃﻱ، ﻣﻨﻬﺎ ﻣﺪﺭﺳﺔ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻷﺛﺮ، ﻓﺄﻓﺮﺯﺕ ﻟﻨﺎ ﻣﺪﺍﺭﺱ ﻣﺨﺘﻠﻔﺔ،ﻳﺘﺒﻌﻪ
 ﻭﻗﺪ ﻛﺸﻔﺖ ﻟﻨﺎ ﻫﺬﻩ ﺍﻟﻤﺪﺍﺭﺱ ﻣﺪﻯ ﺍﻫﺘﻤﺎﻡ ﻋﻠﻤﺎء ﺍﻹﺳﻼﻡ ﺑﻜﺘﺎﺏ، ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﻮﺿﻮﻋﻲ،ﺍﻟﺘﻔﺴﻴﺮ ﺍﻹﺷﺎﺭﻱ
 ﻛﻤﺎ ﺣﺎﻭﻟﺖ ﺗﻘﺮﻳﺐ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻟﻠﻘﺎﺭﺉ ﻣﻦ ﺧﻼﻝ ﺫﻟﻚ ﺍﻟﺘﺮﺍﺙ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺬﻱ ﺗﺮﻛﻪ ﻟﻨﺎ،ﺍﷲ ﺍﻟﻌﺰﻳﺰ
.ﻫﺆﻻء ﺍﻟﻌﻠﻤﺎء
ﻭﻻ ﺷﻚ ﺃﻥ ﻫﺬﻩ ﺍﻟﺠﻬﻮﺩ ﻣﺤﻤﻮﺩﺓ ﻭﺇﻥ ﺷﺎﺑﻬﺎ ﺑﻌﺾ ﺍﻟﻨﻘﺺ ﻓﻲ ﺑﻌﺾ ﺍﻟﺠﻮﺍﻧﺐ ﻟﻜﻦ ﺍﻹﺷﻜﺎﻝ ﺍﻟﺬﻱ ﻳﻄﺮﺡ
 ﻭﻣﺎ ﺟﺎء ﻓﻴﻬﺎ، ﺃﻥ ﻳﺴﺘﻐﻞ ﻫﺬﻩ ﺍﻟﺘﻔﺎﺳﻴﺮ-ﻫﻨﺎ ﻫﻮ ﺃﻥ ﺍﻟﺒﻌﺾ ﻳﺤﺎﻭﻝ –ﺗﺤﺖ ﺗﺄﺛﻴﺮ ﺍﻷﺣﻜﺎﻡ ﺍﻟﻤﺴﺒﻘﺔ ﻋﻨﺪﻫﻢ
 ﻓﻜﺜﻴﺮﺍ ﻣﺎ ﻳﺜﻴﺮ، ﻭﺍﻟﺘﺸﻜﻴﻚ ﻓﻲ ﺻﺤﺘﻪ ﻭﺇﺛﺎﺭﺓ ﺍﻟﺸﺒﻬﺎﺕ ﺣﻮﻟﻪ،ﻣﻦ ﻫﻔﻮﺍﺕ ﻟﻺﺳﺎءﺓ ﻣﻦ ﺧﻼﻟﻬﺎ ﻟﻠﻘﺮﺁﻥ
 ﻭﻣﻦ ﺃﺷﻬﺮ ﺍﻷﻣﺜﻠﺔ ﻋﻠﻰ ﺫﻟﻚ ﻣﺎ ﻳﻘﺎﻝ ﻋﻦ ﺍﻟﻘﺮﺁﻥ ﺃﻧﻪ ﺧﻠﻂ ﺑﻴﻦ،ﺍﻟﺒﻌﺾ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺍﻷﺣﻜﺎﻡ ﺍﻟﻤﺴﺒﻘﺔ
 ﻭﺫﻟﻚ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻟﺴﺎﻥ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻓﻲ ﻣﺨﺎﻃﺒﺘﻬﻢ،ﺷﺨﺼﻴﺘﻴﻦ ﻣﻌﺮﻭﻓﺘﻴﻦ ﻓﻲ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻤﻘﺪﺱ
 ﻭﺍﻟﺸﺨﺼﻴﺔ ﺍﻷُﻭﻟﻰ ﻣﺬﻛﻮﺭﺓ ﻓﻲ ﺃﺳﻔﺎﺭ،28 ﴿ﻳَﺎ ﺃُﺧْﺖَ ﻫَﺎﺭُﻭﻥَ﴾ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺳﻮﺭﺓ ﻣﺮﻳﻢ ﻓﻲ ﺍﻵﻳﺔ:ﻟﻤﺮﻳﻢ
 ﻭﺍﻟﺸﺨﺼﻴﺔ، ﻭﻫﻲ ﻣﺮﻳﻢ ﺃﺧﺖ ﻫﺎﺭﻭﻥ ﻭﻣﻮﺳﻰ،59 :26  ﺍﻹﺻﺤﺎﺡ، ﻭﺫﻟﻚ ﻓﻲ ﺳﻔﺮ ﺍﻟﻌﺪﺩ،ﺍﻟﻌﻬﺪ ﺍﻟﻘﺪﻳﻢ
، ﻭﻫﻲ ﻣﺮﻳﻢ ﺃﻡ ﺍﻟﻤﺴﻴﺢ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ،16 :1 ﺍﻹﺻﺤﺎﺡ، ﻭﺫﻟﻚ ﻓﻲ ﺇﻧﺠﻴﻞ ﻣﺘﻰ،ﺍﻟﺜﺎﻧﻴﺔ ﻣﺬﻛﻮﺭﺓ ﻓﻲ ﺍﻷﻧﺎﺟﻴﻞ

ﻓﻤﺎ ﺣﻘﻴﻘﺔ ﻫﺬﺍ ﺍﻟﻠﻘﺐ ﺍﻟﺬﻱ ﻟﻘﺒﺖ ﺑﻪ ﻣﺮﻳﻢ ﻋﻠﻴﻬﺎ ﺍﻟﺴﻼﻡ؟ ﻭﻛﻴﻒ ﻓﺴﺮﻩ ﻋﻠﻤﺎء ﺍﻟﺘﻔﺴﻴﺮ؟ ﻭﻛﻴﻒ ﻳﻤﻜﻨﻨﺎ ﻣﻦ
ﺧﻼﻝ ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻤﻘﺎﺭﻧﺔ ﻟﻸﺩﻳﺎﻥ ﺭﻓﻊ ﺍﻟﺸﺒﻬﺔ ﻋﻦ ﻫﺬﻩ ﺍﻵﻳﺔ؟
ﻟﻺﺟﺎﺑﺔ ﻋﻦ ﻫﺬﻩ ﺍﻷﺳﺌﻠﺔ ،ﻓﻘﺪ ﺍﺧﺘﺮﺕ ﺃﻥ ﺃﺳﻬﻢ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺆﺗﻤﺮ ﺍﻟﺪﻭﻟﻲ ":ﺍﻟﻘﺮﺁﻥ ،ﺍﻟﻨﺺ ﻭﺍﻟﻤﺠﺘﻤﻊ
ﻭﺍﻟﺜﻘﺎﻓﺔ" ﺍﻟﻤﺸﺎﺭﻛﺔ ﺑﺎﻟﻤﻮﺿﻮﻉ ﺍﻟﺘﺎﻟﻲ" :ﺗﻔﺴﻴﺮ ﴿ﻳَﺎ ﺃُﺧْﺖَ ﻫَﺎﺭُﻭﻥَ﴾ ﻋﻠﻰ ﺿﻮء ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻤﻘﺎﺭﻧﺔ ﻓﻲ ﻋﻠﻢ
ﺍﻷﺩﻳﺎﻥ".

