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Letter from the Chair

Dear Friends,

This year we celebrate the 10th Anniversary of the Centre of Jaina Studies at SOAS, which was officially inaugurated in
2004. We are delighted that Dr Saryu Doshi from Mumbai has accepted our invitation to deliver the Annual Jaina Lecture
at this memorable occasion. The Centre was established on the strength of an AHRC research grant on Jaina Law and
the Jaina Community in India and Britain for Professor Werner Menski and the present writer. Professor Emeritus J C
Wright kindly accepted the role as Honorary President. Theinfrastructural vision wasto establish at SOAS an institutional
platform for the ever threatened small but academically significant international network of Jaina scholars. All in all, most
of the medium term strategic aims have been accomplished, though the long-term vision of creating an endowed chair for
all posterity and endowed PhD grants remainsto be realised. Yet without institutional backing of SOAS, in particular the
Centres and Programmes Office, the enthusiasm of its members, and the efforts of our Newsletter co-editor and designer
Janet Leigh Foster, the Centre would not be able to thrive. Most important, in view of the future, Jaina scholars and
members of the Jaina community around the globe are recognising the benefits of the CoJS and continue to support its
activities.

The contents of the present issue of our Newsletter and the list of speakers, and sponsors, of thisyear’s 16th Annual Jaina
Studies Workshop are testimony to the broad based support the Centre receives both from the community and from aca-
demics. In 2013 e-publishing with the open-access International Journal of Jaina Studies (Online), published in a print
edition by Hindi Granth Karyalay in Mumbal, seems to have taken off. To enhance its impact further, the 13JS has begun
publishing abstracts, which are reprinted in thisissue.

A particularly notable contribution by Dr P. N. Narasimha Murthy informs us about the hardly legible Parkala tablet, a
chance find, publicised in India but hardly noted, which seems to furnish supporting evidence for a proposed re-dating of
the history of Jainism in coastal Karnataka.

In addition to the research reports and reports on conferences or Jaina panels in Baltimore, Kyoto, London, Matsue,
Wiirzburg and Berkeley— in honour of Professor Padmanabh S. Jaini’s 90th birthday, a special meeting at SOAS may be
mentioned, sinceit is of general interest. On 27 February the South Asia Film Society of SOAS students, in collaboration
with Professor Rachel Dwyer, arranged a ‘ Conversation with Anand Gandhi’, director of Ship of Theseus (2012), an
award-winning Indian film, one of whose main characters is the Svetambara mendicant ‘Maitreya’.

With gratitude to al collaborators and supporters of the Centre of Jaina Studies we look forward to a second decade of
discovery, publications and ever expanding knowledge of Jainism.

Peter Flugel

Painting of a Martiptijaka Svetambara yati or lay-person in white clothes with shoes, a book and a walking stick and a Sthanakavast Svetambara monk
India, 19th century; Watercolour with gouache, 10 x 22.7 cm; Iconographic Collection Wellcome Library no. 5763151 © Wellcome Library, London
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THE 14TH ANNUAL JAINA LECTURE

The Lives of the Tirthankaras in
[llustrated Jaina Manuscripts

Saryu Doshi

Thursday 20 March 2014

18.00-19.30 Brunei Gallery Lecture Theatre

19.30 Reception Brunei Gallery Suite

JAINA HAGIOGRAPHY
AND BIOGRAPHY

16th Jaina Studies Workshop at SOAS

Friday, 21 March 2014
Brunei Gallery Lecture Theatre

First Session: Early Jaina Hagiography and Biography

9.15

9.45

10.15

10.45

Bansidhar Bhatt

Phases 1-4-Type Biogr aphic Versesin the
Avasyaka-Niryukti as the Main Sources for
Later Biographies of Tirthankaras in Jainism

Renate Sohnen-Thieme
Rsabha and Bharata in Hindu Puranas

Ruth Satinsky

What the Lifespans of Rsabha, Bharata,
Sreyamsa, and Ara Can Tell Us about the
History of the Concept of Mount Meru

Break

Second Session: Medieval and Early Modern Jaina

11.15

11.45

12.15

12.45

13.00

Hagiography and Biography

Eva De Clerq
Biographies of Rsabha and the Rise of
Satruiijaya

Anna Esposito

Why Narrate the Same Biography Twice?
Tivitthu, Ayala and Asaggiva in Sanighadasa’s
Vasudevahindt

Steven M. Vose

A Kharatara Gaccha Monk in the Tapa
Gaccha Imaginaire: Tapa Gaccha Retellings
of the Life of Jinaprabhasuri

Group Photo

Lunch: Brunei Gallery Suite
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Third Session: Narrating Lives

14.00 Shin Fujinaga
Biography of the Jaina Monk Jambiuvijaya

14.30 Andrea Luithle-Hardenberg
Ramacandrasiri (1897-1992): A Life
Between Consistent Asceticism and
Political Controversies

15.00 Whitney M. Kelting
Great Nun as Mother: Hagiography
and the Biography of Divyaprabhasriji

15.30 Break
Fourth Session: Analytical Perspectives

16:00 Luitgard Soni
Lifes’ Ends: Jaina Modes of Dying in
Aradhana Texts

16.30 Tillo Detige
Singing the Praises of the Bhattarakas:
Hagiographic Writings on North-Indian
Digambara Pontiffs

17.00 Peter Fliigel & Kornelius Kriimpelmann
Johannes Klatt’s Jaina Onomasticon

17.30 Brief Break
Fifth Session: Final Discussion & Remarks

17.45-18.00

The conference is co-organised by Peter Fligel (CoJS) Rebecca
Trautwein and Jane Savory (SOAS Centres and Programmes Office)
with generous support from the University of Gent, the V& A Jain Art
Fund, the Jivdaya Foundation, the GyanSagar Foundation and private
sponsors who wish to remain anonymous.
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ABSTRACTS

Phases 1-4 Type Biographic Verses in the Avasyaka-
Niryukti as the Main Sources for Later Biographies
of Tirthankaras, etc. in Jainism

Bansidhar Bhatt (Ahmedabad, University of Mnster)

Biographies of Mahavira (Mv) and Rsabha in the
Avasyaka-Niryukti (AvN) start from their own dvara-
gathas with some 1-9 simple life-events, such as birth,
(birth) celebration, childhood, growth, marriage, chil-
dren, renunciation, kevala-jiiana, €tc. They are classi-
fied as Phase 1-type verses (vss.). Other than the Phase
1-type verses are concerned with events of al the 24
tirthankaras. Phase 2-type AvN verses describe doctrinal
themes taught by the first and the last tirtharikaras, and
other doctrinal themes taught by the 2-23 tirtharkaras.
Such verses show an impact of the Brhat-Kalpa-Bhasya
verses. Phase 3-type AvN verses present a variety of
items including some doctrinal views, each to be dis-
tributed among the 24 tirtharikaras. Also, Phase 3-type
verses show different stages of development. In their last
stage, we notice many strange and fantastic life-events
of the tirthankaras. Phase 3- and Phase 4-type verses are
of asimilar nature. Phase 3-type verses are traced in the
AvN text only. Those traced outside the AvN are, for the
sake of brevity, called Phase 4-type biographic verses.
Almost al biographies of individua rirtharnkaras, €etc.,
that are found in the agamic literature or composed by
Jaina monk-authors borrow their life-events from Phases
3-4 and their pattern (events, their order, etc.) from Phase
1. Students of biographic literature should also study
Phases 1-4 in order to show impacts of the latter on the
former, and to sort out new elements or development in
later biographies.

Biographies of Rsabha and the Rise of Satruﬁjaya
EvaDe Clerq (University of Ghent, Belgium)

The importance of the biography of the tirthankara is evi-
dent from its presence in the oldest and most authorita-
tive texts, and in its central position in significant rituals.
Herein far greater attention is given to the biographies of
the first and the last tirthankara in the dagamas, the Jain
puranas and other genres of Jain narrative literature, than
to the other tirthankara biographies. Medieval guide-
booksfor Jain pilgrimage, such asthe Vividhatirthakalpa
(14th c.) of Jinaprabhasiri, also contain biographical ma-
terial asthey describe how the sacredness of some tirthas
was the result of its associations with a tirthannkara. The
most famous Svetambara tirtha, Satrufijaya in Gujarat, is
traditionally associated with the first tirthankara Rsabha.
This paper retraces the rise of Satrufijaya as a sacred site
for Svetambaras by analysing and comparing different
biographies of Rsabha.

Singing the Praises of the Bhattarakas: Hagiographic
Writings on North-Indian Digambara Pontiffs
Tillo Detige (University of Ghent, Belgium)

Clothed, sedentary bhattarakas stood at the helm of the
Digambara monastic lineages from at |east the 13th cen-
tury CE, and well into modern times. These bhattarakas
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are well remembered for their part in the consecration
of images and the collection and preservation of manu-
scripts. As such, they are often depicted as clerics who
guarded the Digambara tradition during the Muslim pe-
riod, but were lax and defective vis-&visthe ascetic ideal
of the Digambara muni. When turning to the primary
sources, however, what immediately speaks forth from
these istheir contemporaries’ devotion towards them.

This paper presents some unstudied hagiographic
material related to the bhattarakas. The vernacular, eu-
logistic bhattaraka gitas sing the praises of individual
bhattarakas with stock epithets we might usually expect
to be used for fully initiated ascetics. The same is true
for pattavalis and gurvavalis, which construct the his-
torical continuity of the monastic tradition in linking the
bhattarakas with earlier acaryas in extended lineages.
Numerous surviving bhattaraka chatrts (commemora
tive pavilions) and carana padukas (footprint carvings)
furthermore bear witness to the worship of deceased
bhattarakas. The latter is confirmed by textual sources,
i.e. Sanskrit pigja texts for the eight-fold worship of
bhattaraka padukas.

While contemporary descriptions mostly offer lim-
ited appreciations of the bhattarakas, we thus find that
in their own times they were invested with the full cha-
risma of the Digambara ascetic. At least some individual
bhattarakas seem to have been ascetically inclined and
active. More broadly, the devotion to the bhattarakas
might have preserved and perpetuated the ascetic ideal
and the laity’s devotion towards it during a period when
only very few munis were roaming.

The Lives of the Tirthankaras in Illustrated Jaina
Manuscripts
Saryu Doshi (Mumbai)

Thelecturewill discussthe differencesin approach of the
Digambara and Svetambara sects in illustrating the lives
of the Tirthankaras.

Why Narrate the Same Biography Twice? Tivitthu,
Ayala and Asaggiva in Sanghadasa’s Vasudevahindi
Anna Esposito (University of Wirzburg, Germany)

The biographies of Tivitthu, Ayala and Asaggiva—the
first vasudeva, baladeva and prativasudeva in our de-
scending world period—are told twice in Sanghadasa’s
Vasudevahindr (ca. 5th cent. CE). While the first version
(Vh. 275.9-278.30) focusses on Asaggiva and his enmity
with his former minister Harimamsu, the second version
(Vh. 310.5-323.24) lays its emphasis on Tivitthu and
Ayala, especially on their further spiritual development.
Through the story of Tivitthu’s son-in-law Amiyatea, this
narrative is embedded in the comprehensive account of
the former births of Santi, Bharaha's 16th tirthamkara
and at the sametime 5th cakravartin. After comparing the
two versions as well as their narrative embedding | will
try to show that—in the context of the Vasudevahindi—
thereis good reason to refer twice to this same story.



Johannes Klatt’s Jaina Onomasticon
Peter Fligel & Kornelius Kriimpelmann (SOAS)

For at least ten years, until he fell severdly ill, the Ger-
man Indologist Johannes Klatt (1852—1903) worked on
the Jaina Onomasticon, his magnum opus. He never re-
covered to complete histask and left behind 5,338 pages,
handwritten in English. To this day the manuscript, kept
in the library of the Asia-Africa-Institute in Hamburg, is
unpublished. It is good news for every scholar interested
in the post-canonical history of Jaina literary, social and
religious traditions that a print edition of Klatt's encyclo-
paedic work is currently in preparation at SOAS, Centre
of Jaina Studies (in 2012 the project of preparing the pub-
lication of the Onomasticon was awarded athree-year re-
search grant by the Leverhulme Trust). It is hoped that
an expandabl e electronic version of the text can be made
available in the near future as well. In his manuscript,
Klatt givesin alphabetical order alist of al proper names
of Jaina authors, texts, gacchas, place names, etc. he
could gather from primary sources (colophons of manu-
scripts) and secondary sources (catalogues, monographs,
articles), adding to each entry relevant biographical and
bibliographical data. The paper will discuss the position
of Klatt’s work in the field of Jaina Studies in the 19th
century, give ageneral overview of the sources he used,
and describe his method of organizing and presenting the
vast materia he collected.

Biography of the Jaina Monk Jambiuvijaya
Shin Fujinaga (Miyakonojo Kdosen, Japan)

The Jaina monk Jambuvijaya (1923-2009) was a world
famous scholar in the field of Jaina Studies as well as in
Indian logic, while enjoying enormous popularity among
the Jains, especially among those in Gujarat. Few schol-
ars know how popular Jambuvijaya was with lay people
and lay Jains may understand his ability as a scholar only
vaguely. In this paper | would like to show both sides of
him by describing some important eventsin hislife.

Great Nun as Mother: Hagiography and the Biography
of Divyaprabhasriji
Whitney Kelting (Northeastern University, Boston)

In the telling of Jain nun’s life stories, the models of
biography ready-to-hand—those of monks—are mim-
icked and reconfigured to adapt to the particulars of
the gendered experience of Jain women. Laywomen's
biographies struggle with finding a space within the
Jain discourse where biographies glorify the Jinas and
other religious exemplars, honour important Jain monks
or highlight great layman donors and modify the lay-
man’'s biographies with sati discourse. The biography
at the centre of this talk was written to commemorate
DivyaprabhasrijT’s fiftieth year as a Jain nun. In this bi-
ography, the hagiographic narrative conforms closely
to the ideal renouncer’s life and therefore the hagiog-
raphies of exemplary Jain monks serve as particularly
productive models for comparison. Because of the rela
tive conformity to the monks' biographical template for
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DivyaprabhastT’s life, we can track the ways in which her
virtueisconstituted in gendered ways stressing her moth-
erly care of her nun followers and lay women.

Ramacandrasuri (1897-1992): A Life Between Con-
sistent Asceticism and Political Controversies

Andrea Luithle-Hardenberg (University of Tibingen,
Germany)

As the founder of one of the largest Tapa Gaccha
samudayas Ramacandrasari belongs among the most in-
fluential Jaina acaryas of the 20th century. In 2012 the
100th anniversary of his initiation as a Jain sadhu was
commemorated in splendid festivals in Gujarat and Mum-
bai. The paper presents findings of a recent ethno-histori-
cal research, including interviews with Ramacandrasari’s
contemporaries and published and unpublished grey
literature sources of the Tapa Gaccha. Accordingly,
Ramacandrastri’s earlier years were determined by strict
asceticism. In contrast to that the later parts of his bi-
ographies are linked to amost all crucial controversia
issues, which were and are still publicly raised within the
Jainacommunity and vis-a-vis external parties during the
last 80 years. The controversies partly refer to widely ac-
claimed ritual issues which are mainly significant within
the Jain community, such as the astrological determina-
tion of festivals within the ritual calendar (pancariga),
theritual veneration of senior ascetics (gurupiija) and the
suspension of pilgrimage to Satrufijaya during the rainy
season (caturmasa). However, theissues which were dis-
cussed by Ramacandrastri and his contemporaries also
intermingle with rather rarely mentioned political and
interreligious conflicts such as his critique of Mohandas
Gandhi’s interpretation and utilization of non-violence
(ahimsa) for the svaraj movement, the abolition of the
goat sacrifice in Ahmedabad’s Bhadrakali temple dur-
ing NavratiT and protests against the legal ban of initiat-
ing children into Jaina orders (bal drksa). In all issues
Ramacandrastiri was supported by influential lay organi-
zations such as the Anandaji Kalyanaji Pedhi. The pub-
lic discussion of these issues contributed considerably
to shaping the Svetambara community after independ-
ence and has been continued until today by his succes-
sors in the office of the gacchadhipati, Mahodayasiri,
Hembdasansari and Punyapalsari. At the same time the
grey literature and oral biographies of Ramacandrastri
are important sources for comprehensively discussing
Tapa Gaccha history during the 20th to 21st century, in-
cluding the political strategies of Jaina Acaryas in gen-
eral.

What the Lifespans of Rsabha, Bharata, Sreyﬁmsa,
and Ara Can Tell us about the History of the Concept
of Mount Meru

Ruth Satinsky (University of Lausanne, Switzerland)

The number 84 and its multiples are an important con-
cept in Jaina cosmology. Rsabha and his son Bharata are
held to have had lifespans of 8,400,000 pirvas respec-
tively; Sreya‘lmsa 8,400,000 years; and Ara, 84,000 years.
In addition, four out of the five Mount Merus to which
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the fordmakers (sirtharnkara) are linked rise 84,000 yo-
janas above the earth (the fifth and central Meru rises
99,000 yojanas high, and has a base beneath the earth of
an additional 1,000 yojanas). In a different context, the
number 8,400,000 isfor Jainasthe sum total of conceiva
ble birth-situations (yoni), in which souls may find them-
selves, over and over, as they circle through samsara. |
will propose why I think Rsabha, his son Bharata, and the
two other fordmakers' lifespans are linked to the number
84 and its multiples, and will argue that the concept of
the number 84 and its multiples, which is also found in
Ajivikism and Buddhism, is a concept which originated
in the milieu of Greater Magadha, thus providing evi-
dence that the Brahmanical Mount Meru, rising 84,000
yojanas above the earth, was necessarily a later concept
when it was introduced for the first time into Brahmani-
cal literature in the Mahabharata.

Rsabha and Bharata in Hindu Puranas
Renate S6hnen-Thieme (SOAS)

Much has been written on how characters and features
from the two great Sanskrit epics and the Harivamsa
were transformed in corresponding works of the Jaina
literature and were incorporated in the Universal History
of the Jainas. Considerably less attention has been given
to possible borrowings in the opposite direction, except
for two articles by Padmanabh S. Jaini, discussing the
adaptation of the Jina Rsabha as an avatara of Visnu in
the Bhagavatapurana. My paper traces earlier references
to Jina Rsabha and his son Bharata in Hindu Puranas (es-
pecialy the Visnupurana, which was an important source
for the Bhagavatapurana) and investigates what might
have been their Jaina source.

Lifes’ Ends: Jaina Modes of Dying in Aradhana
Texts
Luitgard Soni (Innsbruck)

Many stories in the Aradhana-katha-kosas pay special
attention to the various ways of dying and the crucial
hour of death. These stories underline thereby the impact
of the last phase of life for the further existences of the
soul.

The doctrinal profile of the Jaina view of dying and
death is embedded in the Aradhana texts, as e.g. in
the Bhagavati-Aradhana. The texts revea the socid
setting, the monastic disciplines, the ritual structures,
the knowledge of the human mind as well as of bodily
processes, empathy and persuasive skills. The important
function of telling the relevant stories at the right time
and place is underpinned.

The stories of the Brhatkathakosa, the oldest extant
collection of Aradhana-kathas, exemplify the implemen-
tation of the Jaina doctrines and display various active
and passive modes of dying, its endurance and perform-
ance. The paper will consider some of the striking as-
pects of thistheme.

A Kharatara Gaccha Monk in the Tapa Gacch
Imaginaire: Tapa Gaccha Retellings of the Life of
Jinaprabhasiiri

Steven M. Vose (Florida International University)

Two narratives of the encounter between Sul-
tan Muhammad bin Tughluq (r. 1325-1351) and
Jinaprabhasiri (ca. 1261-1333 CE), acarya of the Laghu
Sakha of the Kharatara Gaccha, appear in the monk’s
magnum opus, the Vividhatirthakalpa (‘' Chapters on Var-
ious Pilgrimage Places'). In these narratives, the sultan
grants to Jinaprabhasiri several edicts (farman) protect-
ing Jains and Jain pilgrimage places, returns an image of
Mahavira taken in an earlier military operation, and es-
tablishesaquarter in Delhi for Jains complete with anew
temple and upasraya. Jinaprabha claims his success with
the sovereign rested on his skills as a poet and debater.

Over the next two centuries, Jinaprabhastri’s story
was to be retold several times, first by mendicants of his
own lineage, and later by Tapa Gaccha monks. In sev-
eral Tapa Gaccha narrative collections, his story begins
to acquire new elements, detailing his specia connection
with the goddess PadmavatT and, especially in the Tapa
Gaccha narratives, his ability to effect minor miracles.
Far from merely invented narrative elements, these de-
tails seem to coincide with a portrait of the monk that
emerges when his entire oeuvre is taken into account.
As one of the most prolific authors in Kharatara Gaccha
history, Jinaprabhastri composed roughly 100 hymns
and 40 other works, including commentaries, works on
grammar, poetics, and mendicant conduct, as well as
several works on esoteric rituals, mantras, and astrology.
Among his hymns one finds several dedicated to god-
desses, including Padmavati. Jinaprabhasari’s produc-
tion became the stuff of legend in the Tapa Gaccha, as
atradition emerged that he gifted 700 of his own hymns
to his younger counterpart, Somatilakastri (1298-1367),
claimed to be a goodwill offering between the two men-
dicant orders. These narratives aso included miraculous
happenings both in the sultan’s court and elsewhere, but
also featured Jinaprabha’s confession to his Tapa coun-
terpart that his involvement with the sultan had compro-
mised his ability to keep the strict vows of a Jain monk.

This paper examines the fifteenth-sixteenth-century
Tapa Gaccha narratives about the Kharatara Gaccha
monk Jinaprabhasari (1261-1333 CE) to argue that the
order’s interest in him was a locus for discussing sev-
eral aspects of mendicancy and leadership that the Tapa
order faced throughout the fifteenth and early sixteenth
centuries. In these narratives, we can follow the Tapa or-
der’s emergence as the leading gaccha, having supplant-
ed the Kharatara order in Gujarat as the most influential
and numerous mendicant order after the demise of the
Delhi Sultanate state and the establishment of an inde-
pendent sultanate in Gujarat. Jinaprabhas@ri’s narrative
would provide the narrative structure for understanding
Hiravijayasuri’s success with the Mughal emperor Ak-
bar. It is only after the Tapa success in the Mughal court
that Jinaprabhastri’s story fades into obscurity, dealt its
final blow when the Tapa polemicist Dharmasagara exco-
riated the Kharatara monk and Tapa Gaccha monks who
spoke favourably of him.
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Jaina Logic: SOAS Jaina Studies Workshop 2013

Lucas den Boer

he SOAS Centre for Jaina Studies hosted the 15th

Jaina Studies Workshop on 22 March 2013. The
theme was Jaina logic. On the evening prior to the
workshop, Piotr Balcerowicz (University of Warsaw)
delivered the 13th Annual JainaLecture: Jaina Logic and
Epistemology: Is This How It All Began?

Balcerowicz discussed the beginnings of Jainism and
the origin of anekantavada. With this aim, he examined
the relation between Jainism and the movement of the
Ajivikas, concluding that Jainism borrowed important
concepts from this rival sect. Balcerowicz substantiated
his claim by arguing that Mahavira was the disciple of
the older Gos$ala, from whom Mahavira adopted practices
that are now associated with Jaina mendicancy. Other
points of overlap between the Jainas and the Ajivikas can
be found in their systems of lesyas and abhijatis (i.e. the
classification of souls and people), the structure of both
canons, and their mutual belief in 24 Trrthankaras. Apart
from these Ajivika influences that played a role in the
early development of Jainism, Ajivikism seems to be the
source of important philosophical concepts that came to
play avita role in later Jaina philosophy. Whereas the
early Jaina texts only mention opposite terms (P and
=P), the Ajivikas acknowledge a third possibility (P,
=P, P & =P). This threefold pattern can be recognised
as the basis of syadvada. Further, Balcerowicz showed
that several concepts that are difficult to explain within
the general Jaina framework, such as abhavya souls,
which by nature are not capable of reaching moksa, fit
nicely in the deterministic perspective of the Ajivikas.
Although Balcerowicz acknowledged that some of his
arguments require further research, he concluded that
they cumulatively support the central thesis that Jainism
is in many aspects indebted to the Ajivikas.

The next day, Johannes Bronkhorst (University of
Lausanne) opened the workshop with a closely related
topic, namely the connection between anekantavada and
Ajivikism. He started his lecture with a discussion of
the Jaina solution to the paradox of causality. According
to the Jainas, this paradox can be solved by looking at
it from the perspectives of shape, material, time etc.
In this way, a pot can exist from the perspective of

SamanT Pratibhaprajiia and Samant Himat Prajiia
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Piotr Balcerowicz (University of Warsaw)

material without existing from the perspective of form.
However, the Matharavrtti mentions that the ‘jivakah’
(an epithet for the Ajivikas) solve this problem by stating
that an effect is both ‘existing and nonexistent’. This is
remarkablefor two reasons. Firgt, it showsthat the Jainas
and Ajivikas shared the anekantavada doctrine. Second,
since the paradox of causality enters the philosophical
arena centuries after Mahavira, it follows that Jainism
and Ajivikism remained in contact with each other
for at least half a millennium since their beginning.
Although Bronkhorst did not make the bold claim that
anekantavada was ultimately derived from the Ajivikas,
he concluded that there was a mutual influence between
the Jainas and the Ajivikas.

Masahiro Ueda (Kyoto University) examined the
concept of niksepa in the works of Akalanka. As a
subset of anuyogadvara, niksepa is one of the methods
to investigate the words in sacred scriptures. Although
previous work has been done on the clarification of
niksepa in the age of Agamas, the role and meaning
of niksepa in the age of logic have not been studied so
far. In this period, niksepa was regarded as a way of
perception, similar to the concepts pramana and naya. As
a key player in the completion of Jaina logic, Akalanka
paid special attention to niksepa. Ueda showed that
Akalanka in his Tattvarthavarttika follows the definition
and fourfold division that can be found in Pajyapada’s
Sarvarthasiddhi. Ueda's lecture concluded with a survey
of Akalanka’s Laghiyastraya and Siddhiviniscaya,
whereby he showed that both the description of niksepa
and the relation of this concept with pramana and naya
underwent substantial change, which can be partly seen
as an original contribution of Akalarnka himself.

Peter Fliigdl (SOAS) questioned the relation between
Jaina logic and the concept of time. He proposed a
phenomenological approach to time to reconstruct the
evolution of Jaina perspectivist logic. Earlier research on
the Jaina notion of time gives the impression that this
concept was not well developed; there is a multiplicity



of views, which are not well integrated into the broader
framework. However, Flugel argued that timeis actually
a crucial notion for Jaina philosophy and soteriology
since causation, omniscience, and anekantavada cannot
be fully explained without a concept of time. Moreover,
without a systematisation of the notion of time, classical
Jainism could not have been established as a recognised
philosophical school. Flugel showed that the Jainarealist
solution to the question of change, whereby time is
considered as a substance without mass, only leads to
circularity. Hence, he argued that a phenomenological
approach, in which time is considered as an object of
time-consciousness, would improve the consistency of
Jainalogic.

Dharmchand Jain (Jai Narain Vyas University) gave
a broad overview of Jaina epistemology. He sketched
the development of Jaina epistemological doctrines,
after which he elaborated on specific Jaina contributions
to Indian epistemology. One of these contributions is
the Jaina definition of pramana, whereby pramana
is considered as illuminating both itself and its object.
Further, from Umasvati onwards, the Jainas developed
a unique categorisation of pramanas. In this system,
Jaina philosophers established recollection (smrti),
recognition (pratyabhijiiana) and inductive reasoning
(tarka) as independent pramanas. Another contribution
that Jain highlighted is the detailed elaboration of the
concept of the probans (hetu). He concluded that, given
the mentioned contributions of Jaina thought to Indian
epistemol ogy, the Jaina literature is of crucial importance
for our understanding of Indian epistemology in general.

Olle Qvarnstrdm (Lund University) presented a
debate between Jaina and Samkhya philosophers
on the relation between the sdlf (purusa/atman) and
knowledge. Qvarnstrom discussed Haribhadrasari’s
Sastravartasamuccaya and Yogabindu. Although the
Jaina philosophers accepted the existence of the self,
as did the Samkhya philosophers, they did not accept
that the self was a non-active principle. In view of this
controversy, Haribhadra discusses the Samkhya idea that
the self only knows an object after the intellect (buddhi)

Jayandra Soni
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Co-organiser Marie-Héléne Gorisse (Ghent University)

has ascertained it. Thisis explained by saying that the self
is reflected in the intellect, whereby the intellect becomes
transformed, as a result of which objects can be known.
Haribhadra refutes this idea by pointing out that a non-
material self cannot be reflected in a material intellect.
After a clarification of the content of this discussion,
Qvarnstrém defended that Haribhadra's texts shed light
on an aspect of Samkhya epistemology that hitherto has
been unknown.

Marie-Hélene Gorisse (Ghent University) focussed
on the five types of universal concomitance (vydpti)
that can be found in Manikyanandi’s Partksamukha.
By contrasting this account with the Buddhist theory
of inference in the tradition of Dharmakirti, Gorisse
illustrated the particularities of late Jaina theory of
inference. A crucia difference between these two
traditions is that the Buddhist philosophers hold that all
cases of concomitance that allow for valid inferences
can be reduced to identity of nature or causdity. In
contrast, Manikyanandi shows that these two relations
are not sufficient to give a correct account of all justified
inferences. For example, the inference of a certain
quality on the basis of its co-existence with a perceived
quality, such as the taste and visual aspects of a mango,
is neither based on identity nor on causality. Further,
Manikyanandi defends that succession should be seen
as a separate type of concomitance. Gorisse concluded
that reducing the number of Manikyanandi’s types of
invariable concomitance would obstruct valid ways to
gain knowledge from inference.

Anne Clavel (University of Lyon) addressed the
structure of the Jaina theory of viewpoints (rayavada),
based on Prabhacandra’s Nyayakumudacandra and
Abhayacandra’'s Syadvadabhiisana. She showed an
interesting pattern that underlies the distinction between
‘object-bound viewpoints’ (arthanaya) and ‘word-
bound viewpoints' (sabdanaya). Whereas arthanayas
are statements that are concerned with ontological
matters, sabdanayas focus on linguistic matters. Clavel
demonstrated that three parallels can be drawn between
the Sabdanayas and arthanayas. These parallels show
that the sabdanayas are not purely linguistic viewpoints
but address ontological aspects as well. Although the
Sabdanayas are mainly applied to determine to which
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Award Ceremony of Jaina Essay Prize Winners (one absentee represented by Andrew More). Zeid Handiman receives his certificate from a repre-

sentative of the Sethia Foundation.

extent a word is appropriate for expressing a particular
thing, they presupposeontological distinctions. Therefore,
Clavel concluded that the sabdanayas embody a critical
approach towards both language and ontology.

Laurent Keiff (Lille University) addressed the same
topic as Clavel, abeit from a different perspective. He
claimed that there is a parallel between nayavada and
the current empirical approach in modern linguistics. To
support this claim, he first addressed how semantics and
pragmatics are related. Whereas semantic information
is encoded in what is uttered, pragmatic information
is made relevant by an actor. However, semantics and
pragmatics cannot be completely separated, since
semantic information always needs a context. Keiff
argued that at this point nayavada shows similarities
with modern thought. Next, he focussed on existential
presuppositions and the way in which they are treated
in dynamic semantics, in which the meaning of a
sentence is regarded as its function in a context. He then
showed how the nayas, as described in Prabhacandra’s
Prameyakamalamartanda, can be seen as guidelines to
retrieve the meaning of a sentence in a specific context.

Fujinaga Shin (Miyakonojo) examined the origin and
logical value of the Jaina system of sevenfold predication
(saptabhangr). Fujinaga first discussed early Digambara
and Svetambara sources in order to reconstruct the
development of the standard form of saptabhangr.

Fabien Schang
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He argued that Samantabhadra's Aptamimamsa and
Kundakunda's Paricastikayasara can be seen as the first
proponents of saptabhargt in the Digambaratradition. In
the tradition of the Svetambaras, Haribhadra is the first to
mention saprabhangt in its complete form. Nevertheless,
the first elements of saprabhangi can aready be found
in the canonical tradition, such asin the Bhagavatisitra.
The second part of Fujinaga’s lecture was dedicated to an
evaluation of the logical value of saptabhargr. Fujinaga
showed that there is no logical reason to adhere to seven
predications. Heargued that Jai na phil osophersdevel oped
the standard theory of saptabharigt by imitating the seven
varieties of nayas.

Fabien Schang (Université de Lorraine) proposed
a rationa reconstruction of saptabhargt from the
perspective of modern logic. Focussing on formal
semantics, Schang proposed a one-valued approach to
saptabhangt, whereby values are seen as ordered answers
toinitial questionsabout asentence. In hisapproach, each
element of saprabangr is regarded as a statement about
the semantic predicate of a given sentence. From this
perspective, he reformulates ‘syad asty eva’ and ‘syan
ndsti eva’ respectively as “the sentence o = ‘x is F’ is true
from some standpoint” and “the sentence ~a = ‘X is not F
is true from some standpoint.” After discussing the third
semantic predicate (avaktavyam), Schang argued that
anekantavada embodies a logic of ‘light inconsistency’
in which a sentence can be asserted and denied from
different standpoints. He concluded his lecture with a
comparison between saptabharigt and catuskoti, stressing
the soteriological purpose of both systems.

Jayandra Soni (Innsbruck) commented on K. K.
Dixit's Jaina Ontology. Soni began with a discussion
of the general assumptions that underlay Dixit's
discussion of the age of logic. Dixit divides the logical
developments of Jaina philosophy from the 4th to the
17th centuries in three periods and links these periods
with specific philosophical questions. However, this
practical scheme led Dixit to important omissions and
controversial opinions. Soni elaborated on a ‘mistake’
of Prabhacandra that is mentioned by Dixit. Dixit claims
that Prabhacandra in his Nyayakumudacandra misread
the text of Akalanka and replaced ‘smyti’ in a certain
passage with ‘matil’. However, by pointing to Akalarnka's
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particular classification of pramanas, Soni defended that
the error that Dixit sees in Prabhacandra’s work has to be
reassessed in the light of Akalanka’s own words.

Himal Trikha (University of Vienna) examined the
relation between Jaina perspectivism and rational critique
with reference to Vidyanandin’s Satyasasanapartksa.
Although Jaina philosophy is often associated with
intellectual tolerance, this notion plays no role in
Vidyanandin’s work. In contrast, he attacks opposing
views with the same rigor as Buddhist or Nyaya
debaters. However, although saprabarigi-statements are
not explicitly mentioned, Trikha claimed that nayavada
and syadvada are still relevant notions in Vidyanandin’s
method. With the aid of visual diagrams, Trikha showed
how epistemic pluralism can be combined with the
falsification of dissonant epistemic alternatives. He
argued that this is the method that can be found in
Vidyanandin’s work. To illustrate how this works, Trikha
summarised Vidyanandin’s examination of the relation of
jiva and cognition. Of the four possible views regarding
their (partial) difference and identity, Vidyanandin
falsifies two views, after which the remaining epistemic
events are established as part of a wider vision of the
investigated object.

With a return to the first theme of the conference,
Andrew More (Yale University) concluded the
conference with a lecture on the legitimation of Jaina
lay life, thereby readdressing the rivalry between Jaina
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and non-Jaina mendicants. He focussed on severd
early Svetambara passages from the Uvavaiya and
the Siyagada. Although the oldest Jaina texts present
the life of the mendicant as a necessary condition for
the attainment of liberation and do not mention a lay
community, there must always have been a relation
between mendicants and supporting householders. In
Suyagada 2.2 the lay community is positively described
as a mixed category between dhamma and adhamma,
whereby the lay mode of life is respectable insofar as
it corresponds to the ideal. However, the non-Jaina
mendicantsare severely condemned inthe sametext. This
seems to be inconsistent. More argued that the compiler
of the Uvavaiya reworked the mentioned passage from
the Sityagada in an attempt to solve this inconsistency.

In conclusion, the presented papers illustrated that
Jaina logic is a multifaceted topic, which can be studied
from many viewpoints. The conference showed the
value of contemporary study of Jaina philosophy and
demonstrated the relevance of an interdisciplinary
approach in which philosophers and scholars from other
disciplines play their part.

Lucas den Boer is a graduate student at the philosophy
department of the University of Groningen (The Nether-
lands) and studies Sanskrit at Leiden University. He is
working on a thesis on Gunaratna’s Tarkarahasyadipika.

a1joNey UUB|D



CoJS Newsletter « March 2014 « Issue 9

Exploring Jaina Narrative Literature in Wiirzburg, Germany

Anna Aurelia Esposito

he Seventh International Wirzburg Colloquium

“Perspectives of Indian Studies”— Exploring Jain
Narrative Literature, organized by AnnaAureliaEsposito
and financed by the German Research Foundation
(DFG), was held from 30 August to 1 September 2013
in Wirzburg, Germany. Scholars from Austria, Belgium,
Germany, Great Britain, India and Canada participated
in the conference, which took place at the picturesque
Wirzburg Residence. The intention of the colloguium
was to concentrate on the various dimensions—
theological, philosophical, didactic, etc.— as well as
on the communicative strategies characterizing Jaina
narrative literature.

The conference was opened by Viveka Rai (Kar-
nataka State Open University, Mysore / University of
Wirzburg), who focused on the concepts of ‘violence
and ‘nonviolence' in Yasodharacarite, a narrative poem
written by the Kannada poet Janna (*1163 AD). After
comparing the Yasodharacarite with previous works on
the same theme — Haribhadra's Sanaraicchakaha, Har
isena’s Brhatkathakosa Somadeva's Yasastilakacampu,
Puspadanta’s Jasaharacariu and Vadiraja’s
Yasodharacaritra — he elaborated on the different con-
cepts and modes of violence in the Yasodharacarite:
physical and barbaric brutality, mental torture, and the
mere intention or thought of violence. The latter result-
ed in six rebirths and deaths of King Yas$odhara and his
mother Candramati as animals, before gaining again a
human birth, embracing Jainism and becoming finally
ascetics.

Peter Fligel (SOAS) examined Jaina monastic
biographies as sources for historical research. Starting
with biographical texts from the late canonical
period, he explained key changes in the paradigm of
biographies. Furthermore, Fligel listed various sources
for biographical information—besidesliterary works and
personal narratives also songs, teacher- and succession
lists, inscriptions or information beneath photos and
paintings—and mentioned different strategies for
manipulating genealogy. He convincingly showed
that monastic biographies from the medieval period
onward —even if mostly stereotyped— contain valuable

Jonathan Green, Tillo Detige, Eva de Clercg, AnnaAurelia Esposito

historical and sociological information. With some
difficulty, it is possible to reconstruct the social history of
the SthanakavasT tradition on the basis of the biographical
sources mentioned above.

Jonathan Geen (King's University College, Lon-
don Ontario, Canada) investigated the development of
the Pandava story in the various Svetambara versions.
While the earlier versions were mainly buried within ac-
counts of the more detailed and significant exploits of
the vasudeva Krsna, they became, beginning in the 13th
century, more extensive. Geen explored some of the po-
tential reasons for the rise in prominence of the Pandavas
in Svetambara tradition and pointed to two very differ-
ent and distinct currents that ran through the medieval
Svetambara tradition of western India, beginning in the
13th century: The first of these currents was an increasing
interest among Jaina poets in composing ornate courtly
poems or dramas on subjects not at all, or only marginal-
ly, related to Jainism, that resulted in the liberation of the
Pandavas’ biography from the suppressive constraint of
the Universal History. The second current began in 1313
CE with the destruction of the temples on Mt. Satrufijaya
by the invading armies of Allauddin Khalji, the Tughlak
Sultan of Delhi, and their restoration only a couple of
years later. Here the very practical need for accessible,
heroic stories related to Mt. Satruiijaya as a place of pil-
grimage and templ e building favoured again the popular-
ity of the Pandavas. Subhasila’s Pandavacaritra, a part
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of hislarger Satruiijayakalpavrtti (15th century CE), ap-
pears to reflect the intersection of both currents.

Eva De Clercg (Ghent University, Belgium) focused
on a specific ‘difficult’ episode of the normative Rama
telling: the case of Sambika, the §idra who unlawfully
practices asceticism, and is therefore executed by Rama.
As De Clercqg explained, it would have been impossible
for the Jaina authors to include this episode as it stands
in the Valmiki Ramayana in their retelling. There would
have been no severe objection against a Stidra perform-
ing tapas, and it would have been very difficult to le-
gitimate the hero Rama killing a mendicant for no clear
reason. But instead of simply omitting thisincident some
Jaina authors, starting with Vimalasuri, chose place it in
the very centre of the story: By transforming the siidra
Sambika into a young prince, the son of Ravana’s sis-
ter Strpanakha, who performs heroic austerities before
being killed accidentally by Laksmana, these Jaina au-
thors raised Sambikas death to be the catalyst for later
events: It is to avenge the death of his nephew Sambika
that Ravana goes to the Dandaka forest in the first place.
De Clercq concluded convincingly that this transforma-
tion of the character, and the advancement of his story,
can be seen as deliberate attempts by the Jaina authors
to criticize the orthodox versions of the Rama story and
the broader Brahminical restrictions in religious activi-
tiesfor certain groups of people.

Tillo Detige (Ghent University) criticised the Western
approach to Jainism based on its exclusive location of
‘true’ religion in its sacred scriptures; its universaly
presupposed dichotomy of ‘pure/early vs later/
degenerated tradition; and its notion of religion as belief
in doctrines. These preconceptions were not beneficial
for the study of Jaina narrative literature, which was
mostly excluded as a source for understanding the
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nature of Jainism. Detige, on the contrary, showed the
centrality of narratives in the Jaina religious tradition.
Furthermore, he convincingly argued for the importance
of integrating them in our model of Jainism, that is, for
taking the stories seriously and situating them in their
commensurate place at the heart of Jainism.

Luitgard Soni (Philipps-Universitét Marburg) expand-
ed on Harisena’s Brhatkathakosa, an important collec-
tion of tales completed in 931 CE. The Brhatkathakosa
contains 155 stories of different origin, including
some quite well known tales such as the stories of the
merchant Carudatta or King Srenika. Works like the
Brhatkathakosa are mostly thought of as collections
of artha- and dharmakathas. While some stories cause
samvega, others don’t fit into that theme. As Soni empha-
sized, these tales have are not only only didactic, thereis
an additional aspect: these stories are to be understood as
aradhana-kathas—afact that had been already stated by
Harisena in his prasasta. Whispered into the ear by the
niryapaka, they help the dying monk to endure the physi-
cal and menta pain and act as a kind of ‘drink’ for the
dying person. In this way, Soni showed that we cannot
really understand Harisena’s stories without taking into
consideration the situation to which they are linked.