ﺳﻮﺭﺓ ﻣﺤﻤﺪ ﺃﻧﻤﻮﺫﺟﺎً ﺍﻻﺗﺴﺎﻕ ﺍﻟﺘﻘﺎﺑﻠﻲ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ
ﻣﺤﻤﺪ ﻋﺒﺪﺍﷲ ﻋﻠﻲ ﺍﻟﻌﺒﻴﺪﻱ
ﺟﺎﻣﻌﺔ ﻗﻄﺮ

ﻗﺪ ﻳﺒﺪﻭ ﻟﻠﻮﻫﻠﺔ ﺍﻷﻭﻟﻰ ﺃﻥ ﺍﺗﺴﺎﻕ ﺍﻟﻨﺺ ﻭﺗﺮﺍﺑﻄﻪ ﻻ ﻳﻜﻮﻥ ﺇﻻ ﺑﺎﻟﺘﻤﺎﺛﻞ ﻭﺍﻟﺘﺸﺎﺑﻪ ،ﻭﻟﻜﻦ ﺍﻟﻮﺍﻗﻊ ﺍﻟﻠﻐﻮﻱ ﻳﺆﻛﺪ
ﺃﻥ ﻋﻼﻗﺔ ﺍﻟﺘﻘﺎﺑﻞ ﺍﻟﻠﻐﻮﻱ ﻣﻦ ﺃﻫﻢ ﻋﻼﻗﺎﺕ ﺍﻻﺗﺴﺎﻕ ﺍﻟﻨﺼﻲ ،ﻓﺄﺷﻴﺎء ﺍﻟﻜﻮﻥ ﻛﻠﻬﺎ ﻣﺒﻨﻴﺔ ﻋﻠﻰ ﺍﻟﺜﻨﺎﺋﻴﺎﺕ
ﺍﻟﺘﻘﺎﺑﻠﻴﺔ ،ﻣﺜﻞ) :ﺍﻟﻠﻴﻞ – ﺍﻟﻨﻬﺎﺭ ،ﺍﻟﺨﻴﺮ – ﺍﻟﺸﺮ ،ﺍﻟﺤﻖ – ﺍﻟﺒﺎﻃﻞ ،ﺍﻟﺠﻦ – ﺍﻹﻧﺲ ،ﺍﻟﺠﻤﺎﻝ – ﺍﻟﻘﺒﺢ ،ﺍﻟﺤﺮﻛﺔ
– ﺍﻟﺴﻜﻮﻥ ،(... ،ﻭﺍﺳﺘﺤﻀﺎﺭ ﺇﺣﺪﻯ ﺍﻟﺜﻨﺎﺋﻴﺎﺕ ﺍﻟﺘﻘﺎﺑﻠﻴﺔ ﻳﺴﺘﺪﻋﻲ ﻣﻘﺎﺑﻠﻬﺎ ،ﺍﻷﻣﺮ ﺍﻟﺬﻱ ﻳﺆﺩﻱ ﺇﻟﻰ ﻣﺎ ﻳﺴﻤﻰ
ﺗﻮﺍﺭﺩ ﺍﻷﻟﻔﺎﻅ ﺍﻟﺬﻱ ﻳﻌﻤﻞ ﻋﻠﻰ ﺗﺮﺍﺑﻂ ﺍﻟﻨﺺ ،ﻭﻫﺬﺍ ﺍﻟﻨﻮﻉ ﻣﻦ ﺍﻟﺘﺮﺍﺑﻂ ﻳﻤﻜﻦ ﺃﻥ ﻧﺴﻤﻴﻪ ﺍﻻﺗﺴﺎﻕ ﺍﻟﺘﻘﺎﺑﻠﻲ،
ﺍﻟﺬﻱ ﻳﻌﺪﱡ ﻧﻮﻋﺎً ﻣﻦ ﺍﻻﺗﺴﺎﻕ ﺍﻟﻨﺼﻲ.