Starting from the first occurrences in the Svetambara-
canon, Adelheid Mette (Ludwig-Maximilians-Universitét
Minchen) compared various references to bala-tapas/
bala-tapasvin in Jaina canonical and philosophical lit-
erature. As Umasvati says in his Tattvarthadhigamasitra
V1.20, bala-tapas is one way to gain a rebirth as a
god; this is, as Mette showed, actually the case in the
Viyahapannatti for Tamali, Parana and Vesiyayana and
in the Avassaya-tradition for Indanaga. In the light of
these stories, she challenged the common trandations of
the compound bala-tapas.
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Viveka Rai and Jayandra Soni

JayandraSoni (Philipps-Universitét Marburg) reported
on Bhogilala Jayacandbhat Sandesara (1917-1995) and
his contribution to Jaina studies. Interestingly enough,
Sandesara did not come from a Jaina family. At the
age of 14 he was introduced to Jaina literature by Muni
JinavijayajT and Muni PunyavijayajT and developed an
extreme interest in the literature of Gujarat, be it in San-
skrit, Prakrit, Apabhramsa, in old and modern Gujarati, or
in Hind1. Soni gave an account of Sandesara’s immensely
rich oeuvre, his academic activities, and the awards be-
stowed on him. Furthermore, Soni referred to his broad
academic view, grounded in his expertise in a combina-
tion of history and literature, and his authoritative results,
always based on reliable sources. A great desideratum is
a complete annotated bibliography of Sandesara’s works;
as many contributions are in Gujarati, summaries and
perhaps even trand ations of important parts would bein-
di spensable—an immense task, which Soni is now work-
ing on.

The conference was concluded by Anna Aurdia
Esposito (University of Wirzburg), who concentrated on
the transmission of religious as well as moral contents
in Sanghadasa’s Vasudevahindr, the oldest extant work
of Jaina narrative literature (based on a project financed
by the German Research Foundation (DFG)). Esposito
characterized some strategies intended to communicate
religiousteachings. Theseincluded the use of thedialogue
as legitimation, as proof for the absolute truth of the
Vasudevahindr; the accumulation of narrative layers and
the narration of complex rebirth stories as an illustration
of and recreation of the complex and incomprehensible
nature of the world; and, finally, the negotiation of certain
philosophical questions, such as the relationship between
purusa and prakrti or the existence of individual souls.

A generous time frame made it possible to discuss the
participants' presentations in depth in a serene atmos-
phere. A highlight was the presence of Professor Willem
B. Bollée, who came with hiswife Annegret from nearby
Bamberg to attend part of the conference.

Anna Aurelia Esposito is assistant professor at the
University of Wiirzburg, Germany. She is currently
working on a project granted by the German Research
Foundation about the transmission of religious and
moral contents in Jain narrative literature.
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17th JAINA STUDIES WORKSHOP
AT SOAS

Jaina Tantra
19-20 March 2015
Papers addressing questions related to
JainaTantrafrom avariety of perspectives
areinvited. For further information please

see: www.soas.ac.uk/jainastudies

Inquiries: jainastudies @soas.ac.uk
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A Symposium in Honor of Professor Padmanabh Jaini’s 90th Birthday

Alexander von Rospatt

el ebrating Professor Padmanabh S. Jaini’s ninetieth

birthday and his pioneering contributions to the
study of Jainism in the western world, a select group of
academicsfrom Europeand the United Statescongregated
on Saturday, 26 October 2013 for a daylong symposium
on Jainism hosted by the Center of South Asia Studies of
the University of California at Berkeley (and supported
by various other units on campus) to share their work on
Jainism. Thisgroup included Professor Jaini himself, who
continues to work and publish at the forefront of Jaina
Studies even as a nonagenarian, more than forty years
after his appointment as professor at Berkeley in 1972,
which he joined after having held positions at SOAS and
at the University of Michigan. In addition to his more
technical contributions to the study of Jainism such as
the book Gender and Salvation: Jaina Debates on the
Spiritual Liberation of Women (1991) and his Collected
Papers on Jaina Sudies (2000), Jaini has brought
knowledge of Jainism to a broader public through his
landmark volume The Jaina Path of Purification (first
published in 1979).

Jaini’s presentation took the packed audience back to
the region of Tulunadu in Karnataka, where he grew up.
Focusing on the Digambara Jaina templ e of the village of
Nellikar and itsannual chariot procession, heinvestigated
the role of the ritual officiants and traced their origins,
demonstrating that they descend from Vedic Brahmanas

who converted to Jainism. Staying in Karnataka, Peter
Fligel (SOAS), likewise examined temple rituals and
priests. For this he turned to the famous Padmavatf shrine
inthetown of Humchaand the rituals Jains perform there
with the assistance and under the control of the temple
priests, including rites of divination. Moving north from
Karnataka, John Cort (Denison University) focused
upon the largely unexplored presence of Digambara
communities in Gujarat, surveying their current spread
and history. The engagement with the social dimension of
Jainismwasrounded off by UC Berkeley’sAlexander von
Rospatt, the convener of the symposium, who expanded
upon Jaini’s examination (1980) of why Jainism did not
share the fate of Buddhism in India and vanish, probing
into the social factors that allowed Mahayana Buddhism
in Nepal uniquely to persist to the present.

The other presentations of this carefully balanced
symposium were grounded in the study of literary
sources. Phyllis Granoff (Yale University) dealt with the
17th-century debate on the treatment of Jaina images
and how they encode the live story of the Jina without
visually referencing particular episodes. Paul Dundas
(University of Edinburgh) examined the contribution
of Jaina authors to the development of alegory in
Indian literary history, focusing on the celebrated monk
Hemacandra Maladharin. Robert Goldman, who has been
Jaini’s colleague at Berkeley for the past four decades,

Courtesy of Alexander von Rospatt
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treated the highly charged and ambivalent appropriations
by Jaina authors of prominent figures from the early
Sanskrit canon. Finaly, two papers engaged with
particular aspects of Jainism’'s complex doctrinal history.
Olle Qvarnstrom (Lund University) spoke on Jaina and
Buddhist doxographical texts, and notably the works of
the Jain Haribhadra Suri and the Buddhist Bhavaviveka,
contrasting their respective critique of the Samkhya
model of cognition. Kristi Wiley, who earned her PhD
at Berkeley under Jaini's supervision, dealt with the
simplest form of life known in Jainism, the one-sensed
nigodas, and the doctrinal questions (and dilemmas) their
postul ation poses.

With its rich research papers by leading scholars of
Jainism, the symposium captured something of the
strength and breadth that characterizes the study of
Jainism today— and that is owed in no small measure to
Professor Jaini’s immense contributions to the field. Thus
the conference was a fitting tribute to his achievements
as a Jaina scholar, which are matched by his equally
significant accomplishments as a scholar of Indian
Buddhism. At the symposium, Jaini was also honoured
by the medal of the Federation of Jain Associations in
North America, presented by its president Prem Jain and
other members, for his service to the Jaina community.

All of the presentations can be viewed online:
http://southasia.berkel ey.edu/agenda

Alexander von RospattisProfessor of Buddhist and South
Asian Studies at the University of California, Berkeley.
After his studies at SOAS (BA) and the University of
Hamburg (MA, PhD) he first taught at the universities
of Leipzig, Vienna and Oxford. His work focuses on the
Indic Mahayana tradition surviving in the Kathmandu
Valley, and the doctrinal history of Buddhism.

Padmavati Devi, Humcha
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On the Margins of Jainism:
Jain Studies at the AAR

Chris Haskett

or the past severa years, the annual meeting of the

American Academy of Religion (AAR) has featured
a panel on Jainism organized by the Jain Studies group.
These panel sessions have been increasingly well-attend-
ed, and have sought to showcase new, innovative, and
exploratory work in Jain Studies. In the midst of an enor-
mous conference with hundreds of meetings and thou-
sands of participants, the Jain Studies panel also serves
as the one reliable place where North American scholars
of Jainism can convene, and indeed, participants often
reflect that a majority of the scholars working on Jainism
are present each year. The 2013 annual meeting, held on
23 November in Baltimore, Maryland, included a Jain
Studies panel entitled, ‘On The Margins of Jainism’, and
showcased some fascinating new research.

The first paper was presented by Sarah Pierce Taylor
(University of Pennsylvania, graduate student). Taylor
began her paper by reporting that she, together with Ste-
ven Vose (Florida International University), had located
a Jain temple in Karnataka with three fire pits for homa
offerings set before a Jina image. Taylor's paper then
pointed to several places in the Adipurana of Jinasena
where Adinath was equated with the sacrificial fires, and
especialy to a section of the fortieth chapter in which Ji-
nasena gave a seven-fold classification of fifty-three Jain
samskaras, or life cycle rituals. He then went on to pro-
vide and explain several mantras that are solidly couched
in Vedic terms. Taylor argues that while scholars have
assumed that the text reflects a later brahmanization, a
more convincing case can be made that Jinasena was in
fact trying to ‘ Jain-ize' therituals that Jains were already
performing at the time. She points out that while rejection
of brahmanic ideals and Vedic sacrifice have constituted
defining elements of Jains and Jainism for some time,
‘[t]he much heralded Jain critique and rejection of the
brahmanical ritual framework was always incomplete at
best’. This then also explains why Jain authors have fre-
quently invoked sacrificial metaphors in praising Jinas.

The second paper, by Lindsay Harlan (Connecticut
College), examined the role of Jains in the aftermath
of the seventeenth-century execution by Maharana Raj
Singh of his son and heir-apparent, Sultan Singh. Sultan
Singh, now recognised as a protector deity of Udaipur, is
one of the many Sagasji, or powerful ones, remembered
in the annual Sagasji Mahotsav festival. Harlan presented
the results of collected ora and written narratives. In the
first tale, Raj Singh learns from a pujari that to expiate
his sin, he must construct a great lake, and then find a
sati, or virtuous wife, to do puja in it to both the king and
the deceased son. The sati he finds is a Jain woman, and
she obeys her husband’s instructions to enter the lake.
As the lake filled, the king ordered her to come out, but
the sati only left the lake when her husband commanded.
The king was so impressed with her virtue that, on the
husband's request, he built a Jain temple beside the tank,
at a cost of five rupees less than that required to build the



lake itself. The second tale features ajatiji, or tantric Jain
mendicant, who brings the murdered Sultan Singh back
to life as he is being carried to his funera pyre. In both
cases, the tales express the superior ability of Jainsto ef-
fect the expiation of sin.

Thethird paper of thepanel, by Michael Slouber (West-
ern Washington University), examined ‘Love, Violence,
and Healing in Jain Tantra . Slouber began, as other pan-
dlists had, by pointing out the gulf between well-known
norms of Jain doctrine and culture, namely ahimsa and
renunciation of sexual desire, and the supposed founda
tions of tantra in sex, intoxicants, and the consumption
of animal flesh. This seems at least on face peculiar, as
the paper quickly turns to tantric content such as magi-
cal rituals for attracting a lover, which were taught by
and for ‘the best Munis'. Another text describes how to
summon KamacandalinT, a goddess whose name Slouber
translated as ‘sex slave’. Slouber can only speculate that
these rites were known, but not practiced, by Jain monks.
Still other passages instruct one to use a yantra while
worshiping the Tirthankar Par§vanatha in order to para-
lyze an enemy, or to use another yantra in worshiping
Padmavatf to deflect an enemy army. While other tantric
rituals connected to healing and exorcism of malevolent
spirits seem more in line with Jain ethical ideals, they too
encourage violence. One possibility is that Mallisenasuri,
the compiler of at least one of the three works Slouber
uses here, hoped that by knowing these mantras and ritu-
als, Jain munis would be better prepared to circumvent
others evil intentions. Slouber concludes by arguing,
with Alexis Sanderson, that the Saiva tantras have served
as the source for much of this material, but also that Jain
munis were often expected to have the same ritual pow-
ers and abilities that other holy men possessed in ancient
and medieva India

Kamini Gogri (University of Mumbai) and Anne Val-
lely (University of Ottawa) expressed the spirit of much
of the research here presented when they explained, in
the final paper, that the aspects of Jainism that their re-
search addressed are ‘marginal’, ‘not so much [because]
they posit propositional claims about the nature of reality
or the self with which orthodox Jainism quarrels. Instead,
and more crucialy, they are marginal becausethey evince
awillingness to engage with the world on terms that Or-
thodox Jainism rejects. It is their openness to worldly
powers that makes them problematic from the perspec-
tive of the shramanic ideal of the solitary detached self’.
Gogri and Vallely’s joint paper, read by Gogri, presented
three ‘ ethnographic vignettes' surrounding the work of
a Mumbai Jain woman, ‘Bimla Auntie’, who acts as a
goddess medium. The medium’s mastery has become fa-
mous, and she is visited not only by Jains but also by
Muslims, Hindus, and Christians.

In the first anecdote, a man is suddenly struck with de-
pression and lethargy. When Bimla Auntie discovers that
his recently deceased maternal grandparents are attempt-
ing to use him to communicate with the rest of the fam-
ily, heisimmediately cured—but hiswife then succumbs
to their influence. The medium eventually channels the
family’s kuldevt, or family goddess, who prompts the
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family to return to their natal village and to conduct full
funerals for the grandparents.

In the second vignette, Bimla Auntie approaches, un-
solicited, a young woman who has recently had a tragic
miscarriage. Auntie tells the young woman that an uncle,
who had died suddenly, had been miserably wandering,
and had thus decided to take human rebirth. His soul en-
tered the young woman’s womb at the fifth month of her
pregnancy, and he then died a purposeful death, thusfree-
ing himself from his torment.

The third account concerns Bimla herself, and her
shrine room, which contains massive altarsto her kuldevi
and very little sign of Jainism. She insists that the devi
and the Jina operate in distinct jurisdictions.

Gogri and Vallely pointed out that while the shraman-
ic path urges separation from family and home, virtually
every instance of healing that the devi works through
Bimla Auntie relies on re-establishing and strengthening
family ties. While orthodox moksa marg Jainism
emphasizes karma as the cause of sufferings, the
ministrations of Bimla Auntie suggest that the kuldevi
can be both the cause of suffering and the means of its
relief. Where the moksa marg proposes the intentional
‘detached death’, the fact remains that most deaths are
emotional and disrup-tive affairs. In short, ‘[w]hereas
Jainism presents an ideal worth striving for, the goddess
concerns herself with how thingsreally are’.

All four of these papers point to margins between
Jain and non-Jain, where Jains participate in supposedly
non-Jain activities, borrowing texts, rituals, and practices
from their non-Jain others, but also appearing in the most
important of Hindu and other activities and literature. All
four papers suggest that our understandings of who Jains
are and what Jains do have occluded our vision of what
Jains actually are and how they behave, and that much
of what we have most strongly believed to be ‘ non-Jain’
hasin fact played a central part in the history of Jainism.
In keeping with this spirit, the panel’s respondent was
Richard Davis (Bard College), a scholar who normally
attends to topics in Hinduism. These papers also indicate
that many topics which were once ‘on the margins' of
Jain Studies, have now become acceptable and indeed
central concerns for many scholars in the field.

ChrisHaskett isAssistant Professor of Religionsat Cen-
tre College in Danville, Kentucky. His research interests
include the philology and history of Jain, Buddhist, and
Hindu canonical literature.
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Report on Conferences in Japan, 2013

Kazuyoshi Hotta

n 2013, three academic conferences and seminars on
Jainism were held in Japan. Below, | would like to pro-
vide a brief report on these meetings.

The 64th Annual Conference of the Japanese
Association of Indian and Buddhist Studies, Matsue

The 64th Annual Conference of the Japanese Association
of Indian and Buddhist Studies (JAIBS) was held at
Shimane Civic Center, Matsue, on 31 August and 1
September 2013. This large-scale annual conference
comprises about ten sessions each year. For the first time
in the history of this conference, an entire session was
dedicated to papers on Jaina studies. (Unfortunately, a
further paper on Jainism had been included in a different
session by mistake.) Altogether nine papers on Jainism
were read as part of this conference.

In ‘On Carelessness in a Jaina Definition of Violence
(himsa)’, Tomoyuki Uno (Chikushi Jogakuen University)
focused on the usage of the word ‘carelessness
(pramada) in the definition of violence found in the
Tattvarthadhigamasiitra. Uno identified the sources
of this definition and pointed out that Jainism regards
mental violence as a more serious offense than physical
violence.

Juan Wu (The University of Tokyo) read a paper
entitled ‘Stories of Srenika and Kanika Ajatasatru in the
Civaravastu of the Mulasarvastivada-vinaya and Some
Svetambara Jaina Texts’. Wu examined three stories
found in the Civaravastu of the Miilasarvastivada-vinaya,
i.e. the stories of the marriage of Bimbisara and Cela, the
previous life of Ajatasatru, and his rebirth in the womb
of Cela. Wu explored parallels to similar stories found in
Svetambara Jaina texts.

Yutaka Kawasaki (Otani University) spoke on
the ‘Interpretations of adattadana in Jainism'. If the
term ‘adartadana’ (lit. ‘taking anything which has not
been given') is interpreted as theft, many problems
arise in actual religious life. Kawasaki analyzed how
Agastyasimha, Umasvati, and Siddhasena re-interpreted
and changed the meanings of this term to avoid these
problems.

In ‘Arcata’s Views Introduced in Jaina Treatises’,
Kiyokuni Shiga (Kyoto Sangyo University) reported
on a number of passages quoted in Jaina treatises that
usually appear alongside the name ‘Arcata’ and compared
these with passages from Arcata’s Hetubindutika.
Shiga concluded that in general, literal quotations are
quite common in Jaina treatises, but that Anantavirya’s
Siddhiviniscayartka differs in that it aso employs
summaries and paraphrases.

Hisayasu Kobayashi (Chikushi Jogakuen Univer-
sity) presented a paper entitled ‘Some Notes on Brah-
macarya in Jainism’. According to Kobayashi, in the
Tattvarthadhigamasiitra’s commentaries the five re-
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Juan Wu (The University of Tokyo)

straints are associated with carelessness. However, the
Svetambara sect, standing in the tradition of Vinaya liter-
ature, treats celibacy separately from this approach. This
is because the transgression of celibacy automatically
presupposes that a person has desires and aversions.

In ‘Devi Worship in Jainism: The Padmavati Devi
Paja of the Svetambara Murtipajakas’, Akiko Shimizu
(The Nakamura Hajime Eastern Institute) reported on
her fieldwork at Rapnagar temple in Delhi. Shimizu pro-
vided a detailed discussion of the relation between the
worshippers at Rapnagar temple and Padmavatt devi as
well as the contents of the Padmavati devr pizja. Shimizu
pointed out that devi pizja plays an important rolein con-
necting the laity with Tirtharkara.

The present author, Kazuyoshi Hotta (The University
of Tokyo), spoke on the ‘ Examination of Newly-Arrived
Monks in Jain Vinaya Texts'. Based on Malayagiri’'s
commentary of the Wavaharabhasya, he analyzed the
methods found in Chapter 1 of the Vyavaharabhasya that
were employed to integrate newly-arrived monksinto the
new monastic community and test their purity.

In ‘The Readings of the Carni on the Agamas:
Ayaranga-sutta and Suttanipata’, Kenji Watanabe (Taisho
University) discussed the two variant readings ‘diftha-
pahe’ (the one who saw the path) and ‘diftha-bhae’ (the
one who saw fear) in the Ayararga-sutta 1.2.6.2. By
comparing them with the content of Suttanipata 809 and
Dhammapada 32, he concluded asfollows. In Buddhism,
these two expressions are transmitted separately, while
in Jainism, one of them appears in the main text of the
Ayaranga-sutta, while the other expression was given as
a variant reading of the former in the Cizrni commen-
tary.

In ‘Bhava-pahuda’, Kiyoaki (Seio) Okuda (Chief
Abbot of Shitennoji Temple) analyzed the contents of
Kundakunda's Bhavapahuda based on his Japanese
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tranglation. He emphasized in particular the importance
of the Twelve Reflections (anupreksa) in this text. Since
Okuda had aready translated seven works belonging to
the Asrapahuda, the present text completed his tranda-
tion of the entire treatise.

Nalini Balbir’s Special Seminar on Jaina Canonical
Texts, Kyoto

Between 30 September and 4 October, Nalini Balbir
(University of Paris 3) held a special seminar on Jaina
canonical texts at Otani University, Kyoto. This seminar
was made possible by Shin Fujinaga, who invited Nalini
Balbir, and the collaboration of Yutaka Kawasaki.

In the morning of the first day, Nalini Balbir lectured
on Jaina narrative literature. This was followed by a
guided reading of Chapter 6 of the Nayadhammakahao.
Chapter 3 was read on the second day, and Chapter 7 and
some paragraphs of the Viyahapannatti on the third day.
On the last day, we read a part of the Kalpasitra and
Chapter 22 of the Uttarajjhaya.

At each session there were five to six participants, and
the seminar lasted from 10 am. until 5 p.m.. Thiswasthe
first time that such a thorough seminar on Jaina canonical
texts was held in Japan. As such, it was a preci ous oppor-
tunity for young Japanese researchers. We would like to
express our deepest gratitude to Nalini Balhir.

28th Conference of the Society for Jaina Studies,
Kyoto

On 5 October the 28th Conference of the Society for
Jaina Sudies was held at Otani University, Kyoto. At
this conference, the following three papers were read.

In ‘Jains in the Pali Canon’, Masatoshi Hata (Osaka
University) analyzed several descriptions of Jains in
the Pali Canon. He demonstrated that most of these
descriptions are connected to the conversion of Jain
laypersons to Buddhism. He further showed that Jains
converted to Buddhism due to disputes held with the
Buddha and his disciples, but also pointed out that
despite this fact, much of the content of these disputes
—for example, the problem of karman, omniscience,
etc.— related to monks rather than to laypersons.

In ‘Is it Possible to Establish the Co-Inherence?

CoJS Newsletter « March 2014 « Issue 9

Nalini Balbir (University of Paris 3)

Bhavasena’s Critique of Samavaya’, the present author
analyzed the arguments concerning samavaya theory
seen in Bhavasena’s Visvatattvaprakasa. He suggested
the possibility that Bhavasena’s view on samavdya
was not only greatly influenced by the preceding Jain
philosophers, but also by Kumarila.

Juan Wu (The University of Tokyo) read a paper
entitled ‘Future Rebirths of Srenika Bimbisara and
Kuanika Ajatasatru in Buddhist and Jaina Literature: A
Preliminary Survey’. Buddhists and Jains have similar
views concerning the story of Srenika and Kiunika,
but differ considerably when it comes to the issue of
determining their future existence. Wu discussed the
differences in Buddhist and Jain versions of these stories
about their future rebirths and what can be learned from
these differences.

Compared with Buddhism, there are only a few scholars
in Japan working on Jainism. However, the papers sum-
marized above show the great thematic variety that exists
in current Japanese Jaina Studies, from dealing with the
Svetambara canon, Digambara literature, philosophical
texts, and narrative texts to fieldwork. We hope to have
many more such conferencesin the future.

Kazuyoshi Hotta received his PhD from The University
of Tokyo in 2012 for his dissertation Ethics and Posaha
of Jain Laity: Mainly Based on Sravakacara Texts. He is
currently project researcher at the Center of Death and
Life Studies and Practical Ethics (DALSPE) at The Uni-
versity of Tokyo, Japan. His current research focus is the
code of conduct for lay Jains.
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Pioneer of Jaina Studies at SOAS: Robert Hamilton Blair Williams (1915-1975)

Peter Fliigel

ardly anything is known about the life of one of

the pioneers of Jaina Studies in the 20th century:
Dr Robert Hamilton Blair Williams, born 21.8.1915 in
Buckland, East Tilbury, Essex, deceased at an unknown
location in 1975. His second book Jaina Yoga: A
Survey of the Medieval Sravakdcaras became highly
influential, particularly after the advent of field studies
of the religious culture of Jainalaity in the 1980s, and is
now widely used in research and teaching. In two brief
obituary notes published by The Times in 1975, which
are now virtually inaccessible, even the dates and places
of his birth and death are not recorded. Regrettably, no
details of his biography are traceable as yet which could
elucidate the personal motives which informed his own
or his academic teachers' interest in the Jaina tradition,
the study of which preoccupied him throughout his brief
career at SOAS. Some of the few biographical traces that
are preserved in the archives of SOAS! and the British
Library2 are presented in the following through his own
and the voices of his contemporaries.

Robert H.B. Williams's life story is remarkable
in many respects. Not least, because he was the only
ever ‘Teacher of Indo-Aryan and Jaina Studies' at the
University of London, School of Oriental and African
Studies—a position still unique anywhere in the world,
except for India, which he held for only afew weeksin
the year 1962.3 Although he was a lecturer at SOAS for
only eight yearsin total (1949-1953, 1958-1962), he had
along relationship to the School. From 1935 to 1938 he
was a graduate student of Sanskrit and Pali under the
historical linguist Sir Ralph Lilley Turner (1888-1983),
Director of SOAS 1937-1957. Williams studies also
included three years of Hindustani under University

1 SOAS/PO/01/Box 73.

2 The India Office and Burma List 1939-1946. London: H.M. Station-
ary Office.

3 Only after some 5 years' probation could one become 'Recognized
Teacher of the University' at the time.

Reader Dr T. Grahame Bailey, financed through the
Ouseley Scholarship for Hindustani. He completed his
studies with a BA First Class Honours in Indo-Aryan,
Although Turner continued to tutor him in Prakrit,4
in 1939 Williams's studies at SOAS were interrupted by
what was to become a career of eleven years as Assistant
Keeper at the Indian Office Library (1939-1946, 1954-
1957). This included six years ‘on loan’ for service in
Army IntelligenceduringWWII, for which hevolunteered
(1940-1945).5 He then spent a further twelve months
‘on loan’ to the Ministry of Works and Buildings (1945-
1946), where he apparently stayed on for a few more
years.8 After WWII, in 1949, Turner enticed Williams,
who found himself no longer fit for academic life, back
to SOAS to accept the position of ‘Lecturer, Section
B, in Indo-Aryan’ in the Department of India, Pakistan
and Ceylon under Professor John Brough (1917-1984).7
Williams held this position from 1949-1953, and during
this period completed his PhD thesis: A Critical Edition
of the Jaina Prakrit Text Munivaicariyam, which was
published in revised and expanded form in 1959 under

4 “When he was appointed Assistant Keeper in the Library of the In-
dia Office he continued his work on Prakrit under my direction. The
outbreak of the war prevented the completion of this work’ (Turner
11.5.1951).

5 Williams worked first for the Postal Censorship Department, Uncom-
mon Languages Section, and then as head of the East European Section
of the Monitoring Service at GHQ Middle East in Cairo.

6 There is no record of his continued employment in The India Office
and Burma List after 1946.

7 ‘Though for some time after the war Mr. Williams felt he was no
longer fitted for academic life, it was a view which I did not share,
and in 1949 | persuaded him to accept a lectureship at the Schoadl. (...)
Mr. Williamsis modest about his very considerable attainments. | have
found him always a man of solid and dependable character whom |
grew both to like and admire. (...) | understand that though his period
of service in the India Office Library as Assistant Keeper was short he
was, after the war, offered the post of Librarian of the India Office in
succession to Dr. Randle, but that he refused at the time for the reason |
have indicated above’ (Turner 11.5.1951).

Robert Hamilton Blair Williams (1915-1975) is standing
at the end of the centre row in this detail of a SOAS staff
photograph taken in June 1953. This is the only known
photograph in which he appears.

Photo: Panora Ltd.

© School of Oriental and African Studies
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Sir Ralph Lilley Turner (1888-1983), SOAS Director (1937-1957)
By Leonard Boden

Qil on canvas, 89 x 70 cm

Collection: School of Oriental and African Studies

© School of Oriental and African Studies

the title Two Prakrit Verses of the Manipati-Carita (the
common form Munipaticarita was shown to be wrong).
At the time, Turner clearly regarded Williams as his
principal disciple, as testified by his response to Williams’s
resignation letter of 22 June 1953, near the end of his
first period as lecturer at SOAS, which had already been
extended by the Department from 1953-1956:

Fate has been unkind to me in taking away the one
English pupil of mine who | had so hoped would
follow up my own work.

Williams had set hismind on an administrative post at the
UN in New York, which he took up from 1953 to 1954.
In aletter to Turner, he maintained that this had been for
financial reasons only. In 1954 he returned to the UK to
re-join the India Office Library as Assistant Keeper, since
thiswould enable him to take care of his mother after the
sudden demise of his father in July 1953:

Thework hereat the U.N. istrivial and monotonous
and the conditions of life in New York far from
pleasant. Even were they different | could never
adapt myself to this country where only financial
considerations retain me. As soon as they alow |
want to return to England (Williams 12.2.1954).
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Although he was able to complete the late C.A. Menon’s
Catalogue of the Malayalam Manuscripts in the India
Office Library in 1954, editorial work which he had
started in 1951, with permission of SOAS, Williams
was evidently not satisfied with the work at the Indian
Office Library. In 1955/56 he applied unsuccessfully for
the Headship of the Department of Indian Studies at the
University of Malaya, and in 1957 for the post of Keeper
at the British Museum. He wrote to his mentor Turner,
again, in desperation:?

| must recognise that | am a very poor teacher. As
any post which | might occupy would be primarily
one of research that is perhaps not of critical
importance. The other isaquestion of attitude. You
once said to me—and the phrase impressed me
profoundly—that for the academic life one should
have a sense of vocation. That | have not got. In the
last few years | devoted myself entirely to Indian
studies, deliberately killing every other interest,
but those studies represent only a substitute for
what | would have sought, something to cover
the bankruptcy of my life. With self-discipline |
think | can do good work but the inner satisfaction
is lacking. You know how much | desire to leave
the Indian Office Library and in particular how
dearly | would like to return to the School if only
to retrieve my own reputation but | felt | had to say
this (Williams 14.7.1957).

Finally, on recommendation of Turner, Brough offered
him a second three-year lectureship at his department,
now as ‘Lecturer, Section A, in Prakrit’. During this
probation period (1958-1960) Williams published his
PhD thesis, and started his now famed work on Jaina
lay ethics and ritual on the basis of more than fifty
predominantly Sanskrit printed texts available in the
India Office Library. After his re-appointment as full
time ‘Lecturer in Prakrit’, commencing on 1 January
1961, he completed this work in June.® It was published
in 1963 under the somewhat deceptive title Jaina Yoga,
because structure and content of the text was inspired
by Hemacandracarya’s celebrated 11th-century work
Yogasastra. Although Brough, like most European
Indologists, did not think very highly of theliterary value
of Jaina texts, in general,10 he foresaw the significance
of Williams's Jaina Yoga in his recommendation for
publication in the SOAS Oriental Series: ‘| have seenthe
typescript of this work and in my opinion it is a book

8 Turner (11.5.1951) recommended Williams to Malaya University. On
23.3.1962, before his resignation, SOAS also approved Williams's ap-
plication for Research Leave Overseasin Indiafor the Session 1962-63.
But it is not clear whether he ever travelled to India

9 During this period, according to Brough (21.2.1962), in addition to
teaching undergraduate students in Sanskrit and Prakrit, Williams ‘ has
also frequently assisted in the supervision of research students, and has
read in particular Sanskrit and Prakrit inscriptions with them.’

10 ‘Although the literary value of the work [Manipaticarita] is slight,
that is a characteristic which it shares with most Jaina literature, and as
a part of the material which has come down to us on the more popular
side of the religion, it will be extremely useful to have this work avail-
ablein published form’ (Brough 1958/9).
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which will be of great importance for future studies of
Jainism’.

Dueto chronicmigraine, only oneyear after completing
his book and securing a full time lectureship at SOAS,
fifty days after his formal recognition as ‘Teacher of
the University of London’ on 21 June 1962, Williams
resigned his position on 10 August 1962, aged 47, and
spent the remaining thirteen years of his life in early
retirement. The only known photographic representation
of Williams is found on the official 1953 staff photograph
of SOAS.

Robert Williamswas plagued by a history of ill health,
in particular by problems with his eyesight. However,
during periods of good health, after his retirement, he
regained optimism, and started to work on a new project
on Jainaiconography and templeritual .11 Thisinnovative
re-direction of research anticipated developments which
became dominant in the field only two decades later.
Sadly, Williams's literary remains have not survived, and
nothing of his research in Jaina iconography and ritual
was ever published. However, three short articles, related
to previous work on Jaina Sravakacarya literature,
appeared after 1963.

In 1967, Williams briefly considered applying for
academic positions in America. In his unsolicited |etter
of recommendation (10.1.1967), Brough found the
following words of praise:

Heisavery shy personand not at hisbestinlecturing
to alarge audience, but agood teacher where he has
only a small number of students round a table. |
have a very high regard for his scholarship: he is
well versed in Sanskrit and Middle Indian and reads
fluently several of the modern Indian languages,
including Tamil. Hismain researchinterest in recent

11 *As for the last month or so my eyesight has alowed me to read
Sanskrit without painful headaches, and in fact now seemsto be at last
completely normal, I have been working again on a major study of Jai-
natemple ritual and iconography’ (Williams 21.3.1964).
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years has concentrated on Jainism, and | think it is
hardly an exaggeration to say that he is by now the
leading authority on Jainism in Western Europe.

short periods of work on the Malayam and Tamil
collections were of inestimable value to the India
Office Library; but he had little sympathy for library
routineand policy. Hisutter dependability and sense
of duty made him, after the war had disrupted his
career, for sometimeavalued civil servant at home
and with the United Nations; but he found the life
‘trivial and monotonous'. Though he was entirely

In 1975 a brief obituary note by SOAS Emeritus
Professor J.C. Wright, a former student and colleague of
his, highlighting Williams's academi ¢ achievements, was
published anonymously in The Times:

Robert Williams, an Indologist and linguist of
outstanding ability and exceptional range, died
suddenly abroad last week at the age of 60. It was,
however, in 1962 that his professional academic
career as Assistant Keeper in the Library of the
Indian Office (1938-9, 1954-57) and Lecturer in
Indo-Aryan and Jaina Studies (1949-53, 1957-
62) at the School of Oriental and African Studies,
University of London, was tragically cut short by a
severe affliction of the nature of migraine. He leaves
awife, Inés, and a step-daughter Ghislaine.12

He is remembered by his teachers as a scholar
from Palmer’'s School, Grays, Essex, who in the
space of four remarkable years not only took

devoid of worldly ambition, hisahilitieswere of the
very highest order.

One might deplore the excessive dedication
to research and the excessive diffidence and
sense of duty which fragmented his career: one
should probably instead realize that his lonely and
supremely confident mastery of the last remaining
really arcane oriental literature was a task more
than human. He was unusually shy and reticent,
but he won respect for British scholarship among
Jainascholars. Those who were fortunate enough to
be able to engage him in conversation were aware
of the great range of his intellectual interests, the
interests which dominated hislife.

First Class Honours in Sanskrit with Pali, held the
Ouseley Scholarship in Hindustani and studied
Prakrit at the School of Oriental Studies, but

Wright's was followed up by an additional obituary
note by Nicolas de Watteville, published by The Times
on 24 November 1975, which throws further light on

also edited an excellently produced Catalogue of
Malayalam Manuscripts while studying Tamil
to meet the exigencies of his post in the India
Office Library. Despite a once privately confessed
conviction that he was utterly without vocation as
a teacher, he is remembered by his students as a
first-rate academic tutor who simply expected, and
received as a matter of course, dedication.

His achievement is a pioneering contribution to
the study of the secular and religious literature of
the Jains, the only such contribution ever made by
a British scholar and one which tended to establish
him as a leading authority on the subject in Western
Europe.

His doctorad study and trandation of
Manipaticarita (1951; Forlong Fund Series, 1959),
based on a unique evaluation of Prakrit and Gujarati
versions of these popular tales, are of great interest
for the comparative study of folklore. In Jaina
Yoga, published in the School’s London Oriental
Series (1963), he examined some fifty classical
and mediaeval works on the rules of conduct for
Jain laymen and the life of the community. Here
he brought to the controversies prevalent in India,
in the words of an Indian critic, ‘deep insight,
seldom naticed in the views of the contending
Jaina scholars, into the canonical background of
the corpus of the lay doctrine’. Since his recovery,
Williams's research had been devoted to puja, i.e.,
tothe structure, ritual, and iconology of the temples
of the Jains.

Robert Williams was a research scholar. His

Williams' personality and praises his eccentricity:

Asaclose personal friend of Dr Williams, | would
liketo add afew remarksto your admirable obituary
notice. This notice rightly stressesthe profundity of
hisacademi cknowledgeand hintsat themany facets
of his personality. He was a man of vast erudition
in the history, the art, and the architecture of many
civilizations. He was a fine conversationalist and a
man of wit and generosity, totally devoid of interest
in persona comfort and appearance.

There is one aspect of his character not referred
to in your notice. Mr Stanley Sutton, formerly
Director of the India Office Library and Records,
writes—'Williams had remarkable linguistic
gifts, for in addition to a profound knowledge of
Indian linguistics, ancient and modern, he had an
extraordinary mastery of the languages of Europe.
Once asked how many he could read, for a moment
he was a a loss to reply. Then, with genuine
modesty he explained that he could not read
Basque, Finnish, or Hungarian, but could manage
most of the others.’

It was this knowledge of European languages
that determined Robert Williams's career in the
last war. Having volunteered for Army Intelligence
work he was granted an immediate commission
and spent most of the war-time years as head of the
East European Section of the Monitoring Service
a GHQ Middle East. During these years in Cairo
he acquired a profound knowledge of Arabic, both
Classic and colloquial. He scarcely led the life

12 According to Williams's letter of 7.8.1961, G. Rossi lived in Alas- conventional to a British Army Officer, choosing to

sio, Italy in 1961.
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live much of the time in a seedy suburb rather than
a smart one and travelling to work on alocal tram
rather than on a GHQ bus.

His eccentricity and appearance were something
of a legend in war-time Cairo. His absent-
mindedness regarding the correct accoutrements of
military attire led to him being sent for by the GOC.
‘Major Williams’, the enraged General said, ‘you
are entirely unfitted to hold the King’s Commission.’
‘Yes Sir’, Williams replied, ‘| am well aware of
that fact.” Fortunately, the General was so disarmed
by his personality that he was given permanent
permission to wear civilian clothes.

In later years his extremely bizarre appearance
was in marked contrast to his extremely elegant
wife. Hewasatrue eccentric and amost remarkable
man.
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Worshipping Bhattarakas

Tillo Detige
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For most of the second millennium CE, Bhattarakas,
or clothed, sedentary renunciants, were at the helm of
the Digambara monastic lineages, surrounded by celibate
brahmacarts and lay panditas or pandes. Far less regular
in this period are references to naked, peripatetic monks
(muni) and nuns (aryika). Bhattarakas were instrumen-
tal in the preservation and copying of manuscripts, and
some were prolific litterateurs themselves. They held an
important position in the lay community that supported
them, leading pilgrimages, administering vows, and ne-
gotiating on their behalf with secular authorities. One of
their most important activities was the consecration of
Jinaimagesin their capacity of pratisthacarya. In count-
less Digambara temples, the bhartarakas legacy is still
activated daily by the worship of Jinaicons consecrated
by them in past centuries.!

Although an important, albeit more dormant, art-his-
torical and archeological legacy remainsto evincethis, it
ismuch lesswell known that deceased bhattarakasthem-
selves were also worshipped, and pavilion-shaped funer-
ary monuments (chatri) were erected in their honour
throughout Western India. (Figure 1, 2) Most of the sites
feature a number of chatris and are situated near former
bhattaraka seats, such as Amer, Jaipur, and Ajmer. In-
stalled under the chatris are carana padukas, bas-relief
carvings of the bhartarakas feet (Figure 3, 4, 5), or, al-
ternatively, nisidhikas (also nisedhika, etc.), small pillars
with carvings of Jinas aswell as naked ascetics, probably
bhattarakas(Figure6).2 Inscriptions on the padukas and
nistdhikas typically mention the name of the bhartaraka
represented and his lineage, the date of consecration of
the paduka, and by whom it was performed, usually the
immedi ate successor on the bhattaraka seat or sometimes
the second successor in line.

The inscriptions on the padukas and nistdhikas con-
stitute an important historical archive for the study of the
chronology and spread of the bhattaraka lineages yet to
be studied.3 At least as interesting is the question of their
ritual function. Today most chatrts, even those that are
renovated, are visited only occasionally. At only few of
the sites, offerings of water and uncooked rice are made
at the padukas, or sandalwood paste is applied.4 How-

1 Johrapurkar 1958 remains the most important study of the North In-
dian bhattarakas so far. K.C. Kaslival has studied the literary output of
the bhattarakas of Rajasthan and Gujarat and their brahmacart pupils
in anumber of monographs (i.e. his 1967). See also Deo 1956: 545-58,
Jain, M.U.K. 1975: 83-132, Cort 2002a, Fltgel 2006: 344-7.

2 The inscriptions on most nisidhikas do not indicate whether they
indeed depict bhartarakas. However, kirti-stambhas, a type of pillar
found in Amer, Dungarpur and Sagvada featuring carvings of the suc-
cessive pontiffs of the monastic lineage, carry similar representations of
naked bhattarakas with inscriptions of their names and dates.

3 Johrapurkar 1958 included none of the inscriptions of the sites dis-
cussed below. The prevalence of the construction of bhattaraka chatrts
has not yet been noticed, let alone has any sustained study of these sites
been conducted.

4 The Vidyanandi Ksetra in Surat, is a notable and so far rare exception.
Here, an annual festival (mela) is still held on the death anniversary
of Bhattaraka Vidyanandi, the second occupant of the Milasamgha
Stratasakha (VS 1499-1537).

Figure 1. Bhartaraka chatris at the Kirtistambh Nasiyam, Amer.

ever, the padukas former ritual function is evident from
sculptural indications like drainage channels, which sug-
gest that they were designed for the ritual oblation of lig-
uids. A ritual (pija) focused on the padukas of deceased
bhattarakas is also confirmed by some textual sources,
which | discuss further below.

Bhattaraka chatrts seem to have been built usually at
the site of cremation. Some of the sites are still used for
the cremation of ascetics, as recent padukas of Digam-
bara munis found at Candragiri and Rsabhdev-Kesariyaji
show. Furthermore, although there are no external indica-
tionsto provethis, itispossiblethat relicswereburied be-
neath the bhattaraka chatrrs.® Theworship of bhattaraka
padukas might also have been related to a belief that the
protection and assistance of deceased bhartarakas who
have been reborn in heaven can be called upon through
ritual .8 As such, the chatrrs and padukas are not merely
places of commemoration but also sites of empower-
ment.’