ﻭﻳﺮﻯ ﺍﻟﺒﺎﺣﺚ ﺇﻣﻜﺎﻧﻴﺔ ﺗﻮﻇﻴﻒ ﻣﻨﺠﺰﺍﺕ ﺍﻟﻠﺴﺎﻧﻴﺎﺕ ﺍﻟﻨﺼﻴﺔ ﻓﻲ ﺩﺭﺍﺳﺔ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ،ﺑﻮﺻﻔﻪ ﻧﺼًﺎ
ﻣﺘﻜﺎﻣﻼً ،ﻳُﻌﺪﱡ ﺍﻻﺗﺴﺎﻕ ﺍﻟﻨﺼﻲ ﻣﻦ ﺃﻫﻢ ﻣﻼﻣﺢ ﺇﻋﺠﺎﺯﻩ ﺍﻟﺒﻴﺎﻧﻲ ،ﻭﻗﺪ ﺷﺠﻊ ﺍﻟﺒﺎﺣﺚ ﻋﻠﻰ ﺍﻟﺨﻮﺽ ﻓﻲ ﻫﺬﺍ
ﺍﻟﻤﺠﺎﻝ ﻣﺎ ﻭﺟﺪﻩ ﻋﻨﺪ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻌﺮﺏ ﺍﻟﻘﺪﺍﻣﻰ ﺍﻟﺬﻱ ﻋﻨﻮﺍ ﺑﺪﺍﺭﺳﺔ ﺍﻟﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ ﻣﻦ ﺇﺷﺎﺭﺍﺕ ﺻﺮﻳﺤﺔ
ﻭﺩﺭﺍﺳﺎﺕ ﻣﻌﻤﻘﺔ ﺗﺘﻨﺎﻭﻝ ﻭﺟﻮﻩ ﺍﻟﺘﻨﺎﺳﺐ ﻭﺍﻟﺘﺮﺍﺑﻂ ﺑﻴﻦ ﺃﻟﻔﺎﻅ ﺍﻟﻘﺮﺁﻥ ﻭﺟﻤﻠﻪ ﻭﺁﻳﺎﺗﻪ ﻭﺳﻮﺭﻩ ،ﻓﻀﻼً ﻋﻦ
ﺍﻹﺷﺎﺭﺍﺕ ﺍﻟﻤﻬﻤﺔ ﺇﻟﻰ ﺍﻟﺘﻘﺎﺑﻞ ﺍﻟﺪﻻﻟﻲ ﻭﻭﻇﻴﻔﺘﻪ ﻓﻲ ﺗﺮﺍﺑﻂ ﺍﻟﻨﺺ.
ﻭﻳﻄﻤﺢ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﺃﻥ ﻳﻜﻮﻥ ﻟﺒﻨﺔً ﻓﻲ ﺻﺮﺡ ﻣﺸﺮﻭﻉ ﻃﻤﻮﺡ – ﺃﺳﻬﻢ ﻓﻴﻪ ﻋﺪﺩ ﻣﻦ ﺍﻟﺒﺎﺣﺜﻴﻦ -ﻳﺮﻣﻲ ﺇﻟﻰ
ﺗﻮﻇﻴﻒ ﺍﻟﻠﺴﺎﻧﻴﺎﺕ ﺍﻟﻤﻌﺎﺻﺮﺓ ﻓﻲ ﺩﺭﺍﺳﺔ ﺍﻟﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ ﻻﺧﺘﺒﺎﺭ ﻣﺪﻯ ﺟﺪﻭﻯ ﺗﻄﺒﻴﻖ ﻣﻨﺠﺰﺍﺕ ﺍﻟﺪﺭﺱ
ﺍﻟﻠﺴﺎﻧﻲ ﺍﻟﻤﻌﺎﺻﺮ ﻋﻠﻰ ﺍﻟﻘﺮﺍﻥ ﺍﻟﻜﺮﻳﻢ ،ﻣﻊ ﺍﻷﺧﺬ ﺑﻌﻴﻦ ﺍﻻﻋﺘﺒﺎﺭ ﺟﻬﻮﺩ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺠﺎﻝ،
ﺑﻬﺪﻑ ﺍﻟﺴﻌﻲ ﻧﺤﻮ ﺻﻴﺎﻏﺔ ﻧﻈﺮﻳﺔ ﻟﺴـﺎﻧﻴﺔ ﺇﺳﻼﻣﻴﺔ ﺗﺴﺘﻠﻬﻢ ﺃﺻﺎﻟﺘﻬﺎ ﻣﻦ ﺍﻟﺘﺮﺍﺙ ﺍﻟﻠﻐﻮﻱ ﺍﻟﻌﺮﺑﻲ ﺍﻹﺳﻼﻣﻲ،
ﻭﺗﻔﻴﺪ ﻣﻦ ﺍﻟﺘﺮﺍﻛﻢ ﺍﻟﻤﻌﺮﻓﻲ ﺍﻟﻠﺴﺎﻧﻲ ،ﻭﺗﻤﺘﺪ ﻟﺘﺤﺘﻮﻱ ﺁﻓﺎﻕ ﺍﻟﺪﺭﺱ ﺍﻟﻠﺴﺎﻧﻲ ﺍﻟﻤﻌﺎﺻﺮ ،ﻏﻴﺮ ﻣﻜﺘﻔﻴﺔٍ ﺑﻤﺠﺎﺭﺍﺓ
ﻧﻈﺮﻳﺎﺗﻪ ﺃﻭ ﺗﻘﻠﻴﺪﻫﺎ ،ﻭﺇﻧﻤﺎ ﺗﻌﻤﻞ ﻋﻠﻰ ﺇﺛﺮﺍﺋﻬﺎ.
ﻭﻟﺘﺤﻘﻴﻖ ﻫﺬﺍ ﺍﻟﻐﺮﺽ ﺳﻴﻌﺘﻤﺪ ﺍﻟﺒﺤﺚ ﺍﻟﻤﻨﻬﺞ ﺍﻟﻮﺻﻔﻲ ﻓﻲ ﺍﻟﻜﺸﻒ ﻋﻦ ﻭﺟﻮﻩ ﺍﻻﺗﺴﺎﻕ ﺍﻟﺘﻘﺎﺑﻠﻲ ،ﻋﻠﻰ ﻧﺤﻮ
ﻳﺒﺮﺯ ﺭﻭﻋﺔ ﺍﻟﻨﻈﻢ ﺍﻟﻘﺮﺁﻧﻲ ﻭﺧﺼﻮﺻﻴﺘﻪ ،ﻭﻳﻔﺴﺮ ﺟﻮﺍﻧﺐ ﺟﺪﻳﺪﺓ ﻣﻦ ﻭﺟﻮﻩ ﺍﻹﻋﺠﺎﺯ ﺍﻟﺒﻴﺎﻧﻲ ﺍﻟﻨﺼﻲ ﻓﻲ
ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ،ﻭﺳﻴﻜﻮﻥ ﺍﻟﺘﻄﺒﻴﻖ ﻋﻠﻰ ﺳﻮﺭﺓ ﻣﺤﻤﺪ ﺍﻟﺘﻲ ﺑﻨﻴﺖ ﻋﻠﻰ ﺍﻟﺘﻘﺎﺑﻞ ﺍﻟﺪﻻﻟﻲ ،ﺑﺤﻴﺚ ﻻ ﻳﻤﻜﻦ ﻓﻬﻢ
ﺍﻟﺴﻮﺭﺓ ﻭﻣﻘﺎﺻﺪﻫﺎ ﻓﻬﻤﺎً ﺻﺤﻴﺤﺎً ﺷﺎﻣﻼً ﺇﻻ ﺑﻤﺮﺍﻋﺎﺓ ﺍﻻﺗﺴﺎﻕ ﺍﻟﻨﺼﻲ ﺍﻟﺬﻱ ﺗﺤﻘﻖ ﺑﺎﻟﺘﻘﺎﺑﻞ ﺑﻴﻦ ﺁﻳﺎﺗﻬﺎ.

 ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ ﻧﻤﻮﺫﺟﺎ:ﺍﻟﻘﻮﺍﻋﺪ ﺍﻻﻋﺘﻘﺎﺩﻳﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ
ﺣﺴﻦ ﺍﻟﺸﺎﻓﻌﻲ
ﺟﺎﻣﻌﺔ ﺍﻟﻘﺎﻫﺮﺓ
 ﻭﺑﻌﺾ ﻣﺎ ﺗﺘﻀﻤﻨﺔ "ﻗﻮﺍﻋﺪ، ﺍﻟﺴﻮﺭﺓ ﺍﻟﺨﺎﻣﺴﺔ ﻓﻲ ﺍﻟﻘﺮﺁ ﻥ ﺍﻟﻜﺮﻳﻢ،"ﻳﻘﻮﻡ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﺑﺘﺄﻣﻞ "ﻣﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ
 ﻣﻌﺘﻤﺪﺍ ﻓﻲ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻨﻈﺮ ﻟﻠﻘﺮﺁﻥ ﺑﺎﻋﺘﺒﺎﺭﻩ ﺍﻟﻤﺼﺪﺭ ﺍﻷﻭﻝ ﻟﻠﻌﻠﻮﻡ ﺍﻟﺸﺮﻋﻴﺔ ﻭﻣﻨﻪ ﺗﺴﺘﻤﺪ،"ﺍﻋﺘﻘﺎﺩﻳﺔ
 ﻭﺃﻥ ﺑﻴﺎﻥ ﻣﻀﺎﻣﻴﻨﻪ ﻭﺍﻟﻜﺸﻒ ﻋﻨﻬﺎ ﻫﻮ ﺍﻟﻐﺮﺽ ﺍﻷﻭﻝ ﺃﻳﻀًﺎ ﻟﺘﻠﻚ ﺍﻟﻌﻠﻮﻡ ﻋﻠﻰ ﺍﺧﺘﻼﻑ،ﻭﻋﻠﻴﻪ ﺗﻌﺘﻤﺪ
 ﻳﺮﻛﺰ ﺍﻟﺒﺎﺣﺚ ﻋﻠﻰ ﺃﻫﻢ ﻣﺎ ﺗﺤﻮﻳﻪ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﻦ ﺍﻟﻘﻮﺍﻋﺪ ﺍﻻﻋﺘﻘﺎﺩﻳﺔ ﺇﺫ ﻳﺮﻯ ﺃﻧﻬﺎ.ﺣﻘﻮﻟﻬﺎ ﻭﻣﻨﺎﻫﺠﻬﺎ
ﻧﺎﻟﺖ ﻣﻦ ﺍﻟﺒﻴﺎﻥ ﻭﺍﻟﺘﻮﻛﻴﺪ ﻓﻲ ﻣﻮﺍﺿﻊ ﻋﺪﻳﺪﺓ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﺎ ﻟﻢ ﺗﻨﻠﻪ ﻗﻮﺍﻋﺪ ﺃﺧﺮﻯ ﺗﻀﻤﻨﺘﻬﺎ
.ﺍﻟﺴﻮﺭﺓ ﺃﻳﻀًﺎ

The Significance of Qur’anic Quotations in the basmala
Asad Q. Ahmed
Washington University in St. Louis and Institute for Advanced Study, Princeton
Introductory sections to works in various genres and disciplines in Islamic scholarship normally
begin with the basmala, which includes pithy Qur’anic statements in praise of God. Such statements
are usually considered to be negligible by modern scholars because they appear to be formulaic and
routine expressions of divine praise. This implicit assessment of the content of the basmala – that it
generally has no internal worth – is perhaps also erroneously confirmed by the fact that texts in
disciplines ranging from exegesis to logic all include them to some extent. In other words, since
they lack any meaningful specificity, it is taken for granted that these statements contribute little to