5 Relic worship is a controversial issue amongst both the Digambaras
and the Svetﬁmbaras. See Fliigel 2008, 2010, 2011. While it is some-
times deprecated as not ordained by scriptures or as impure, | have
heard attestation of the inclusion of vessels with relics under charris
of severa contemporary Digambara acaryas and munis (a.o. Acarya
Bharatsagara at Adinda, 2011; Acarya Yogindrasagara at Sagvada, un-
der construction), as well as of the currency of this practice.

6 For parallels of Svetambara monks who are believed to have been re-
born as gods and as such can offer assistance and protection as ‘ miracle
workers' (camatkarr), see Laidlaw 1995: 51, and 71ff; Babb 1996: 108-
9; Flugel 2008: 20.

7 Fligel 2011: 6 makes the distinction between sites of commemoration
and sites of empowerment.
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Figure 2. Bhattaraka chatrts at the Bhagtarakiya Nasiyam, Jaipur.

A preliminary survey in Rajasthan yielded about
two dozen bhattaraka chatris, ranging from the 16th
to 20th centuries, and related to al the bhattaraka line-
ages known to have been substantially active here. These
are the Nandttatagaccha of the Kasthasamgha and three
branches (sakha) of the Milasamgha Balatkaragana: the
Dilli-Jayapurasakha (founded at the end of the 14th cen-
tury by Bhattaraka Subhacandra, a pupil of Bhattaraka
Padmanandi), the Idarasakha (founded by Bhattaraka
Sakalakirti, another pupil of Padmanandi, in Idar, Gu-
jarat), and the Nagaurasakha (a sub-branch of the Dilli-
Jayapurasakha founded by Ratnakirti in the first half of
the 16th century centered on Nagaur and Ajmer).8

The Milasamgha Dilli-Jayapurasakha is known to
have shifted its seat consecutively from Delhi to Chit-
tor, Sanganer, Amer, Jaipur? and finally Mahavirjt. So far
two sites with chatris of its bhattarakas have been found
in Amer and Jaipur. The Kirtistambha Nasiyam in Amer
has the chatrts of Devendrakirti (date in the inscription

8 I follow the names of the lineages and dates as given by Johrapurkar
1958.
9 Hoernle 1892: 83.

Figure 3. Carana paduka of Bhattaraka Devendrakirti, Kirtistambh
Nasiyam, Amer.
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obliterated), Narendrakirti (died VS 1722), Surendrakirti
(died VS 1733) and Jagatkirti (padukas consecrated VS
1771) (Plate 1). At the Bhattarakiya Nasiyam in Jaipur, a
platform raised on pillars supportsthe chatris of threefur-
ther bhattarakas of this lineage: Mahendrakirti (padukas
cons. VS 1853), Ksemendrakirti (cons. VS 1853) and
Surendrakirti (cons. VS 1881) (Figure 2). A comparison
of these two sites shows the stylistic evolution of the
padukas. Those at Amer are installed in a small shrine
under the chatri and are sculpturally rather simple (Fig-
ure 3). Thelater padukas of Jaipur, installed on alow, lo-
tus-shaped plinth, are more finely carved and stylistically
more elaborate, also featuring representations of ascet-
ics' paraphernalialike kamandalu (water pitcher), piccht
(whisk) and mala (rosary) (Figure 4). A lotus flower mo-
tif under the feet islikely an alusion to the notion of the
guru'slotus-feet (pada-padma, carana-kamala).

The largest chatr site to be found in Rajasthan so far,
the Amted Nasiyam in Ajmer (Figure 5), is related to the
Milasamgha Nagaurasakha. It has nine chatrisand eight-
een cabitaras, or simple octagonal platforms. Amongst
these are also the padukas of a number of panditas, in-
stalled on cabiitaras or under small chatrts. Some of the
padukas on the site have been lost, but twenty-two re-
main. This site has the oldest datable bhattaraka paduka
surveyed so far, as well as some of the newest. The
paduka of Bhattaraka Ratnakirti has an inscription dating
the establishment of the chatri to VS 1572. Two larger
sguare carvings mounted on waist-high plinths, both
consecrated by Bhattaraka Harsakirti in VS 1992, feature
the padukas of Bhattaraka Lalitakirti and Ratnabhtisana,
combined with the padukas of respectively two and eight
panditas.

Chatrts of two consecutive bhattarakas of the
Malasamgha Idarasakha are found on the outskirts of
Udaipur. The Santinath Digambara Jaina Mandir in
Ashok Nagar has a paduka and a nistdhika of Bhattaraka



Ksemakirti (cons.VS 175910), while the Candrapra-
bhu Digambara Jain Caityalaya at nearby Ayad has a
paduka of Bhattaraka Narendrakirti (cons. VS 1769).
Another chatrt of the Idarasakha is that of Bhattaraka
Candrakirti at the Candragiri hillock in the pilgrimage
place Rsabhdev-Kesariyaji. This chatri has arare, com-
plex nistdhika (cons. VS 1869?, date difficult to read in
the inscription) with carana padukas integrated into the
structure at waist-height on all four sides (Figure 6). At
the latter site aso lies the paduka of Bhattaraka Ya$akirti
of the Kasthasangha Nanditatagaccha (VS 2035), appar-
ently the last bhartaraka of Northern India. In Surpur,
near Dungarpur, finally lies a dilapidated and overgrown
sitewith four chatrrs and several other padukasinstalled
on platforms and in simple shrines. This seems to have
been a cremation ground shared by several communities.
Apart from padukas of bhattarakas of the Malasamgha
Idarasakha and the Kasthasamgha Nanditatagaccha, it
also has several Svetambara padukas.11

As mentioned above, some textual sources evince
a ritual focused on the bhattaraka padukas. A gutaka
(bound manuscript) of the Amera §astra-bhandara con-
tains three short, Sanskrit ritual textsin praise of some of
the Amer bhattarakas mentioned above.12 Two of these
are compositions for the eightfold worship (astaprakart-
puja) of bhattaraka padukas. One of these two pajas is
written by Bhattaraka Jagatkirti in worship of his guru
Surendrakirti, while the other worships Jagatkirti himself.

10 Another nistdhika installed under this chatrt in the same year isthat
of Acarya Visvabhasana. It is not clear whether the title dcarya here
refers to anaked monk.

11 T have meanwhile surveyed further sites in Rajasthan (Adinda,
Sagvada, Naugama, Pratapgarh, Bijauliyam and Biindi), Madhya
Pradesh (Sonagiri and Gwalior) and Gujarat (Surat and Idar). The
Vidyanandi Ksetra in Surat features no less than eighty-two padukas,
amongst which many of bhattarakas, of multiple lineages. A single
chatrt in Sagvada has eighteen nisidhikas related to the Idarasakha and
Bhanapurasakha of the Miulasamgha.

12 Gutaka No. 1 (cat. no. 199).
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Figure 4. Carana paduka of Bhattaraka Mahendrakirti, Bhattarakiya
Nasiyam, Jaipur.

Explicitly referring to the padukas (gurunam carana, pa-
dapadma, etc.), these texts prescribe the offering of the
usua eight substances of bispanthi astaprakari-puja:
Jjalam (water), gandham or camdanam (sandalwood),
aksatam (unbroken rice), puspam (flowers), caruh or
naivedyam (SWeets or sugar), dipam (lamps), dhipam
(incense), and phalam (fruits). The first composition has
the invocation formula (ahvanana) typically used at the
start of Digambara pizja liturgy. Using several seed syl-
lables, this invocation calls the object of veneration to
the vicinity of the worshipper, for the purpose of wor-
ship: om hrim paramacatrapatragurunam carana |
atravataravatara samvausat dahvananam (om hrim,
[may] the feet of the supreme guru, invocated, incarnate
here, incarnate, samvausar). While the third composition
merely praises Bhattaraka Jagatkirti, without mentioning

Figure 5. Amted Nasiyam, Ajmer.
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the eight substances, it aso refers to the ‘establishing’
(sthapanam) of the padukas.13

Today, the medieval Northern Indian bhattarakas are
predominantly perceived as a kind of cleric, credited
with the preservation of the Digambara tradition during
the ‘inauspicious’ period of Muslim rule, but devoid of
any ascetic charisma. The installation and worship of
bhattaraka padukas, however, is an indication of their
contemporaries’ devotion towards them. It showstheim-
portance of the ‘devotion of asceticism’14 in Digambara
Jainism and the continuity of the worship of the ascetic
ideal even when the ‘ideal’ (i.e. naked and peripatetic)
ascetic was hard to come across. At this time, it would
seem, the practices and feelings of devotion and worship
of asceticism were projected on the bhattarakas, even
when the latter only took the minor vows. This alters and
enriches our understanding of the late medieval Northern
Indian bhattaraka ingtitution. In the framework of the
research project ‘North Indian Digambara Jainism (13th-
17th century): the Age of the Bhattarakas’, my ongoing
PhD research at Ghent university, | aim to continue sur-
veying bhattaraka chatrts, padukas and nistdhikas, and
researching the broader phenomenon of the bhattaraka
tradition throughout the wider region.

All photos are by the author.

Tillo Detige obtained an MFA from the School of Arts
Ghent in 2003, and an MA in Eastern Languages and
Cultures (Indology) from Ghent University in 2009. He
began his PhD research on the North-Indian Bhattarakas
in September 2012 at Ghent University, under the su-
pervision of Eva De Clercq and aided by a scholarship
granted by the Research Foundation Flanders.
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Health and Disease in Jaina Canonical Scriptures:

A Modern Medical Perspective

Divyen K. Shah

n the earliest Svetambara canonical scripture, the

Acaranga, is found a list of 16 diseases, interpreted
as associated with a rise in karmic particles.! Disease
and human suffering is a product of and also results in
karmic particles that stick to the soul and form a barrier
that has to be shed before a perfect body and kevalajiiana
is obtained. The question of how to deal with disease was
not only of soteriological importance to the Jainas but
would also have been of practical importanceto the Jaina
mendicant in everyday life. Of interest for the modern
medical professional are views on disease and treatment
as found in the scriptures, the understanding of health
and disease at the time, and how they compare to our
understanding of health and disease today. This essay
focuses on aspects of ancient Jaina concepts of health
and disease from the point of view of modern medicine
not yet discussed in the modern commentary literature.2

Health and Disease in Canonical Scriptures

The list of sixteen diseases first appears in the Acaranga
[.1.6.1.3.2-3, the first of the 12 Angas and representing
content dating back to perhaps 300 BCE:

Boils and leprosy, consumption, falling sickness,
blindness and stiffness, |lameness and humpbacked-
ness. Dropsy and dumbness, look! apoplexy (?) and
eye-disease, trembling and crippledness, elephan-
tiasis and diabetes. ... [B]esides them many ill-
nesses and wound occur.3

Why has this group of sixteen diseases been singled
out in the scriptures? Many of these conditions are
progressive and have a propensity to become chronic. In
the absence of effective treatment they cause prolonged
suffering, e.g. tuberculosis, leprosy and diabetes. Other
conditions may result in visible disfigurement or disability
such as goiter, bails, paralysis (possibly due to cerebral
palsy if present in early childhood or stroke in later life),
‘dropsy’ (oedema from heart, kidney or liver failure) and
elephantiasis. Individuals would also have been affected
by more acute (short duration) illnesses, not mentioned
in thislist, from which they would have either recovered
completely or would have died.

1 Acaranga Siitra 1.6.1: Translated by Hermann Jacobi. In: The Sacred
Books of the East. Vol. 22. Edited by Max M{ller. Oxford: Clarendon
Press, 1884, p. 53.

2 Walther Schubring, The Doctrine of the Jainas. Delhi: Motilal Banar-
sidas, 1935/2000; Madhu Sen. Cultural Study of the Nisitha Ciirni.
Edited by Mohan La Mehta & Harihar Singh. Amritsar: Sohanlal
Jaindharma Pracharak Samiti, 1975; Jogendra Candra Sikdar. Jaina
Biology. Ahmedabad: L.D. Institute, 1974; Willem B. Bollée, ‘Notes
on Diseases in the Canon of the Svetambara Jains’. Traditional South
Asian Medicine 7 (2003) 69-110 as reproduced in Sudia Asiatica 4-5
(2003-4) 159-384.

3 There remains some debate among scholars as to the exact translation
of some of the sixteen conditions. See Bollée 2003: 163.

(Detail) Folio 115v from a Prakrit Kalpasiitra Manuscript: Mahavira
preaching to the universe

c. 1503

Asian Collection: MSINDIC GAMMA 3

© Wellcome Library, London

Epilepsy, or the tendency to suffer from fits or seizures
included here, demonstrates a sophisticated approach as
it isregarded as a disease rather than simply as a strange
or even supernatural phenomenon. Bollée (2003:166)
gives a description of epilepsy from the Ttka (213a 2f.):

[T]he corresponding distinction between reality
and the opposite disappears and a living being
experiences a condition of confusion, faintness
and the like, for it is said: ‘Intense confusion
and possession, excessive repugnance and loss
of memory should be known as the four-fold
characteristics of the horrible disease called

epilepsy.

This is a relatively accurate description of our present
understanding of the symptoms of a grand mal epileptic
seizure or fit; ‘possession’ may refer to the seizure itself
consisting of eyes rolling back, tonic back arching,
clonic jerking and loss of consciousness. We know that
the post-ictal state is accompanied by memory loss and
confusion.
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The Causes of Disease

In her eloquent cultural study of the Nisttha Cuarni, a 7th-
century commentary on the fourth of the Cheda Sitras,
Madhu Sen (1975: 182) describes how the Vejjasattha,
an ancient treatise on medicine attributed to the sage
Dhanvantari, who is regarded as the patron of Ayurveda,
would have been studied by physicians in training and
was also followed by the author of the Nisttha Carni.
The basis of this system was the three fundamental body
elements or humors which were required to be in balance
during good health: varira caused by disturbance of vata
(air or wind), pittiya caused by disturbance of pitta (bile)
and simbhia caused by disturbance of simbha or kapha
(phlegm). Disturbance of this balance was thought to
result in disease, and treatments and remedies were based
on restoring balance of any or all the humors.

As to the cause of ill hedlth, the Sthanarnga 11.9.13,
the third Anga of the Svetambara canon, outlines nine
sthanas or reasons.4 These are:

1. Atyasana—sitting for prolonged periods or overeating

2. Ahitasana—sitting in “harmful’ posture or eating
‘harmful’ foods

3. Atinidra—too much sleep

4. Atijagarana—too little sleep, or literally staying
awake too long

5. Ucchara-nirodha—restraining the urge to pass stool

6. Prasravana-nirodha—restraining the urge to pass
urine

7. Adhvagamana—excessive walking

8. Bhojana-pratikulata—unsuitable meals

9. Indriyartha-vikopana—excessive sensuous pleasures

Through the ages and even today, many of these
would be regarded as common and accepted adages as
contributors to poor health even though as yet there may
be no scientific evidence. It is commonly believed that
many diseases may be precipitated, if not actually caused
by, factors of increased stress and overindulgence.

On Giving and Receiving Medical Treatment

Acaranga 1.1.8.4 tells us that Mahavira did not accept
medical trestment:

The Venerable One was able to abstain from
indulgence of the flesh, though never attacked
by diseases. Whether wounded or not wounded,
he desired not medical treatment. Purgatives
and emetics, anointing of the body and bathing,
shampooing and cleansing of the teeth do not
behove him, after he learned (that the body is
something unclean).®

4 Sthanarga Sutra 1 & 2. Hindi Commentary by Amarmuni. Edited
by Shreechand Surana. English Trandlation by Surendra Bothra. Delhi:
Padma Prakashan Publishers, 2004.

5 Jacobi 1884: 85.
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The use of medication in this instance is regarded as
indulgence of the flesh.

Sen explains that according to the Nisitha Carni there
were broadly two sorts of treatments available at the
time.6 One involved cleansing of the body (samsohana)
by means of emeticsand purgativesand the other involved
the use of medication (samsamana) by ‘the pacification
of the deranged elements’ and humors. The regular use
of purgatives and emetics would have been an important
part of the health maintenance ritual.

Given that medical treatment involves himsa, and
that Mahavira did not accept medical treatment, it is
not surprising that the giving of medical treatment by
a physician and receiving of medical treatment by a
mendicant is aso viewed with ambivalence:

‘Knowing that these diseases are many, should the
afflicted search after (remedies)?’ See! they are of
no avail, have done with them! Sage! see this great
danger! Do not hurt anybody! (Acaranga 1.1.6.4).7

The inference is that the suffering of disease should be
endured rather than seeking remedies and relief. By
seeking remedies, himsa may be committed and further
karmas will be acquired.

However, later in Acaranga 11.2.2.13, passive accept-
ance of this basic surgical management is acceptable:

One should neither be pleased with or prohibit....
(ahouseholder) if he extracts or removes a splinter
or thorn from (the mendicant’s feet); If he extracts
or removes pus or blood fromthem. ... If heincises
it with any sharp instruments; if after having done
so, he extracts pus or blood from it. If he rubs a
boil, abscess, ulcer, or fistula.8

As an aside, incision and drainage still remain the
mainstay of surgical management for large abscesses.

Inthe Jainalandmark non-canonical Tattvartha Siitra,®
Umasvati clarifies that merely inflicting pain does not
cause the inflow of pain-producing karmas but the evil
motive behind inflicting the pain does, thus helping save
the soul of the surgeon who inflicts pain to help treat his
patient, from acquiring these karmas!

Conception, Embryology and Birth

| deas about conception and embryology are present inthe
earliest Jaina canonical texts. There is an understanding
that the presence of semen in the uterus is necessary for
conception to take place:

Man is born...through seminal effusion into the
woman's uterus, and composition of pre-foetal
flesh and muscle (i.e. embryo five days old), and

6 Sen 1975: 183.

7 Jacobi 1884: 54.

8 Jacobi 1884: 186.

9 Tartvartha Sitra of Umasvati/Umasvami. Translated by N. Tatia as
That Which Is. New York: Harper Collins, 1994 (TS 6.12, p.156).



development of various limbs. After birth he
gradually grows and matures.10

These ideas are further elaborated in the Bhagavatr
(BS), the fifth of the 12 Agamas.11 The mixing of themale
semen with female menstrual discharge has the potential
to give rise to up to 900,000 offspring.12 The semen im-
planted in the womb is thought to be viable for up to 12
muhiirtas and the duration of pregnancy can last for up
to 12 years duration in humans.13 The Tandulaveyaliya
goes into greater detail such as sex determination of the
fetus.14 When the male and female germ cells come to-
gether, a preponderance of sperm cells brings about a
mal e fetus whereas a preponderance of female germ cells
brings about a female fetus. This Jaina model of concep-
tion is closer to that accepted by modern science than an
earlier 5th-century BCE model postulated by Hippocrates
in ancient Greece that both men and women are capable
of producing either ‘strong’ germ cells or ‘weak’ germ
cells.15 When germ cells from the two parents come to-
gether, a preponderance of strong germ cells produces a
male whereas a preponderance of weak cells produces a
female.

According to Umasvati’s commentary, the soul absorbs
the zygote or mass of cells produced by the combination
of the semen and the blood in thewomb of the mother and
buildsit into aphysical body.16 The embryo was believed
to receive nourishment secondary to the liquids that the
mother consumes,17 and there was al so the notion that the
fetus receives nourishment through the two (umbilical)
cord connections between the mother and the fetus.18
However, according to the Jaina scriptures the fetus did
not produce stool, urine, phlegm, bile and vomit.

Our present understanding is that sperm probably
survives a matter of hours in the uterus. In terms of fetal
development, urine production in-utero is an important
sign of functioning and normal kidney development.
Fetal urine production, which starts before the second
trimester continues throughout gestation and makes
up an important component of amniotic fluid that the
fetus drinks.19 In cases of abnormal or absent kidney
development, diminished amniotic fluid production is
associated with lung hypoplasiaand may beincompatible
with life. We also know that under certain circumstances,
the fetus is capable of passing stool just prior to birth.

10 Ayaro (Acaranga Satra), Synod Chief: Acarya Tulst. Editor, Transla-
tor and Commentator: Yuvacarya Mahasramana. English Translation::
Muni Mahendra Kumar . Ladnun: Jain Vishva Bharati Publishers 1981
(v. 25, p. 278).

11 Bhagavati Sitra (BS) Parts 1-3. Hindi Commentary by Amarmuni.
Edited by Shreechand Surana. English Tranglation by Surendra Bothra
Delhi: Padma Prakashan Publishers, 2005.

12BS1.2.5.8, p. 288.

13BS1.2.5.6, p. 285.

14 Sikdar 1974: 254.

15 Hippocratic Writings. Edited by G.E.R. Lloyd. Harmondsworth:
Penguin Books, 1950, p. 320.

16 TS2.32, p. 52.

17 BS1.1.7.13 p. 169.

18 BS1.1.7.15, p. 170.

19 Keith L. Moore. The Developing Human. 3rd ed. London: W.B.
Saunders Publishers, 1982, Ch, 13, p, 255.
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TheBhagavatr goesonto elaboratethat inthenewborn,
the soft components, i.e. the flesh, blood and brain, are of
maternal derivation whereas the hard components such
as bone, hair and nails are of paternal derivation.20 The
fetusin utero liesin various positions and seems to share
many of the mother’s states of mind, being awake, asleep,
happy or sad when the mother is the same.21 Even today,
the notion that maternal wellbeing reflects fetal wellbeing
remains a popular adage.

Interestingly, at the end of this section of embryology
there is arecognition that a child born cephalically (head
first) or by breach (feet first) will survive whereas a
child born “sideways” will die.22 Modern midwifery and
obstetric recognizes that such a fetus in “transverse lie”
or compound presentation commonly requires delivery
by Caesarian section in order to avoid serious birth injury
or death of the infant.

Conclusion

Notions of health and disease would have been of
soteriological importance as well as of practica
importance to Jaina mendicants. There is a sophisticated
understanding of embryology. There are ambivalent
views in the scriptures on accepting medical treatment.
With a very limited number of effective treatments
available, people may have died of acute illnesses that
are easily cured today. This review demonstrates that
the sixteen diseases listed in the Acaranga are chronic
diseases and hence ideal to illustrate the lasting negative
effects of karman.23

Divyen Shah is a consultant neonatal paediatrician at
the Royal London Hospital with a special interest in
brain injury and neuroprotection in the newborn. He is
also an associate student in the Non Violence in Jaina
Literature, Philosophy and Law course at SOAS.

20BS1.1.7.17, p. 171.

21BS1.1.7.21, p. 175.

22BS1.1.7.22, p. 176.

231 am extremely grateful to Peter Flugel for hisvery helpful guidance
in preparing this article. | acknowledge the JaineLibrary as a resource
of some of the cited literature.
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Two Inscribed Digambara Bronzes

J C Wright

he two inscriptions discussed here seem more than

usually puzzling: it would be interesting to know
whether others can suggest better solutions. They are
from the personal collection of Thomas Perardi, to whom
we are indebted for careful and detailed photography.

The complex shrine, 18-19 cm. high, with twenty-
three Jinas surrounding the central figure, is thus a stand-
ard covist structure (I am grateful to Gerd Mevissen for
confirmation of the count, inclusive of the standing and
lower seated figures). (Figure 1) The main figure, with
emblematic bull, is evidently Rsabha. On the back is
a brief and curiously beheaded inscription. (Figure 2)
A dtraightforward reading meru Sripralamatintta(m?)
yields no sense, nor does -prala[mbh]avinitam or other
guesswork. The ordinary meaning of pralambha ‘ deceit’
ishardly applicable, and the gloss (act of) obtaining’ that
has been attributed to -pralambha in the Ramayana isbe-
lied by an evidently correct northern reading -upalambha
(where the ‘critical’ edition, 5.65.36, has aweak Vulgate
emendation). The word vinita is glossed as‘ merchant’ in
Hemacandra's Anekarthasamgraha, €tc., and we might
ignore its possible final anusvara: but ‘ Pralama’ and the
like are unconvincing as a name for such a donor. The
fact that meru is asymmetrically positioned could imply
that it refers to the structure of the icon and is uncon-
nected with the subsequent dedication.

The single seated figure may be identified by the cres-
cent moon as Candraprabha: but the inscription around
the back of its pedestal gives no support. (Figure 3) It
begins, asit meansto go on, with a misreading, the copy-
ist having apparently failed to recognize an unfamiliar
combination of Saka era and Jupiter-cycle dating, such
as is to be found in southern manuscripts (Catalogue of
the Jaina Manuscripts of the British Library, |, 163). The
final numeral in the date is also uncertain, but resembles
aform of 9, rather than an 8.

In the following transcript, round brackets denote a
superfluous letter; square brackets denote omitted, er-
roneous, or illegible letters and syllables; ka indicates a
deleted ka; and bha® is the abbreviation of bhattaraka
(head of sect). (Figures 4 and 5)

sak(r)e 1559 prabhava-nama-sa[m]vatsare magha-
sudha-13 gurau vare pus[yla-naksatra-ta[d]dine

nilako[d]dhara[n]a-nama-sriM[i]lasamgha-
Ba[l]a[t]karaga[n]a-Sar[a]svar[i]galc]cha-
Kumdaku[md]a-

Sriranvaya-bhal °]-sriKumudacamdra tatpat|f] e bha°-
SriDharmal(Clamdra tad-amnaya bha®

sriVijayak[t]rt[i][s] tad(a)-upade]s]az [....]sva-
vaka[s(a)t]avya svabha-gotra sehita-

vala-jati ukasatiplutra ga[m]gasaripal..Jacanagoti-
vadhavako dati

‘On the day of the constellation Pusya, on Thursday, 13th

of the waxing moon in Magha in the (Jovian) Year called
Prabhava in the Saka Year 1559 [A.D. 1638],
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Figure1

Figure2

in the Sarasvati branch of the Balatkara sect in the nilaka-
uplifting Mala congregation,

on the instructions of Bhattaraka Vijayakirti in the tra-
dition of Bhattaraka Dharmacandra, in the seat of
Bhattaraka Kumudacandra in the glorious tradition of
Kundakunda,

(the following), having their dwelling in (the town of)
[....], in the Svabha family in the Sehitavala caste, Ganga
and ............ , the sons of Ukasati, dedicate (the image).’

The text specifies a year Prabhava of the cycle of 60
‘years' of Jupiter. According to An Indian Ephemeris, no
Prabhava year fell anywhere near Saka 1559; nor does
the Vikrama year 1559 provide a solution. Otherwise,
Thursday, 18 January, A.D. 1638, meets most criteria:
and it is hard to see how any more satisfactory results
can be obtained for the few Jovian dates given in the
British Library catalogue. The epithet nilaka- applied to
the Samgha is unclear: neither ‘uplifting the abode’ (if
for nilalyla-uddharana) nor ‘eradicating persons of the
blue lesya’ (if for *n[r]laka-uddh[a]rana) seems plausi-
ble. The fifth and final line may be expected to be list-
ing the names of beneficiaries (that had possibly been
illegible to the copyist), closing with a final dedicatory
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VICTORIA & ALBERT MUSEUM
JAIN ART FUND
Research and Travel Grants

The Victoria and Albert Museum Jain Art Fund was
created as a result of the exhibition ‘The Peaceful
Liberators: Jain Art from India’ (1994-96), jointly
organised by the LosAngeles County Museum of Art
and the Victoria and Albert Museum.

The V&A Jain Art Fund, in association with the Ne-
hru Trust for the Indian Collections at the V&A, is
offering a series of research and travel grants, to be
administered under the auspices of the Nehru Trust,
New Delhi.

The Jain Art Fund grants will support study, research
or training in the field of Jain cultural, historical and
art historical studies. They will support both Indian-
based scholars and museum curators spending time
inthe UK, and UK-based scholars and curators visit-
ing Indiafor study and research purposes.

One scholarship is offered in each of the following
categories (requirements and conditions as per Nehru
Figure 3 Trust Awards).

1. UK Visiting Fellowship
For up to 3 months UK based research
(maximum grant £3800).

2. UK Travel Awards
For 2 short study trip awards to the UK
(maximum grant £1000).

3. India Travel Awards
For UK based researchers and curators
(maximum grant £1000, possibly 2 grants of

£500).

4. Small Study and Research Grants (India)
Maximum grant Rs. 15,000/-

The deadline for applicationsis normally 31 January
for awards beginning in April of the same year.
To lodge an application please contact:

The Secretary

Nehru Trust for the Collections

at the Victoria & Albert Museaum

c/o Nehru Trust for Cambridge University
Teen Murti House

Teen Murti Marg

New Delhi 110 011

India

Figures4 and 5
For details please see the website:

dati, perhaps for (a)dar. A probable two syllables giving www.nticva.org
the name of their residence seem abraded beyond recall,
and one conjunct (pa[..]Jaca) seems indecipherable. It is,

however, pleasing that these two interesting artifacts can »

be recorded here for posterity. (._\g

_ Join Art Fund
JC Wright is Emeritus Professor of Sanskrit at SOAS.
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Parkala Tablet: A New Find in Brahmi Script

P. N. Narasimha Murthy

n 2002 a chance discovery of acircular laterite tablet
was made at Parkala, a place close to Manipal on the
Karkala-Udupi Road. The local youth organization took
up thework of cleaning both sides of the main road (of its
debris and bushes) in front of the Parkala High School.
While doing so they had totally destroyed a historic site
not knowing its importance. On getting the information
my friend Mr. Sridhara Bhat (a high school teacher)
went to Parkala for making enquires about the work. He
was shown a circular laterite piece found in the debris.
Not knowing anything about it he took the find to Dr.
B. Sivatarak who thought that the material was clay and
he noticed Brahmf letters. Finally the tablet reached my
hands for examination.
| was surprised to see that in fact the circular tablet
had been cut out of laterite stone and not made of clay.
The ‘tablet’ was probably a capstone for covering the
mouth of an earthen pot. On enquiry with the local youth
organization which, unknowingly, had spoiled a burial
site cut north-south out of alaterite surface of the ground,
it cameto light that the place where the tablet was found
contained three pots which were completely damaged
when opened and that the partially damaged tablet had
been thrown near a tree. The description given by the
Head of the youth organization clearly indicated that
the spot contained three small holes at equidistance that
contained small pots. This led me to conclude that the
site had been a burial ground containing three funerary
urns but was now destroyed beyond recovery. What
could have been one of the greatest finds of Udupi was
thustotally spoiled by the enthusiastic youth group. This
circular laterite cut tablet is perhaps the first of its kind in
South India (nay entire India) to be reported.t
The tablet has become an object of utmost importance
from several points of view. Firstly, this is the one and
only inscription in Brahmt characters so far found in
the coastal districts of Daksina Kannada and Udupi
(Karnataka). Secondly, prior to this find, the inscription
of Aluvarasa I from Vaddarase assigned to the middle
of the 7th century CE was considered as the earliest
inscription of these two districts.2 Thirdly, regarding the
history of Jainism, this tablet is the earliest and the most
ancient source from this region.
The tablet contains three lines of text in Brahmf
script:
1. (ya)paniya
2. yapaniya
3. avaniya [II*]

1 The tablet is now preserved in the museum of the Rastrakavi Govinda
Pai Research Centre, M.G.M. College, Udupi.

2 K.V. Ramesh: A History South Kanara: From the Earliest Times to
the Fall of Vijayanagara. Dharwad: Karnatak University, 1970, p. 43.
K.V. Ramesh & M.J. Sharma: Tulunadina Sasanagalu. Vol. 1, No. 1.
Mysore: Geeta Book House, 1978 (On Behalf of Rastrakavi Govinda
Pai Smaraka Sam$odhana Kendra, Udupi).
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Avaniya is actually another form of yapaniya.3 |
determined that the characters belonged to the period of
the early Kadambas of Banavasi (c. 325-540 CE), and for
a final confirmation took the tablet to Dr. K.V. Ramesh,
the famous epigraphist and scholar of the country,
who expressed his consensus with me and opined that
the script belongs to the 5th century CE. Of the early
Kadamba records, the Halasi plates of MrgeSavarma (r. c.
455-480, 8th regnal year) and Ravivarma (r. c. 485-519),
and the Devagiri plates of Prince Devavarma (middle of
5th century ?) mention the Yapaniyas.4

The text of the tablet has no details. But the term
‘yapantya’, mentioned thrice, is itself very important
with respect to the history of Jainism in this region and
the Yapaniya sect of Jainism in particular. The Yapaniyas
emerged as a Jaina sect around the 2nd century CE in
Karnataka.> They provided the much-needed hospitable
homogeneity to the religion at that time and acted as a
conduit between the Digambara and Svetambara sects.
More than that, perhaps, it was the Yapaniya sect that
was responsible for the growth and spread of Jainism in
Karnataka through its policy of catholicity, adjustability,
adoptability and better understanding with the dominant
Hindu (precisely the Brahmanical) religion while
uniting in a common cause against the strong Buddhist
influence in Karnataka. Although it had entered later,
Buddhism had made strong attempts to subjugate both
these religions.® A rejuvenating force was necessary for
uplifting both sections. The Yapaniyas took the lead in

3 According to Hampana Nagarajaiah apuliya and avuliya are
Kannada terms used differently but they also mean the same,
yapantya.

4 B.R. Gopal: Corpus of Kadamba Inscriptions. Vol. |. Sirsi: Kadamba
Institute of Cultural Studies, 1985, Nos. 13, 24 & 38.

5 Hampa Nagarajaiah: Yapantya Sangha (Kannada). Hampi-Vidyaran-
ya Kannada University, 1999.

6 PN. Narasimha Murthy: “Advent of Jainism in Tulunadu in the
Light of Recent Findings.” Rishabh Saurabh: A Collection of Papers
on Jaina Heritage of Karnataka. Eds. S.P. Narang, S.H. Paras Das Jain,
T.A.V. Murthy, Bachchan Kumar & ArunaAnand. New Delhi: Rishab-
hdev Foundation, 1994, p. 14.
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this regard, which paid rich dividends but strangely was
not recognized by the other Jaina sects.”

Movement of Ascetics

The Parkala tablet indicates very clearly the movement
of the ascetics of the Yapaniya order in the southern part
of coastal Karnataka. It is unusual in this region to find
aburia site containing three small holes large enough to
keep an earthen pot in each of them, and this suggests
that it was a post-cremation burial of three ascetics. But,
the cause, nature and actual place of their death are not
known. It can be conjectured, that the region in and around
Udupi was populated by an immigrant Jaina community,
particularly with Yapaniya leanings, and this prompted
the three ascetics to perform the vow of sallekhana to
end their life (if not, some other reason must have caused
the death of al the three together). After performing this
post-cremation burial some kind of memorial must have
been built over it, which in the course of time decayed.

The Term Avaniya

The tablet lists ‘yapaniya’ twice and ‘avaniya’ once.
Yapaniya was very clear, but ‘avaniya’ puzzled me. | felt
the term ‘avaniya’ was linguistically related to Kannada
and tried to equate it with ‘yapaniya’. But immediately
the question arose asto why the term ‘ avanrya’ was used
where' yapantya’' could havebeenrepeatedinthethirdline
also. This made me turn my attention towards the ancient
Brahmi inscriptions found in a good number of caves and
rock beds in central and southern Tamil Nadu8 wherein |
got the clue that ‘avaniya’ refers to the Yapaniya. Jainas
from Tamil Nadu also were here (in Coastal Karnataka)
probably on different professional grounds, which would
explain the presence of Tamil Jaina ascetics who might
have been well versed in Kannada and other languages
also. This view is supported on the basis of copious
references found in the Sangam literature regarding
the relations between the ancient Tamil Nadu and the
southern part of coastal Karnataka.9 In this respect, the
newly discovered tablet with a BrahmT inscription from
Parkala is very important, for it happens to be the earliest
epigraphical evidence for the ‘Yapaniyas’ in Karnataka
and for providing a clue to probe into the history of
Jainismin thisregion prior to the 5th century CE.
Scholars such as Manjeshwara Govinda Pai, 10 B.A.

7 For details see Nagarajaiah 1999.

8 Iravatham Mahadevan, in Rishabh Saurabh, pp. 131-133. Thereisa
reference to ‘kantiyar’ in Brahmf Jaina inscriptions from Tamil Nadu.
The term ‘kanti’ (a Kannada word) refers to a Jaina nun and the term
‘kantiyar’ may refer respectfully to a Jaina nun or to a group of nuns.
This made me refer ‘avaniya’ to a Brahmi source of Tamil Nadu. Here,
| amtold, ‘avaniya’ is used for ‘yapaniya’.

9 K.V. Ramesh 1970: 12-25.

10 Heranje Krishna Bhat Bhat & Muralidhara Upadhyaya (Eds.):
Govinda Pai Samsodhana Samputa (A Collection of Articles of Govin-
da Pai), Udupi: Rastrakavi Govinda Pai Smaraka Sam$odhana Kendra,
1995, pp. 737-57.
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Saletore,11 K.V. Ramesh12 and P. Gururaja Bhat13 have
earlier tried to assess the antiquity of Jainism in the
southern part of Coastal Karnataka. Though expressed
differently, their conclusions commonly indicate that
Jainism entered this region around 12th-13th century
CE.

The Halmidi inscription14 of Kadamba K akusthvarma
[Kakutsthavarman] is the earliest Kannada inscription on
stone (c. 425 CE).15 Arakella, a subordinate king-officer
of the Alupas of coastal Karnataka, is mentioned in this
record. The Kellas were the earliest Jaina ruling family
in coastal Karnataka.1® According to K.V. Ramesh, the
Parkala tablet belongs to c. 5th century CE (based on
my discussion with him in this regard). In my opinion,
the Parkala tablet belongs to the time of Kadamba
Kakusthvarma (c. 405-430 CE),17 maybe a little earlier
than the Halmidi record. Hence the tablet becomes the
earliest record referring to Jainism in the southern part of
coastal Karnataka (Tulu Nadu).

| am happy to state that my hypothesis, made on the
basis of the Halmidi inscription, that Jainism had entered
Tulu Nadu well before the 5th century CE,18 seemsto be
supported by the ‘Parkala Brahmf tablet’.19

P. N. Narasmha Murthy, retired principal of MGM
College, Udupi, obtained his PhD from Mysore University
on the basis of his thesis Jainism on the Kanara Coast.
He has written several books on the history of Jainism
in coastal Karnataka. His present projects include
‘Sources for the Study of the Socio-economic History
of the ALUPAS’, ‘Sources for the History of Dakshina
Kannada’, and ‘Inscriptions of the Minor Dynasties of
Coastal Karnataka’.

11 B. A. Sdletore: Ancient Karnataka. \Vol. 1. History of Tuluva. Poona:
Oriental Agency, 1936; Medieval Jainism. Bombay: Karnataka Pub-
lishing House, 1938.

12 K.V. Ramesh 1970: 12-25.

13 P. Gururaja Bhat: Studies in Tuluva History and Culture. Kalianpur:
P. Gururaja Bhat, 1975.

14 Mysore Archaeological Reports 1936, pp. 72 ff. & plate; Prabuddha
Karnataka (Kannada Jounal, Mysore University) Vol. X X-iii, pp. 38 ff.;
K.V. Ramesh: A History of South Kanara, pp. 29-31; B.R. Gopal 1983
Vol. I, No. 5: 21-24; PN. Narasimha Murthy: Jainism on the Kanara
Coast. Unpublished Ph.D. Thesis, Mysore University, 1983, p. 68.

15 PN. Narasimha Murthy 1994: 15.

16 PN. Narasimha Murthy 1983: 66-77.

17 The date of Kakusthavarma is based on calculation made by B.R.
Gopal 1983 Vol. I: XXI11-XXX. See also G.S. Gai: Inscriptions of the
Early Kadambas. Indian New Delhi: Council of Historical Research,
1996, p. 15.

18 PN. Narasimha Murthy 1983: 27-115; 1994: 15.

19 My thanks are due to my friend SiT Sridhara Bhat for placing the
new find into my hands for a detailed study.
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The Correspondence of the Modern Founders of Jaina Studies

Peter Fliigel

n 1873 Georg Buhler, then Education Inspector of the

Bombay Presidency based in Surat, sent a letter to
Albrecht Weber of the University of Berlinon*‘ The Sacred
Scriptures of the Jainas' which detailed the Sanskrit titles
of 45 Agamas of the Muartiptjaka Svetambara tradition
under seven subheadings:

l. 11 Angsas,

Il. 12 Upéngas,

I1. 10 Payannas,

IV. 6 Chhedasitras,

V. Nandisitram,

VL Anuyogadvarasitram,

VII. 4 Mulasitras.

The purpose of the letter, presented here for the first
time (Figure 1),1 was to provide information on the key
texts of aliterary tradition that was still almost unknown
outside Indiato enable Weber to make recommendations
for the purchase of selected Jaina manuscripts for the
Royal Library in Berlin, with permission of the British
authorities. Although its sources and history are not
entirely clear, thislist of the sacred scriptures of the Jainas
was first published by Hermann Jacobi (1879: 14, n. 2)2
and subsequently canonised in all modern handbooks (in
one way or another: including or excluding texts lost or
added before or after the last council).3

It has, however, frequently been noted that the number
and contents of the ‘canon’ of the Svetambaras, ostensibly
codified in the 5th century at the council of Valabhi, were
and still are in constant flux.4Anearly list of 45 somewhat
similar titleshas been traced in the Vicarasaraprakarana,
a 14th century text of Acarya Pradyumnasiri. Yet, there
is ‘no tradition of the fixed established uniform titles’> as
presented in modern textbooks and Agama editions.5

The impact of Weber’s letter on the emergence of
contemporary textbook clichés of the Jaina tradition

1 ‘Die heiligen Schriften der Jainas,” Konigliche Bibliothek zu Berlin,
Acta betr. Den Ankauf von Sanskrit Handschriften durch Herrn Profes-
sor Dr. Biihler in Surat, No. 111.4.44 1872-, pp. 25-8.

2 In contrast to Weber, Jacobi incorrectly assumed at the time that
‘Nirayavall’ is a heading and not an independent text.

3 Cf. A. Weber, ‘ Uber die heiligen Schriften der Jaina,’ Indische Studi-
en 16 (1883) 226; H. v. Glasenapp. Der Jainismus. Hildesheim: Georg
Olms 1925, 92-8; W. Schubring, Die Lehre der Jainas. Nach den al-
ten Quellen dargestellt. Berlin: Walter De Gruyter & Co., 1935, § 41
(46 texts); Muni Punyavijaya et al., ‘Introduction,” Nandisuttam and
Anuogaddaraim. Bambal: Mahavira Jaina Vidyalaya, 1968, pp. 25f.; P.
Dundas, The Jains. London: Routledge, 2002, pp. 73-6 (47+ texts); PS.
Jaini, The Jaina Path of Purification. Berkeley: University of Califor-
nia Press, 1979, pp. 47-9 (60 texts).