one’s understanding of a particular text. On the basis of a study of certain texts of logic and
theology and their commentaries/glosses, this paper argues that such brief introductory statements
were usually prompts for engaging and taking positions on theological and ethical issues that were
both significant at the time of authorship and central to the larger argument of a text. Among other
things, the Qur’anic quotations in the baslama are markers of sectarian identity, they are clues to an
author’s training and his sense of a scholarly canon, and they offer preliminary positions on
principles dealt with more thoroughly in the body of a given text.

Moby-Dick and Mushaf: The Qur’an Translating American Classics
Jeffrey Einboden
Northern Illinois University
US Orientalism has long offered a topic for scholarly debate, with recent treatments emphasising
early American receptions of the Qur’an in particular. The present study seeks to reverse this
traditional focus, addressing a reciprocal, and inverse, process of Qur’anic reception. Rather than
classic US authors reading the Qur’an, this paper will consider how the Qur’an has been used as a

lens to read US classics, with Arabic and Persian translators recruiting Qur’anic language to render
and revise iconic works of American Literature. Revealing shifts in aesthetic contours and literary
significance, we will explore the implications of re-writing US canonicity through tropes and terms
original to the Muslim scripture. When translating Moby-Dick into Arabic, how is the crew and
quest of Melville’s novel recast through Qur’anic characterisation? What is the effect of
interpolating Surat al-Nas into Hawthorne’s Scarlet Letter within Persian rendition? What is the
proper means of approaching Washington Irving’s own quotations from the Qur’an when
translating his work for Muslim readers? Surveying the Qur’anic afterlives of American classics,
this paper will also confront broader issues and ironies, exploring how the Qur’an both resists
definitive Western translation, yet also serves as a translatory medium for Western texts and
traditions.