4 ‘[W]e do not possess even a list regarding the scriptures codified at
the Valabht council” (H.R. Kapadia, A History of the Canonical Litera-
ture of the Jainas. Ahmedabad: Shwetambar Murtipujak Jaina Board-
ing, 1941/2000, p. 66).

5 Muni Punyavijaya, ‘A Note on Jaina Agamas,” Painnayasuttaim. Part
I. Bambal: Mahavira Jaina Vidyalaya, 1984, pp. 71f.; A. M. Bhojak,
‘Introduction,’ ibid., p. 76 n. 1 refersto the Vicarasaraprakarana.

6 See K. Bruhn ‘AvaSyaka-Studies 1,” Studien zum Jainismus und Bud-
dhismus. Ed. K. Bruhn & A. Wezler, Wiesbaden: Franz Steiner Verlag,
1981, p. 12.
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Figure1 First page of Buhler's letter of 1873

and its scriptures and the co-evolution of the field of
Jaina Studies and Jaina modernism in the 19th and early
20th centuries demonstrates the significance of a better
understanding of and the concerns and interactions of
the pioneers of Jaina Studies in Europe such as Weber
(1825-1901), Biihler (1837-1898), Hoernle (1841-1918),
Pischel (1849-1908), Jacobi (1850-1937), Klatt (1852-
1903), Hultzsch (1857-1927), Leumann (1859-1931),
Winternitz (1863-1937), Hertdl (1872-1955), Guérinot
(1872-1929), Schubring (1881-1969), Alsdorf (1904-
1978) and their Indian collaborators.

Ernst Windisch’'s Geschichte der Sanskrit-Philologie
und Indischen Altertumskunde. I-1Il  (Strassburg:
Tribner, 1917-1921) still remains the principal source
of information on the early years of Jaina Studies.
However, long-term inquiries by the present writer
on the unpublished correspondence of European
Jainologists and Jaina mendicants, which is preserved
only in fragments in Indian and European archives,’
have unearthed many previously unknown letters of the
pioneers of Jaina studies, presumed lost; in particular in

7 New search engines such as Kalliope and the British Library India
Office Private Papers Catalogue are increasingly helpful for the iden-
tification of rare letters and other private papers. See Verbundkatalog
Nachléisse und Autographen. Staatsbibliothek zu Berlin. http://kalliope.
staatsbibliothek-berlin.de/



the Staatsbibliothek in Berlin,8 which in 1907 received
a significant number of letters of European Indologists
speciaising in Jaina Studies as part of the superb
collection of selected autographs of important scientists
and scholars of Ludwig Darmstaedter (1846-1927), who
pursued the vision of assembling primary materials for
the study of the historical development of the European
sciences from the 16th century onwards.®

Of particular historical interest, but rare and more
difficult to trace, is the correspondence between European
scholars and their Jaina counterparts, in particular certain
Miartiptjka Svetambara monks such as Vijayanandasiri
(1837-1897) and Vijayadharmastri (1868-1922) and
their representatives, aswell as book sellers, who bought
and sold Jaina manuscripts.10

The Centre of Jaina Studies at SOAS is currently
preparing a research project on the surviving
correspondence between western scholars of Jainism
and with Jaina mendicants during the founding years
of Jaina Studies which, once published, will provide
direct insight into personal agendas and methods as well
as the networks and institutional and political contexts
contributing to the formation of a new field of study in
Indology and the Study of Religionsand the emergence of
public (self-) awareness of ahitherto unknown ‘religion’.
The project builds on prior research at SOAS on the
social history of modern Jainism and Jaina Studies on
Jaina Law and the Jaina Community (AHRC Research
Grant B/RG/AN9085/APN/16406) and Johannes Klatt's
Jaina Onomasticon (Leverhulme Trust Research Grant
RPG-2012-620) and will supplement similar studies
on scientific correspondence between key figures of
19th century Indology and Jaina religious and social
reformism.11

8 Recent research at the Staatshibliothek was rendered possible by a
Fellowship of the Max Weber Centre of Advanced Cultural and Social
Studies at the University of Erfurt 2012-13 and L everhulme Grant
RPG-2012-620.

9 Degering, H., K. Christ & J. Schuster. Aus der Handschriften-Ab-
teilung der Preufdischen Staatshibliothek: Abhandlungen und Nachbil-
dungen von Autographen; Ludwig Darmstaedter zum 75. Geburtstag
dargebracht. Berlin: Breslauer, 1922.

10 Fliigel, P. ‘Changing Self-Perceptions: Reflections on the Social
History of Modern Jainism,” The Jaina and the British. Keynote Lec-
ture. Universitét Tibingen, 19.2.2010.

11 Miller, F. M, The Life and Letters of the Right Honourable Fried-
rich Max Miiller. Edited by his Wife. 2 Volumes. London: Longmans,
Green & Co., 1902; Kirfel, W.d (ed.), Briefwechsel A.W. von Schlegel
- Christian Lassen. Bonn: Cohen, 1914; Korner, J. (ed.), Briefe von und
an A.W. Schiegel. 2 Vols. Zirrich: Amalthea, 1930; Vira, R. (ed.), Letters
to Vijayendra Suri. Bombay: Kashinat Sarak, Yashodharma Mandir,
1959; Zeller, G, “Rudolph von Roth als Schiiler, Lehrer und Gelehrter
im Spiegel von Briefdokumenten,” Indienforschung im Zeitenwandel:
Analysen und Dokumente zur Indologie und Religionswissenschaft in
Tiibingen. Ed. H. Brickner, K. Butzenberger, A. Malinar & G. Zeller,
91-120. Tubingen: Attempto-Verlag, 2003; Bruckner, H. & G. Zeller
(Ed.). Otto Bohtlingk An Rudolf Roth: Briefe zum Petersburger Worter-
buch 1852-1885. Bearbeitet von Agnes Stache-Weiske. Wiesbaden:
Harrassowitz, 2007; Rocher, R. & L. Rocher. Founders of Western
Indology: August Wilhelm Schlegel and Henry Thomas Colebrooke in
Correspondence 1820-1837. Wiesbaden: Deutsche Morgenléndische
Gesellschaft / Harrassowitz Verlag, 2013.

Digambara relief, Badamt

CoJS Newsletter « March 2014 ¢ Issue 9

Photo: Peter Fliigel, 2012

39



CoJS Newsletter « March 2014 « Issue 9

Work in Progress: Editing Klatt’s Jaina-Onomasticon

Kornelius Kriimpelmann

he German Indologist Johannes Klatt (1852- 1903)

gave his magnum opus the title Jaina Onomasticon.!
There’'s no need for any further consideration of the
term ‘Jaina since the work deals without exception with
the literature and history of the Jains. The second part
of the title, ‘Onomasticon’, is derived from the Greek
‘onoma’ or ‘name’ and can be trandated as ‘collection
of names'. In fact, Klatt’swork listsin alphabetical order
the proper names of people and places, titles of texts,
names of gacchas, ganas, etc. But he does much more
than submitting a mere list of names. To every name he
adds historical, biographical and bibliographical data.
Therefore we can rightly classify the Onomasticon as
an encyclopaedia, an extensive reference book on the
history of the Jaina religion and literature. Considering
the historical character of his work, it is no surprise that
Klatt had to put the main emphasis on the post-canonical
Jaina history, on which reliable historical data can be
obtained. Klatt dealt with material he could gather from
manuscripts, monographs and articles, and the contents
of the Onomasticon cover a period of time from the
earliest inscriptions and oldest manuscripts up to the end
of the 19th century, i.e. Jaina authors and their works
contemporary to Klatt. It is no exaggeration to say that
the Onomasticon is a milestone in scholarly research in
the field of Jaina studies.

At SOAS, through a generous grant from the
Leverhulme Trust to the Centre of Jaina Studies, a print-
edition of Klatt’swork, which isto this day unpublished,
is in preparation.2 The manuscript, handwritten in
English, consists of 5,338 pages.3 Klatt laboured on
it for at least 10 years. In 1892 he fell severely ill and
he never recovered enough to complete his task. The
incompleteness affects the form and the conception of
the work, but hardly the contents as such. In parts we
miss a consistent alphabetical order of the entries, and,
what is more crucial, there is no bibliography, i.e. no
organized and detailed listing of the source materials the
author referstoin histext. Thisisall the more regrettable
as Klatt names his sources in most of the cases by using
abbreviations only. With regard to the content we can
state that the proper names, which are given in a vast
number of entries, are distributed in accordance with the
letters of the DevanagarT alphabet, i.e. a—h, and that there
is no hint whatsoever of a premature or abrupt ending to
Klatt's compiling his material.

The edition of Klatt's manuscript currently underway
requires first of all a literal transcription. Fortunately,

1 For details of hislife and work see Fliigel 2011: 58-61.

2 In 2012 the project of preparing the publication of the Onomasticon
was awarded a three-year Research Project Grant by the Leverhulme
Trust. See: www.soas.ac.uk/jainastudies/research/jaina-onomasticon/
3 On the last page of the manuscript the page number 4,132 is written
on the margin. That is why the present editors previously had awrong
idea of the total number of pages. See Fligel 2013: 51. The correct
number came to light only after a renewed pagination had been carried
out.
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The Leverhulme Trust

al in all Klatt's handwriting is legible. It is likely that
the manuscript is a copy of earlier drafts of the text
which might have been discarded by the author himself.
Nevertheless, there are quite a few unreadable passages,
words and numbers. In most of the cases this is due to
later additions by the author, carried out when there was
little space left on the pages, so that Klatt had to writein
very small lettersright between the lines. Besides, owing
to the hinding of the manuscript sometimes information
at the margins was cut off.

Inpreparingthetranscription, theheadingsof theentries
which were written by Klatt in Devanagari characters are
being transcribed according to today’s common practice,
i.e. using S, s, S, s, r and so on. However, Klatt’s writing
of C, ¢, Sh, sh, ri and so on in the accompanying articles
iscopied trueto the original.

The editors are using sguare brackets to indicate
corrections of misspellings or amendments to the text.
Quite often entries have to be re-sequenced in the print
editionto put themin correct al phabetical order.4 Inthese
cases the corresponding page numbers in the original
manuscript are added next to the heading.

4 Proper names in their Sanskrit forms can be found side by side with
their Prakrit equivalents: Rajaprasniya next to Rayappasenia, Mithila
next to Mihila, etc. But in most of the cases the reason for Klatt’s dis-
regard of the proper alphabetical order are hislater additions of entries,
for which he used any free space on his papers or even entirely new
sheets.



The search for Klatt's sources is indispensable, not
only to check doubtful readings. but first and foremost
to produce a bibliography. The vast material used by the
author to write his encyclopaedia will result in a very
extensive bibliography. Working as librarian in Berlin he
had access to hundreds of Jaina manuscripts housed there
and to the most relevant secondary literature as well. In
addition he searched for information in other librariesin
Germany, France and Italy, got manuscripts on loan from
India,® and colleagues hel ped him by sending information
by letter.6

In the second half of the 19th century the publishing
of and the research on inscriptions as well as providing
a survey and cataloguing of manuscripts reached their
climax. These works were carried on by both Indian and
European scholars. At least some of them should benamed
heree Ramakrishna Gopal Bhandarkar (1837-1925),
Georg Buhler (1837-1898), Franz Kielhorn (1840-1908),
Rudolf Hoernle (1841-1918), Eugen Hultzsch (1857-
1927), Rajendralal Mitra (1824-1891), Peter Peterson
(1882-1899) and Lewis Rice (1837-1927). All their
catalogues, books and articles were extensively exploited
by Klatt. Albrecht Weber (1825-1901) deserves special
mention. He was Klatt's teacher in Berlin and the author
of outstanding studies on Jaina literature. His catalogue
of manuscripts, kept in Berlin, is probably the most cited
source in the Onomasticon.

5 Klatt 1882:245.

6 In quite alot of articles Klatt names his sources solely by giving
names such as Buhler, Leumann, Hoernle, etc. At one place he writes
‘Hoernle’s letter’.
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In the print-edition all primary sources used by Klatt,
i.e. books and manuscripts which had been in his hands,
will be set in small capitals. Thus the reader can easily
distinguish Klatt's sources from the bulk of titles of
works named in the articles as well. To make clear the
editorial rules just mentioned the following examples

might be helpful:

SIVAVARDHANAGANI VS 1724, pupil of
Lakshmivallabha-gani, his pupil Vinayapriya wrote VS
1744 JYOTISHA-RATNA-MALA, Jacobi’s Manuscript,
folio 28b.7

SUBHASILAGANI Pupil of Munisundara-sari ( VS
1503) of the Tapa-gaccha, author of Snatri-paficacika,
PETERSON 1887: 2[3]5, of Danadi-katha, ib. p. 405 no.
598, of Bhoja-prabandha, ib. p. 405 no. 621. Composed
VS 1509 Bharatadi-katha or Katha-koca, BUHLER
1877: XLVIII no. 753, MITRA 1886: 163-5, Unadi-
nama-mala, JACOBI 1879: 696, Vikramaditya-carita,
BUHLER 1877: XLIX no. 765, Bharahecgara-vritti, ib. p.
XLVIII no. 753. Pupil of Lakshmisagara, composed VS
1521 Pafica-catT-prabodha, WEBER 1892: 1112-8.

All the proper names and titles of works mentioned
in the two articles presented here can be looked up again
separately in the Onomasticon, and the reader will get

further information there. Considering the scope of infor-
7 Klatt frequently refers to Jacobi’s manuscripts. Surely they were at
his disposal for some time. They are now kept in the British Library.
See Balbir 2006: 34-37.

M



CoJS Newsletter « March 2014 « Issue 9

mation Klatt has gathered for his Jaina Onomasticon and
the accuracy and carefulness of hisway of working, there
can be no doubt that once this encyclopaediais published
the scholarly world will have an extremely useful tool at
hand for future studies in the history of Jaina religious,
literary and social traditions.

Kornelius Kriimpelmann is Research Assistant, Lever-
hulme Project, SOAS Centre of Jaina Studies.
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Supporting
Jaina Studies at SOAS

Jaina Studies at SOAS aims to promote under-
standing of Jainism worldwide. The Centre of
Jaina Studies at SOAS is the only one of its kind
outside India, and provides vitally important re-
search and teaching in Jainism and the Jain tradi-
tion. Support is essential to ensure that the activi-
ties of the Centre continue. Without sponsorship
it would be impossible to sustain the range of its
public activities and to make them freely avail-
ableto everyone.

If youwould like to be involved in supporting the
activities of the Centre, you can contribute viathe
Centre’s website: www.soas.ac.uk/jainastudies.
As SOAS is a registered charity, we can make
your donations go further through the Gift Aid
Scheme.

A commitment to an annua contribution or one-
off donations will contribute towards the running
costs and programmes of the Centre, and ensure
the work of the Centre of Jaina Studies contin-
uesto thrive at SOAS. Friends who support Jaina
Studies at SOAS in this way receive the annual
Centre of Jaina Studies Newdletter and up to date
information through the E-mail Lists of the Cen-
tre. The names of sponsors, or hames of those in
whose memory their giftismade, are published on
the Website of the Centre. Sponsors are automati-
cally entitled to participate in all events organised
by the Centre, and will receive an invitation to a
specia annual recognition event at SOAS.

Please Contact: Centre of Jaina Studies jainstud-
ies@soas.ac.uk
www.soas.ac.uk/jainastudies




Jaina Studies Series

Series editor: Peter Fliigel
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School of Oriental and African Studies,
University of London

Jaina Studies have become an accepted part of the Study
of Religion. This series provides a medium for regular
scholarly exchange across disciplinary boundaries. It will
include edited volumes and monographs on Jainism and
the Jains.

Volume One: Studiesin JainaHistory and Culture: Dis-
putes and Dialogues, edited by Peter Flligel (SOAS).

This book breaks new ground by investigating the doc-
trinal differences and debates amongst the Jains rather
than presenting Jainism as a seamless whole whose doc-
trinal core has remained virtually unchanged throughout
its long history. The focus of the book is the discourse
concerning orthodoxy and heresy in the Jaina tradition,
the question of omniscience and Jainalogic, role models
for women and female identity, Jaina schools and sects,
religious property, law and ethics. The internal diver-
sity of the Jaina tradition and Jain techniques of living
with diversity are explored from an interdisciplinary
point of view by fifteen leading scholars in Jaina stud-
ies. The contributors focus on the principal social units of
the tradition: the schools, movements, sects and orders,
rather than Jain religious culture in abstract. This book
provides a representative snapshot of the current state of
Jaina studies that will interest students and academicsin-
volved in the study of religion or South Asian cultures.
March 2006: 234x156: 512pp Hb: 0-415-36099-4

Volume Two: History, Scripture and Controversy in a
Medieval Jain Sect, Paul Dundas, University of Edin-
burgh.

The subject of this fine book is the history and intellec-
tual activity of the medieval Svetambara Jain disciplinary
order, the Tapa Gaccha. The overall theme of this book
is the consolidation from the thirteenth century by the
Tapa Gaccha of its identity as the dominant Svetambara
Jain disciplinary order. Thanks to the author’s excep-
tional knowledge of the field, the topic is shown in prac-
tice to be central to our understanding of many of the
key questions scholars have been asking about the his-
tory and development, not just of Jainism, but of South
Asian religious traditions in general, including the way
in which traditions establish and maintain their authority
in relation to texts, the relationship between text, com-
mentary and tradition, attitudes to female religiosity, and
tensions both within and between sects. December 2007:
234x156: 256pp Hb: 0-415-37611-4: £65.00

Paul Dundas is Reader in Sanskrit at the University of
Edinburgh, Scotland. His previous book, The Jains, is
also available from Routledge.

Volume Three: The History of Vegetarianism and Cow-
Veneration in India, Ludwig Alsdorf, translated by Bal
Patil and edited by Willem Bollée (University of Heidel-
berg)

For the first time, this influential classic study by Ludwig
Alsdorf is made available to an English speaking audi-
ence. At the core of the text is the analysis of the role of
Jainism for the history of vegetarianism. Furthermore, it
also refersto Hindu texts such as pertinent chapters of the
Book of Manu. Besides a comprehensive translation of
the original German manuscript, "Beitrage zur Geschich-
tevon Vegetarismus und der Rinderverehrung in Indien”,
which refers to two of the most pertinent issues in Indic
religion, threeimportant articlesrelated to Alsdorf'swork
are made available in this new edition. February 2010:
234x156: 240 pp Hb: 978-0-415.54824-3: £85.00

Willem Bollée is Professor Emeritus at the University of
Heidelberg, Germany. Bal Patel, the translator, is a jour-
nalist and Chairman of the Jain Minority Status Commit-
tee, Dakshin Bharat Jain Sabha.

Volume Four: Jaina Law and Society, edited by Peter
Fligel (SOAS)

The struggle for the legal recognition of the Jain com-
munity in India as a religious minority from 1992 on-
wards has generated a renewed interest in Jainalaw and
an intense debate on the question of Jain identity in the
context of the wider question of the interface between
religion, society, law and politics in contemporary South
Asia. This book analyses contemporary Jain identity and
legal statusin India.

Chapters in this book written by experts on the sub-
ject, address the following issues: How do Jains them-
selves define their identity and customs, privately and
collectively, in different situations and to what extent
are such self-definitions recognised by Hindu law? In
what way does the understanding of the social identity
of lay Jains and their identification as 'secular' Hindu or
'religious’ Jain offer in various Jain communities? The
book explores these aspects which differ in accordance
to the Jain representatives' distinct doctrinal interpreta-
tions, forms of organisation, and legal and ethical codes.
It presents the socia history of Jain law and the modern
construction of Jainism as an independent religion on the
basis of legal documents, biographies, community his-
tories and ethnographies, disputes over religious sites,
and interviews with community leadersin both north and
south India. The book fills a gap in the literature and will
be an essential resource for researchersinterested in Jain-
ism, Indian religions, Indian history, Religious Studies
and Law. December 2013: 234x156: 256 pp Hb: 978-0-
415-54711-6: £85.00
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INTERNATIONAL JOURNAL OF JAINA STUDIES (ONLINE)

Recent Articles:

International Journal of Jaina Studies (Online)
Vol. 9, No. 5 (2013) 1-21

PHYLLIS GRANOFF

The Perfect Body of the Jina and His Imperfect
Image

International Journal of Jaina Studies (Online)
Vol. 9, No. 6 (2013) 1-30

PETER FRIEDLANDER

Muni Ratnacandra’s Nine Jain Questions for
Christians

International Journal of Jaina Studies (Online)
Vol. 9, No. 7 (2013) 1-50

JOHN E. CORT

“Today I Play Holf in My City” Digambar Jain
Holf Songs From Jaipur

International Journal of Jaina Studies (Online)
Vol. 9, No. 8 (2013) 1-13

JAY ANDRA SONI

Prabhacandra’s Status In The History Of Jaina
Philosophy

Published by the
Centre of Jaina Studies
SOAS

ISSN: 1748-1074

About the 1JJS

The Centre of Jaina Studies

a SOAS established the International Journal of Jaina
Sudies (Online) to facilitate academic communication. The
main objective of the journal is to publish research papers,
monographs, and reviews in the field of Jaina Studies in
a form that makes them quickly and easily accessible to
the international academic community, and to the general
public. The journal draws on the research and the symposia
conducted at the Centre of Jaina Studies at the School of
Oriental and African Studies, University of London, and
on the global network of Jaina scholarship. The opinions
expressed in the journal are those of the authors, and do not
represent the views of the School of Oriental and African
Studies or the Editors, unless otherwise indicated.

The International Journal of Jaina Studies is a publication
of the Centre of Jaina Studies at the School of Oriental and
African Studies of the University of London. It is available
in two different forms: online at: www.soas.ac.uk/ijjs and in
print by Hindi Granth Karyalay. Articles published online
should be cited: International Journal of Jaina Studies (On-
line), and articles published in print: International Journal
of Jaina Studies.

www.soas.ac.uk/ijjs/index.html

DIGITAL RESOURCES IN JAINA STUDIES AT SOAS

The Centre of Jaina Studies has taken the first steps towards the open access publication of rare resources in digital form on
its Website. These include journals and manuscripts. Materials acquired by the AHRB Funded Project on Jaina Law arein the
form of digital images of manuscripts and printed texts. To make these materials publicly available, a section for Digital Jaina
Resources was set up on the Centre website. Thereisaso a monograph in the new series "Working Papers of the Centre of Jaina
Studies' (Vol. 1):

Fliigel, Peter (2012) Askese und Devotion: Das rituelle System der Terapanth Svetambara Jains. Centre of Jaina Studies
Working Paper Vol. 1. London: Centre of Jaina Studies.

www.soas.ac.uk/jainastudies
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CONTENTS
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Abstracts: | nternational Journal of Jaina Studies (Online) Vol. 7-9 (2011-2013)
(Volume 3, In press, Mumbai: Hindi Granth Karyalay, 2014).

Parnabhadra’s Paicatantra: Jaina Tales or Brah-
manical Outsourcing?

McComas Taylor
International Journal of Jaina Sudies (Online) Vol. 7,
No. 1 (2011) 1-17

For over a hundred years, it has been assumed that
the collection of Sanskrit narrative fables known as
Parnabhadra’s Paficatantra was a Jaina text. For the last
thirty years or so, one could assume that because the
redactor inhabited a specific epistemic community, the
Jaina‘thought-world’, that thiswas not only obvious, but
inevitable. Thispaper challengesboth these assumptions,
and will set out to demonstrate that the Parnabhadra’s
Paiicatantra is a product of a Brahminical, Hindu, epis-
teme, and that the redactor, rather than being a trapped
in the imaginary of Jaina society draw on the epistemic
traditions of his choice. This will contribute to our un-
derstanding of pre-modern literary production, the Jaina
thought-world and the workings of epistemic communi-
ties more generally. This article demonstrates that a Jaina
is capable of producing anon-Jainatext. Thismight seem
obvious, but it challenges our assumptions about the pro-
duction of discourse in a given epistemic community.

Temples and Patrons: The Nineteenth-Century
Temple of Motisah at Satrufijaya

Hawon Ku
International Journal of Jaina Sudies (Online) Vol. 7,
No. 2 (2011) 1-22

Satruﬁjaya, located in Gujarat, India, is one of the most
significant pilgrimage sites for Svetambara Jains, who
comprise the majority of Jains in western India. How-
ever, only during the 19th century the site acquired its
current form, with more than 150 temples remaining on
the site. The concentrated patronage during this period
was due to arise in wealth and the conditions of the Jain
merchant patrons, in which the harvest of merit was the
most important cause. However, following a series of le-
gal cases surrounding the ownership of the site, the forms
of patronage aswell asthe architectural styles of the tem-
ples reverted to a more rigid style based on traditional
manuals and 13th-century Jain temple architecture. In
this article I argue that these changes of Satrufijaya, into
an exceptional symbol of the Svetambara Mirtipajaka
community, were brought by a rise of a modern Jain
identity, stemming from several reasons, including the
series of legal cases and Western writings on the site.
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The Significance of Adhyavasaya in Jain Karma
Theory

Kristi L. Wiley
International Journal of Jaina Sudies (Online) Vol. 7,
No. 3 (2011) 1-26

Varioustechnical termsassociated with thebinding of kar-
mic matter found in the Tartvarthasiitra have been incor-
porated into discussions of karma theory in survey texts
on Jainism. According to these texts, the influx (@srava)
of karmais brought about by activity (yoga). It is bound
with the soul for a certain period of time when the soul
is under the influence of passions (kasaya). The variety
(prakrti) and the quantity (pradesa) of karmic matter are
determined by yoga while its duration (sthiti) and inten-
sity (anubhaga/anubhava) are determined by kasayas.
However, in some sources, another term, adhyavasaya,
is used in association with karmic bondage. This pa
per examines the use of adhyavasaya in various karma
texts of the Svetambara and Digambara sectarian tradi-
tions, including the Karmagranthas, Gommatasara, and
Satkhandagama, and discusses its significance in karmic
bondage.

Burial Ad Sanctos at Jaina Sites in India

Peter Flugel
International Journal of Jaina Sudies (Online) Vol. 7,
No. 4 (2011) 1-37

The analysis of the process of gradual integration of re-
ligious artefacts into the originally anti-iconic protestant
Jaina traditions, starting with relics of renowned saints,
and the evolution of pilgrimage centres from the early
nineteenth century onwards shows that it followed the
same logic as proposed by the theory of aniconism for
the development of anthropomorphic images in ancient
India: relics, stiipas, aniconic representations, anthro-
pomorphic iconoplastic representations. It is argued in
this article that it is unlikely that extant aniconic Jaina
religious art from ancient India evolved along similar
lines for at least four reasons: The absence of (1) doc-



trina aniconism in early Jainism, (2) of a notable cult
of the relics of the Jina, (3) of evidence for Jaina stigpas
antedating anthropomorphic miniature reliefs, and (4) of
sharply demarcated Jaina sectarian traditions before the
Digambara-Svetambara split. The reputedly oldest icon-
ographic evidence from Mathura rather suggests a paral-
lel evolution of iconic and aniconic representations; with
footprint/foot-images (carana-paduka) as a relatively
late addition to the vocabulary of aniconic Jaina art. The
apocryphal development of aniconic iconography in
protestant Jaina traditions with progressive emphasis on
theindividual identity of renowned gurus and gurunis of
particular monastic traditions seems to replicate earlier
developments in the iconic traditions which must have
started in the early medieval period. The particular evo-
[utionary sequence and selectivity of aniconic Jainaico-
nography with its characteristic exegetical impediments
against the worship of Jina images and increasing em-
phasis on the practice of burial ad sanctos and cities of
the dead however represents a genuine novelty not only
in the history of Jainism but in Indian religious culture
asawhole.

Shades of Enlightenment: A Jain Tantric Diagram
and the Colours of the Tirthankaras

Ellen Gough
International Journal of Jaina Sudies (Online) Vol. 8,
No. 1 (2012) 1-47

While scholarship has paid little attention to Saiva/Sakta
and Jain interactions in the medieval period, Saivas
seem to have exerted great influence on Jain ritual cul-
ture, bringing lasting changes to Jain worship practices.
This article discusses the historical development of two
aspects of Jain ritual that may have been influenced
by Sakta understandings — a tantric diagram called the
Rsimandala, and the different colours in which the twen-
ty-four tirthankaras are portrayed. Today, members of the
two main sects of Jainism, Digambaras and Svetﬁmbaras,
disagree on the colours of two tirthankaras, Malli and
Suparsva. As this article shows, the origins of this dispute
seem to be related to medieval Sakta influence on the
Svetambara positioning of Malli in the multi-coloured
seed-syllable hrTm at the center of the Rsimandala.

The Temple of Sanght Jhantharamji 'Jain on the Out-
side — Hindu Inside'

Elena Karatchkova
International Journal of Jaina Sudies (Online) Vol. 8,
No. 2 (2012) 1-25

This paper analyzes an oral tradition (recorded during
field research), which explains the circumstances of re-
ligious conversion of a temple in Amber — the former
capital of Jaipur kingdom in Rajasthan. The Saiva tem-
ple, today referred to locally as 'Sanght Jhantharamjt ka
mandir', was originally the Jain temple of Vimalnath. It

CoJS Newsletter « March 2014 « Issue 9

was built in 1657 A.D. by Mohan Das — the Jain Chief
Minister at the court of the Rajpat ruler of Amber Raja
Jai Singh | (1621—1667). In this paper | compare the
content of the recorded narrative about the temple with
historical circumstances of its conversion. Although the
contemporary oral tradition contradicts historical facts, it
reveals important social and cultural meanings, charac-
teristic of Rajasthan.

Anekantavada, The Central Philosophy of Ajivikism

Johannes Bronkhorst
International Journal of Jaina Sudies (Online) Vol. 9,
No. 1 (2013) 1-11

Ajivikism, a vanished Indian religion, has been admirably
studied by A. L. Basham in his 1951 monograph. Since
then, a renewed study of the existing evidence has led
to an improved understanding of this religion. New evi-
dence, moreover, has shown that this religion remained
intellectually active and influential at least until the end
of the first millennium CE. This paper will discuss other
evidence again, also from the end of the first millen-
nium, which appears to show that Ajivikism shared the
anekantavada with Jainism, but not only that. Like Jain-
ism, it used the anekantavada to solve a problem that did
not arise until many centuries after the time of Mahavira.
It follows that Jainism and Ajivikism remained closely
in close contact with each other for at least half amillen-
nium since their beginning, perhaps longer, and shared
some crucia intellectual developments.

A Neglected Svetambara Narrative Collection,
Hemacandrasari Maladharin's Upadesamalasvopaji
avrtti Part 1 (With an Appendix on the Funeral of
Abhayadevasiri Maladharin)

Paul Dundas
International Journal of Jaina Sudies (Online) Vol. 9,
No. 2 (2013) 1-47

The Svetambara teacher Hemacandra Maladharin (elev-
enth-twelfth century) is often confused with his near
contemporary Hemacandra Kalikalasarvajiia. This paper
analyses the sources describing his life and works and
goes on to focus upon his Prakrit verse collection, the
Upadesamala, and his autocommentary, the Puspamala.
Seventy narratives from the Puspamala are discussed
(fifty-eight with identifiable sources, twelve with uniden-
tified sources). An appendix provides text and annotated
translation of Sricandrasiri's account of the cremation
of Hemacandra Maladharin's teacher Abhayadevasiri
Maladharin, possibly the first eye-witness account of a
renunciant funeral in pre-modern India.
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Localized Literary History: Sub-text and Cultural
Heritage in the Amer Sastrabhandar, A Digambara
Manuscript Repository in Jaipur

Ulrich Timme Kragh
International Journal of Jaina Studies (Online) Val. 9,
No. 3 (2013) 1-53

The article critically discusses the underlying principles
for the writing of literary history. It rejects a universalized
model and proposes a hew approach of 'localized liter-
ary history' that is theoretically rooted in meta-historical
concepts of 'textory' and 'sub-text'. The method takes its
starting point in local text-collections rather than national
literature. With the Jain Amer Sastrabhandhar repository
in Jaipur as a point of departure, it is demonstrated how
astudy of alocal manuscript collection reveals aliterary
history, which cannot be encountered by the universal-
ized approach.

A One-Valued Logic for Non-One-Sidedness

Fabien Schang
International Journal of Jaina Studies (Online) Val. 9,
No. 4 (2013) 1-25

The Jain saptabhangr is well-known for its genera
stance of non-one-sidedness. After a number of debates
about the occurrence of contradictory sentences inside
the so-called 'Jain logic', three main theses are presented
inthefollowing: the saptabharngr is a theory of judgment
giving an exhaustive list of possible statements; it is not
a'logic' in the modern sense of the word, given that no
consequence relation appears in it; the Jain saprabhangr
can be viewed as a dual of the Madhyamaka catuskoti,
where four possible statements are equally denied. A for-
mal semantics is proposed to account for these theses,
namely: a Question-Answer Semantics, in which abasic
guestion-answer game makes sense of every statement
with the help of structured logical values. Some new
light will be also thrown upon the controversial notion of
avaktavyam: instead of being taken as a case of true con-
tradiction, our semantics will justify a reduction of the
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Jain theory of non-one-sidedness to a one-valued system
of question-answer games.

The Perfect Body of the Jina and His Imperfect
Image

Phyllis Granoff
International Journal of Jaina Studies (Online) Val. 9,
No. 5 (2013) 1-21

The Yuktiprabodha of the Svetambara monk Meghavi-
jaya engages the views of Banarasidas and the adhyatma
movement on a number of issues. This paper explores
their debate about whether or not it was appropriate to
adorn images of the Jina. Banarasidas argued emphati-
caly that adorning the image did violence to the Jina,
who as a renunciant had abandoned all forms of adorn-
ment. Meghavijaya argued that it was only by adorning
the Jina image that a sense of the Jina's extraordinary
beauty and radiance could be conveyed. In the course
of the debate Meghavijaya raises far-reaching questions
about how images function and how they are actualy
'seen’ by worshippers.

Muni Ratnacandra’s Nine Jain Questions for
Christians

Peter Friedlander
International Journal of Jaina Studies (Online) Val. 9,
No. 6 (2013) 1-30

This article examines arare, and possibly unique, manu-
script which describes an encounter between Jain monks
and Christian's from an unknown denomination of Pe-
dres which took place in 1854 at an unidentified loca-
tion either in Rajasthan or the Pafijab or possibly in Agra.
What makes this work so interesting is that whilst there
has been considerable scholarship on the early stages
of Buddhist-Christian and Hindu-Christian debates
there has been little work on encounters between Jains
and Christians. The work takes the form of nine ques-
tions posed by Muni Ratnacandra (1793-1864) disciple
of Muni Harjimal (1783-1832) of the Manohardas order

Folio 42v from a Kalpasutra
Manuscript: Harinaigamesi
replaces the foetus conceived
by Queen Trisalawith that of
Mahavira, circa 1503
Wellcome Collection:

Or Sanskrit Gamma 3

© Wellcome Library, London



of the anti-iconic SthanakavasT tradition. The questions
which Christians should be asked reveal unique features
in how Jain tradition responded to encounters with Chris-
tians. | argue that the main arguments deployed against
Christianity in the text are al adapted from earlier Jain
arguments deployed against other teachings. The impor-
tance of thistext then isthat it allows usto have aunique
insight into how Jain vernacular tradition responded to
Christianity during the mid 19th century.

'Today I Play Holi in My City' Digambar Jain Holt
Songs from Jaipur

John E. Cort
International Journal of Jaina Sudies (Online) Val. 9,
No. 7 (2013) 1-50

The springtime festival of HolT has long posed a problem
for Jains. Jain ideologues have criticized the celebration
of Holf as contravening several key Jain ethical virtues.
In response, Digambar Jain poets developed a genre of
Holf songs that transformed the elements of HolT into a
complex spiritual allegory, and thereby 'tamed' the trans-
gressive festival. This essay analyzes the six Holf songs
(pad) by the poet Budhjan (fl. CE 1778-1838) of Jaipur.
An investigation of this Digambar genre of HolT songs
encourages us to see that many of the 'Hindu' HolT songs
from this same period were also engaged in a process of
reframing and taming Holi. Both Hindu and Jain songs
translated its antinomian and transgressive elements into
softer, less threatening sets of metaphors specific to their
spiritual traditions.

Prabhacandra’s Status in The History of Jaina
Philosophy

Jayandra Soni
International Journal of Jaina Sudies (Online) Val. 9,
No. 8 (2013) 1-13

In dealing with the history of Jaina philosophical specu-
lation after the age of the Agamas, K. K. Dixit in his now
well-known 1971 work Jaina Ontology (pp. 88-164)
conveniently divides the speculations into three stages
which he calls the 'Ages of Logic'. It is Prabhacandra,
one of the thinkers of the third stage (apart from Ab-
hayadeva, Vadideva and YasSovijaya) which concerns the
content of this paper, because Dixit makes contrary state-
ments about him. On the one hand, he saysthat 'the range
of Prabhacandra’s enquiry was less comprehensive than
that of Vidyananda and his treatment of topics less ad-
vanced than that of the latter' (p. 103). And, on the other
hand, on p. 156, he says that Prabhacandra 'had made it
a point to introduce in his commentaries an exhaustive
and systematic discussion of the major philosophical is-
sues of histimes' (even including aspects not found in his
predecessors, e.g. theories of error).
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JAINA STUDIES CERTIFICATE
AT SOAS

Jain courses are open to members of the public
who can participate as 'occasional' or 'certificate'
students. The SOAS certificate in Jaina Studies is
aone-year program recognised by the University of
London. It can be taken in one year, or part-time
over two or three years. The certificate comprises
four courses, including Jainism at the undergradu-
ate level. Students can combine courses according
to their individual interests.

The certificate is of particular value for individuals
with an interest in Jainism who are not yet in the
university system, who do not have previous
university qualification, or who do not have the time
to pursue aregular university degree. It provides an
opportunity to study Jainism at an academic level
and is flexible to meet diverse personal needs and
interests.

For information please contact:
jainastudies@soas.ac.uk

Mahavira Suami at Madhuban, India  (Photo: Peter Fliigel)
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POSTGRADUATE COURSES
IN JAINA STUDIES

Non-Violence in Jaina Scriptures, Philosophy
and Law

Theaim of this courseisto introduce studentsto the Jaina
ethics of non-violence, ahimsa, in Jaina scriptures, phi-
losophy and law. In cultural history, the Jaina scriptures
are unigue in their exclusive focus on the religious sig-
nificance of strictly non-violent practice, in mind, speech
and action. Jaina literature offers amillenniaold tradition
of philosophical and legal reflection on solutions for prac-
tical dilemmas faced by individuals or groups intent on
the implementation of non-violent principles in everyday
life.

Based on key texts in trandation, selected from the
canonical and post-canonical Jaina literature, and illus-
trated by ethnographic examples, the course discusses the
distinct contributions of Jaina literature to the philosophy
of consciousness and applied ethics (asceticism, vegetari-
anism, discourse ethics, philosophical pluralism, conflict
resolution, and legal philosophy and procedure).

At the end of the course students should be familiar
with the most important sources and devel opmental stages
of the Jaina philosophy of non-violence, the principa is-
sues structuring ethical and legal debates within the Jaina
tradition, and their practical implications for contempo-
rary discourse and practice of non-violence as a way of
life.

Jainism: History, Doctrine and the
Contemporary World

The aim of this MA courseis to introduce students to key
aspects of Jainism. It will focus on the doctrinal and so-
cia history of Jainism, on the Jaina paths of salvation,
Jaina asceticism and monasticism, Jaina communities
and Jaina sectarianism, and on religious practices. These
include, the rites of purification or avasyaka rites, self-
mortification (tapasya), meditation (dhyana), temple wor-
ship (pija), charity (dana), vegetarianism and the Jaina
practice of sallekhana or death through self-starvation.
The coursewill conclude with an overview of Jaina philo-
sophical pluralism and modern Jaina ecol ogy.

The structure of the course is broadly historical, but
material will be drawn from both textual and ethnographic
sources. The key subjects will be the history of Jainism,
the Jaina prophets and Jai na scriptures, Jaina doctrines of
non-violence, Jaina schools and sects, contemporary re-
ligious and social practices, and Jainism in the modern
world.

Convenor: Peter Fliigel (pf8 @soas.ac.uk)

CENTRE OF
JAINA STUDIES

www.soas.ac.uk/jainastudies

PhD/MPhHIl in Jainism

SOAS offers two kinds of Research Degrees
in the Study of Jainism.

PhD. This involves at least three years of full-time
study, leading to a thesis of 100,000 words and an oral
examination. The thesis must be an original piece of
work and make a distinct contribution to know-
ledge of the subject.

MPhil. This entails at least two years of full-time
study, leading to a thesis of 60,000 words and a viva.
It should be either a record of original research work
or a critical discussion of existing knowledge.

Why choose SOAS?

The Centre of Jaina Studies

The unique activities of the Centre of Jaina Studies
provide an ideal research environment for Jaina Stud-
ies and a vibrant forum for debate.

The SOAS Library

SOAS has one of the best libraries for Asian and Afri-
can Studies, with nearly a million volumes. Students
have access to other world-class libraries in walking
distance, such as the British Library, which hosts one
of the largest collections of Jaina texts in the world.

Languages and Cultures

SOAS has a uniquely cosmopolitan character. Cen-
tral to the School's identity is the study of Asian and
African languages and the relationship between lan-
guage, culture, religion and society.

Funding

The fees of SOAS are very competitive compared to
other Ivy League universities. The School offers nine
Research Student Fellowships each year. Awards are
also available from funding bodies such as the Arts
and Humanities Research Council in the UK.

For further details please contact:

Centre of Jaina Studies
jainstudies@soas.ac.uk
www.soas.ac.uk/jainastudies

SOAS Registry:
registrar@soas.ac.uk
020 7898 4321
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COURSES IN

JAINA STUDIES

AT THE
UNIVERSITY OF LONDON
SOAS

The School of Oriental and African Studies (SOAYS) offers undergraduate, postgraduate and research
opportunities at the Centre of Jaina Studies (CoJS).

The aim of the CoJSisto promote the study of Jainareligion and culture by providing an interdiscipli-
nary platform for academic research, teaching and publication in the field.

TAUGHT UNDERGRADUATE

TAUGHT POSTGRADUATE

POSTGRADUATE RESEARCH

The CoJS organizes the annual SOAS Jaina Studies
International Conference and regular lectures and
seminar series.

SCHOOL OF ORIENTAL AND AFRICAN STUDIES

For further details about studying at SOAS please contact the Student Recruitment Office:
Tel: 020 7898 4034  Email: study@soas.ac.uk ~ www.soas.ac.uk
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