The Modern Literary (After)Lives of al-Khidr
Shawkat M. Toorawa
Cornell University
Prominent examples of Qur’anic characters appearing in modern world literature include Josephand Zuleikha-like characters in The Hostage (1984) by the Yemeni writer Zayd Muti Dammaj and
the fictionalised portrayal of the women around the Prophet Muhammad in Algerian filmmaker and
novelist Assia Djebar’s Far from Medina (1991). In this paper, I focus on a ‘minor’ Qur’anic
character, al-Khidr (cf. Q KAHF 18:65–82).
I begin by looking briefly at the evolution of al-Khidr in Islamic literatures generally and then focus
on his deployment in several short fictional accounts, viz. the 1991 French novella L’homme du
livre by Moroccan author Driss Chraibi; Victor Pelevin’s 1994 Russian short story, ‘The Prince of
Gosplan’; the 1998 short story, ‘The Mapmakers of Spitalfields’, by Bangladeshi-British writer
Manzu Islam; and Reza Daneshvar’s Persian tale, ‘Mahboobeh and Ahl’ (2004). I characterise the
ways in which these modern authors draw on the Khidr type, persona and legend, and go on to
suggest how and why the use of al-Khidr in contemporary literature is productive and versatile. I
have looked at the use of the Qur’an in modern writers in two earlier published works (2005, 2006)
and several conference papers: this is a continuation of that research.

All Animals Are Equal, or Are They?
Ikhwan al-Safa’s Animal Epistle and its ‘Unhappy’ End
Sarra Tlili
University of Florida
The Case of the Animals versus Man Before the King of the Jinn is a remarkable refutation of
anthropocentric views, yet due to its unexpected end, it is also an intriguing work. In a fictional
legal suit brought by nonhuman animals against human beings in the court of the King of the Jinn
Ikhwan al-Safa’ allow their nonhuman characters to refute humans’ claims to a privileged status
founded solely on species membership. Yet animals still lose their case. In this paper I argue that
the discrepancy between the body and the outcome of this narrative stems from the divergence

between the Neoplatonic and the Qur’anic worldviews. The Ikhwan al-Safa’ are well known for
their adherence to Neoplatonism, which conceives of the world as a hierarchical structure. The
egalitarian stance in the epistle, on the other hand, stems from the Qur’an, which forms the main
subtext of this narrative. Although Qur’anic animal themes are discussed extensively in other
works, particularly the genre of tafsir, this epistle is the only known medieval work fully dedicated
to this topic. It is remarkable that the mere departure from the linear methodology characterising
tafsir and the focus on animal themes in the Qur’an yielded such egalitarian outlook. Due to their
hierarchical worldview, however, the Ikhwan could not afford an egalitarian conclusion, which
resulted in the discrepancy between the body and the outcome of this narrative.

The Ethical Foundations of Sufi Interpretation of the Qur’an and its
Impact on the Interaction between World Religions Today
Dheen Mohamed
College of Sharia and Islamic Studies
Among the several approaches to interpretation of the Qur’an that were established very early on
was one taken by several Sufi masters which was essentially based on an ethical view of the Qur’an.
My assertion is that in modern times Sufi interpretations of the Qur’an have been given the cold
shoulder, much in the same way that there have been attempts to marginalise tasawwuf. It is also in
modern times, however, that world religions have started making endeavours to come together. This
endeavour needs to be based on solid foundations which I feel can be aptly provided by Sufi
interpretation of the Qur’an, an interpretation which in turn is based on the ethical foundations of
the Qur’an itself, which take love of God as their starting point. Thus the whole edifice of Sufi
interpretation is constructed on and derives its inspiration from the love of God. This love of God,
by the very nature of things, leads to acknowledgement of all things in the universe as creatures of
God which can hence claim a right over man. As a result, man learns not only to accept the inherent
diversity of God’s creatures but also to love them all as manifestations of the One God. Perhaps
nothing would be more helpful in forging better relations between world religions than working to
persuade the followers of these religious traditions to base their interaction on ethical foundations.
This paper will endeavour to show how Sufi masters such as al-Sulami, al-Tusturi, al-Qushayri and
Ibn Arabi have proceeded to do this and how their interpretations could lead to better relationships
between the followers of the major world religions.

